APPENDIX

ASYA V°M£YA S•KTA (ßGVEDA 1.164)
Asya V¢m§ya hymn of the ßgveda is full of mystery. Dr. V.S. Aggrawal has tried to
interpret the s¶kta after the fashion of br¢hma¥a texts as explained by Pt. Madhusudan
Ojh¢. This method of interpretation involves decodifying the symbols used by D§rghatamasa, the seer of this hymn. As this s¶kta concerns itself with the mystery of creation
which is the chief concern of the Vedic philosophers, it would be in the fitness of things
to cast a glance over the mantras of this s¶kta.
MANTRA - 1

•Sÿ ﬂÊ◊Sÿ ¬Á‹ÃSÿ „UÊÃÈSÃSÿ ÷˝ÊÃÊ ◊äÿ◊Ê •Sàÿ‡Ÿ—–
ÃÎÃËÿÊ ÷˝ÊÃÊ ÉÊÎÃ¬ÎDÔUÊ •SÿÊòÊÊ¬‡ÿ¢ Áﬂ‡¬ÁÃ¢ ‚#¬ÈòÊ◊˜ÔH
The first mantra speaks of the young and old invoker, the middle brother of which
is fed with oblation and the third brother, who has butter on his back. The sage says
that he has seen the lord of man with seven sons. Obviously the mantra speaks in
symbolical language. The three brother are said to be agni, v¢yu and ¢ditya at macro-level
which are vai∫v¢nara, taijasa and pr¢jn…¢. The mantra is addressed to vai∫v¢nara agni which
is the metabolic fire eating and digesting the food.1 This agni is the protector of our body.
This agni itself assumes the forms of agni v¢yu and ¢ditya belonging to earth, atmosphere
and heaven. The πatapatha-br¢hma¥a clearly speak of this three fold nature of vai∫v¢nara
agni.2 Here agni has been called as an invoker, old and young. In any type of yajn…a agni
is the chief invoker. The young invoker is terrestrial, the old invoker is celestial i.e. fire
on earth and sun in heaven respectively.
The word v¢ma suggests the dwarf form of viænu. The dwarf develops into Vir¢∞, the
giant, with the help of agni. This is the first brother of agni which is the principle of the
young becoming old and the small becomes big. Every one of us is young as divine being
and old as physical being. If the first principle is that of growth the second is the principle
of assimilation and elimination, expressed by the symbolism of hunger which qualifies the
v. •ÿ◊ÁªAﬂÒ¸EÊŸ⁄UÊ ÿŸŒ◊ÛÊ¢ ¬ëÿÃ - ’Î„UŒÊ⁄Uáÿ∑§Ê¬ÁŸ·Œ˜Ô z.~.v
w. ‡ÊÃ¬Õ’˝ÊrÊÔáÊ ~.x.v.x
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middle brother, who as pr¢¥a or V¢yu consumes food. The third principle is the principle
of procreation. Any plant, animal or human body reproduces its own like. This aspect is
associated with s¶rya who is later on represented as lord of the principle of k¢ma.
Thus the three aspects of agni - agni, v¢yu and ¢ditya - represent growth, assimilation and procreation respectively. This is the old Vedic trinity which is called tray§
vidy¢. Later philosophy speaks of three gu¥as which embrace everything in the world. Just
as the three gu¥as work together, similarly the three brothers of agni move together. The
third one of them is spoken of as having butter on its back. As this third brother
represent procreation, butter here symbolises semen.
Here agni is called as lord of people, as it is present everywhere. It has seven sons.
The Vedas speak of many heptads. At ritualistic level we have seven layers of sacrificial
alter. The Satap¢tha Br¢hma¥a speak of the seven layers, seven seasons, seven regions,
seven words of god, seven stomas, seven S¢mas, seven meters and so-on. In fact we have
seven layers of life -- mind, vital force and five gross elements. These seven constitutes
the self. If we speak of three we mean manas, pr¢¥a and v¢k. If we speak of seven we
include five elements along with mind and vital force.
MANTRA - 2

‚# ÿÈTÁãÃ ⁄UÕ◊∑§ø∑˝§◊∑§Ê
ÁòÊŸÊÁ÷ ø∑˝§◊¡⁄U◊ŸﬂZ ÿòÊ◊Ê

•EÊ ﬂ„UÁÃ ‚#ŸÊ◊Ê–
ÁﬂEÊ ÷ÈﬂŸÊÁœ ÃSÕÈ—H

The second mantra continues with the symbolic seven when it says that seven yoke
the one wheeled chariot. A single horse, having seven names, draws it; the wheel has
three navals which are undecaying and sound, where all these worlds have their support.
Here the whole creation is described as a chariot. As there is parallelism between the
macrocosm and microcosm, the human body is also spoken of as a chariot.
The time principle unfolds the creative process. If the body is the chariot, the self
is the charioteer. It is not an ordinary chariot because it has only one wheel which
symbolises movement. Time represented by sun helps the movement. Sun has seven rays
of different colors. It is because of solar energy, pulled as it were by the seven rays,
which makes movement possible. As we have explained elsewhere seven meters are also
connected with the movement of sun. These seven meters give different forms to different
object and thus we have the diversity in the universe. The horse of time is always
moving and, therefore, it is said to have infinite power.
This wheel of time is perfect and undecaying because it has extensive power. Mind,
life and matter are its three centres. As the earth moves in an ecliptic way and not in
a circular way it is said to have three centres. Undecaying represents akæara as against
kæara.
The seven primeval ®æis or the seven pr¢¥ic forces ride on this chariot.
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S¢ya¥a explains this chariots as s¶rya, which is drawn by seven pr¢¥as. He explains
three n¢bhis as the three seasons namely summer, rains and winter. °tm¢nand takes this
mantra in the adhy¢tmic sense explaining ratha as the body. He explains that the time is
three fold. The first is the transcendental time, the second is differentiated time and the
third is the time of our experience. Thus we find that this mantra has a deep symbolical
significance and can be treated as the seed of two k¢la s¶ktas of. Atharvaveda which we
have explained else where in our another book.
MANTRA - 3

ß◊¢ ⁄UÕ◊Áœ ÿ ‚# ÃSÕÈ— ‚#ø∑˝¢§ ‚# ﬂ„UãàÿEÊ—–
‚# Sﬂ‚Ê⁄UÊ •Á÷ ‚¢ ŸﬂãÃ ÿòÊ ªﬂÊ¢ ÁŸÁ„UÃÊ ‚# ŸÊ◊H
The symbolism of heptads continues with more emphasis in the third mantra which
says that the seven are mounted on the seven-wheeled car drawn by seven horses. Seven
sisters ride in it in a team and in it seven forms of utterances are deposited. In the
previous mantra, the seer has spoken of one wheel where as in thus mantra we have
seven wheels. °tm¢nand says that in the previous mantra we have reference to the subtle
body whereas in this mantra we have reference to gross body. When we speak of one,
we mean unmanifested prak®ti, when we speak of seven, we mean mahat, aha¨k¢ra and
five tanm¢tr¢s. The seven horses are rajas and tamas and five organs of action. The seven
cakras may indicate the cakras in the body. The seven sisters are the channels of pr¢¥ic
forces within the body or the seven rays of the sun. The seven pr¢¥ic forces are of four
classes (i) sapta citis of fire alter, (ii) seven senses, (iii) seven rays of suns having seven
colors, (iv) seven meters.
Mind is the owner of the chariot, pr¢¥a is the horse and seven meters are the seven
forms of v¢k. One speech becomes seven fold.
MANTRA - 4

∑§Ê ŒŒ‡Ê¸ ¬˝Õ◊¢ ¡Êÿ◊ÊŸ◊SÕãﬂãÃ¢ ÿŒŸSÕÊ Á’÷ÁÃ¸–
÷ÍèÿÊ •‚È⁄U‚ÎªÊà◊Ê `§ ÁSﬂÃ˜Ô ∑§Ê ÁﬂmÊ¢‚◊È¬ ªÊÃ˜Ô ¬˝CÔ‰U◊ÃÃ˜ÔH
The fourth mantra raises the question as to who has seen the primeval being and
when he is born and how the boneless supports the bony. The breath and blood are
from earth but from where is the soul? Who goes to a teacher to ask this?
In the Vedic literature the word 'ka' means both - 'who' and 'praj¢pati'. So the
question contains the answer also. The answer is that. ka, that unmanifest praj¢pati, has
seen the primeval creation. He has seen how the bony i.e. matter, was produced from
the boneless i.e. mind.
The second line raises an important question. Breath and blood are material and can
originate from earth but from where does the soul come. Earth here means unmanifest
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Prak®ti. It means that the mystery of life cannot be explained merely by matter, something
beyond matter should be accepted to solve the riddle of life.
MANTRA - 5

¬Ê∑§— ¬Îë¿UÊÁ◊ ◊Ÿ‚Ê Áﬂ¡ÊŸŸ˜Ô ŒﬂÊŸÊ◊ŸÊ ÁŸÁ„UÃÊ ¬ŒÊÁŸ–
ﬂà‚ ’c∑§ÿ˘Áœ ‚# ÃãÃÍŸ˜Ô Áﬂ ÃÁ%⁄U ∑§ﬂÿ •ÊÃﬂÊ ©UH
Unripe in mind not knowing I asked where the gods are established. What are the
seven threads the sages have spread to envelop the calf in whom all abide.
Here the sage accepts his incapability in all humility. He wants to know from
where the gods have come. Gods are the divine power working at cosmic and human
level. They belong to different regions. How one god becomes many is a great question.
The foot prints of the devas have their visible impression in the dust of the cosmos.
There is a point where known slides into the lap of the unknown. How is it that we
cannot know the mystery by following the law of cause and effect. The seven threads
represent the doctrine of yajn…a which is said to be three fold having five courses and
consisting of seven threads. Yajn…a is a cosmic process of mind, life and five bh¶tas.
Here s¶rya is spoken of as calf of the universal mother. Enveloping the calf means a
kind of limiting.
°tm¢nand takes brahm¢, viænu and rudra to be the three steps. If viænu represent sattva
or mind, brahm¢ represent rajas or pr¢¥a and rudra represent tamasa or five bh¶tas.
Saºvatsara plays on important role in making new the old. Saºvatsara is the time
taken by an entity to reproduce itself through procreation.
MANTRA - 6

•ÁøÁ∑§àﬂÊÁ@Á∑§ÃÈ·ÁpŒòÊ ∑§ﬂËã¬Îë¿UÊÁ◊ ÁﬂkŸ Ÿ ÁﬂmÊŸ˜Ô–
Áﬂ ÿSÃSÃê÷ ·Á›U◊Ê ⁄U¡Ê¢Sÿ¡Sÿ M§¬ Á∑§◊Á¬ ÁSﬂŒ∑§◊˜ÔH
The sage accepting his ignorance asks one question : who is that mysterious unborn?
Who has established these six regions?
The sage accepts his ignorance at metaphysical and physical plane that is to say that
he is devoid of jn…¢na and vijn…¢na. Jn…¢na deals with transcendent being and Vijn…¢na with
six-fold universe. The former is the basis of the latter. The transcendent being is the self
existent creator. The six region are bh¶™, bhuva™, sva™, maha™, jana™ and tapa™. The
seventh satyam is the basis all the above six which are called raj¢ºasi, representing rajas.
Out of these six three are earths i.e. mothers and three are heavens i.e. fathers. These
seven are so arranged that the heaven of the preceding one becomes earth of the following so that we have three mothers and three fathers in the following way :
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1. P®thiv§ = Earth = bhu™ 1. P®thiv§ = Earth = Svar 1. P®thiv§ = Earth= Janah
loka - First Mother
loka - Second Mother
loka - Third Mother
2. Antarikæm = midpoint 2. Antarikæm = midpoint 2. Antarikæm = midpoint
= Intermediate region
= Mahar loka
= Tapah loka
Bhuvar loka
3. Dyau™ = Heaven =
Svar loka =
First Father

3. Dyau™ = Heaven =
Jana loka =
Second Father

3. Dyau™ = Heaven =
Satya loka =
Third Father

The satyam is beyond movement, paro-rajas, and unborn, aja. It is the symbol of
immortality, unmanifest and unknown. In the terminology of the G§t¢, it is avyaya
puruæa. The triad of father and mother principles represent the three--mind, light and
matter.
MANTRA - 7

ß„U

’˝ﬂËÃÈ

ÿ

ß¸◊XÔU

ﬂŒÊSÿ

ﬂÊ◊Sÿ

ÁŸÁ„UÃ¢

¬Œ¢

ﬂ—–

‡ÊËcáÊ¸— ˇÊË⁄¢U ŒÈuÔUÃ ªÊﬂÊ •Sÿ ﬂÁﬂ˝¢ ﬂ‚ÊŸÊ ©UŒ∑¢§ ¬ŒÊ¬È—H
The seer asked what is the founded station of this beautiful bird. The cows draw
milk from his head and wearing his vesture drink water with their foot. Here the bird
is ¢ditya. How it was built and how is securely founded in the sky? In fact s¶rya is the
symbol of mind, light and matter which have their root and support in the unmanifest
source.
Here head is the symbol of heaven and the feet are the symbol of earth. Milk
is the life-sustaining food, whereas the water cannot sustain the life. Here the cows
are the rays of sun, which are the source of energy which is in heaven. Cows drink
water and eat grass but give milk. Milk is the nector. How the water changes into
milk is a mystery. The earth is like a cow. It changes water into milk through
vegetation. This is the creative process of yajn…a. Aditi is the cosmic cow which gives
birth to sun calf.
Wearing his vesture means creating multiple forms. The energy is useful only when
it creates multiple forms.

(278)

Integral World-View of the Vedas

MANTRA - 8

◊ÊÃÊ Á¬Ã⁄U◊ÎÃ •Ê ’÷Ê¡ œËàÿª˝ ◊Ÿ‚Ê ‚¢ Á„U ¡Ç◊–
‚Ê ’Ë÷à‚Èª¸÷¸⁄U‚Ê ÁŸÁﬂhÊ Ÿ◊SﬂãÃ ßŒÈ¬ﬂÊ∑§◊ËÿÈ—H
The mother separated from the father in the region of the ®ta and in the primeval
ages wedded him in mind with thought. Desirous of progeny she was fecundated. The
whole world praised her.
Here we have the reference of ®ta which is parameæ∞h§ and mother element. The father
element is svayambh¶. This is the universal puruæa which give birth to m¢nas§ s®æ∞i. The
mother united with the father in her mind. The second pair is that of heaven and earth
where sexual union gives birth to maithun§ s®æ∞i. The father deposited the seed in the
womb of the mother which becomes the child. This is how life comes into existence.
This principle of father and mother is spoken of as svayambh¶ and parameæ∞h§, earth
and heaven, agni and soma.
The relationship between father and mother is not only physical but also mental.
In the second line the process of pregnancy has been spoken of where menstrual
flow make the mother ready to conceive. Everybody praises this process of giving birth
to a child, breaking all barriers.
MANTRA - 9

ÿÈQ§Ê

◊ÊÃÊ‚ËhÁ⁄U

•◊Ë◊mà‚Ê

•ŸÈ

ŒÁˇÊáÊÊÿÊ

•ÁÃDÔUe÷Ê¸

ªÊ◊¬‡ÿÁmEM§åÿ¢

ÁòÊ·È

ﬂÎ¡ŸËcﬂãÃ—–
ÿÊ¡Ÿ·ÈH

Each cow has an embryo. The mother was yoked in the vanguard of dakæi¥¢. The
calf measured out his steps and followed the mother cow. He saw all the forms by
walking a distance of three yojans. Dakæi¥¢ is aditi, the mother of gods. Each cow
represents dakæi¥¢. The universal has to descent to the level of the individual for the sake
of creation. Life begets life. The cosmos as a yajn…a is measuring out of the principle of
movement.
Three yojans are created by mind, life and matter. Again three may indicate three
states of consciousness, j¢g®ta, svapna and suæupti.
MANTRA - 10

ÁÃdÊ ◊ÊÃÎ°ÎSòÊËÁã¬ÃÎÁÎ ã’÷˝Œ∑§ ™§äﬂ¸SÃSÕÊÒ Ÿ◊ﬂ Ç‹Ê¬ÿÁãÃ–
◊ãòÊÿãÃ ÁŒﬂÊ •◊Ècÿ ¬Îc∆U ÁﬂEÁﬂŒ¢ ﬂÊø◊ÁﬂEÁ◊ãﬂÊ◊˜ÔH
Bearing three mothers and three fathers he stood erect, never weary on the ridge of
heaven. They speak together about the knowledge of cosmos and beyond cosmos.
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In the sixth mantra we have spoken of the three heavens and three earths which are
supported by one which is unborn.
The upper one is the centre. The unborn never falters in time and space.
In between the immortal heaven and mortal earth or between life and matter, there
is the point where they think about the mystery of creation. It is a sort of manana or
contemplation. The contemplation is incomplete unless one thinks of what is beyond
cosmos.
MANTRA - 11

mÊŒ‡ÊÊ⁄¢U

ŸÁ„U

ÃîÊ⁄UÊÿ

ﬂﬂ¸ÁÃ¸

ø∑˝¢§

¬Á⁄U

lÊ◊ÎÃSÿ–

•Ê ¬ÈòÊÊ •ªA Á◊ÕÈŸÊ‚Ê •òÊ ‚# ‡ÊÃÊÁŸ Áﬂ¢‡ÊÁÃp ÃSÕÈ—H
The mantra speaks twelve spokes of the wheel which does not decay and revolves
round the heaven of cosmic order. On this are established seven hundred and twenty
sons of agni, joined together in pairs.
The wheel is time which never decays. It revolves round parameæ∞h§ which is the
heaven of ®ta. The wheel of time is sun.
Day and night are the sons of agni. They are seven hundred and twenty -- three
hundred and sixty days and three hundred and sixty nights. The heat aspect of agni is
the day, the cold aspect is the night. This became the basis of ahor¢trav¢da. The day
represent expansion. The night represent contraction.
The going up and coming down of the wheel represent the cosmic cycle of creation
and deluge.
MANTRA - 12

¬@¬ÊŒ¢ Á¬Ã⁄¢U mÊŒ‡ÊÊ∑Î§ÁÃ¢ ÁŒﬂ •Ê„ÈU— ¬⁄U •œ¸ ¬È⁄UËÁ·áÊ◊˜Ô–
•Õ◊ •ãÿ ©U¬⁄U ÁﬂøˇÊáÊ¢ ‚#ø∑˝§ ·›U⁄U •Ê„ÈU⁄UÁ¬¸Ã◊˜ÔH
The mantra speaks of five-footed father having twelve faces, who is said to exists in
the upper half of heaven, wealthy in watery store. The others speak of him in the upper
hemisphere of the sky. Who, with far seeing eyes, is mounted on the lower seven
wheeled, six-spoked car?
Here the five are the season of the year, the twelve are the months of the year. The upper
half having water is parameæ∞h§ which is unmanifest, the lower half is the cosmos. The
parameæ∞h§ is spoken of as ocean of ®ta which is identified with primeval water. Parameæ∞h§ and
sons are father and sons. The son took birth from the ocean. Agni is the son of waters. Son
depends on soma of parameæ∞h§ for its survival. The seven may indicate the seven meters. The
six may be the six seasons.
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MANTRA - 13

¬@Ê⁄U

ø∑˝§

¬Á⁄UﬂÃ¸◊ÊŸ

ÃÁS◊ÛÊÊ

ÃSÕÈ÷È¸ﬂŸÊÁŸ

ÁﬂEÊ–

ÃSÿ ŸÊˇÊSÃåÿÃ ÷ÍÁ⁄U÷Ê⁄U— ‚ŸÊŒﬂ Ÿ ‡ÊËÿ¸Ã ‚ŸÊÁ÷—H
All beings abide in this five spokes revolving axle wheel. The heavily loaded is
never heated. Its eternal nave remains unbroken.
Again in this mantra time has been imagined as a wheel. It has five spokes,
which may mean five seasons, as also the five modalities of svayambh¶, parameæ∞h§,
s¶rya, candra and prathavi. As Samvatsara has five seasons similarly praj¢pati is five
fold. The number five represents many pentads, For example, five pr¢¥as, five organs
of senses, five organs of action, five sheaths. The wheel of time carries the burden
of cosmos. But since it is linked with the divine creator, there is perfect harmony
and no friction. Also it is always fresh. All stars and constellation are always in
motion.
MANTRA - 14

‚ŸÁ◊ ø∑˝§◊¡⁄¢U Áﬂ ﬂÊﬂÎÃ ©UûÊÊŸÊÿÊ¢ Œ‡Ê ÿÈQ§Ê ﬂ„UÁãÃ–
‚Íÿ¸Sÿ

øˇÊÍ

⁄U¡‚ÒàÿÊﬂÎÃ¢

ÃÁS◊ÛÊÊÁ¬¸ÃÊ

÷ÈﬂŸÊÁŸ

ÁﬂEÊH

The mantra says that the wheel revolves without decay with its felly; ten unitedly
draw it on the upper surface. The solar eye invested with Rajas moves : all the words
are supported by him.
The mantra speaks of cosmic wheel. Its felly is the s¢ma or the light. It revolves. Ten
draw the upper one. It is the expanded car pole which is spoken of as the upper surface.
The s¶rya is spoken of as upper surface. Heaven is the father, earth is the mother. They
are recumbent to each other. When they combine, the garbha is produced in a circle. The
centre is the principal of rest which is the mother of motion. There are ten horses which
draw the wheel. These are the ten constituents of vir¢∞. They are pr¢¥a, devt¢, ®tu, dik,
chandas, stoma, p®æ∞ha, s¢ma, graha and ®æi. When these ten are there, the self becomes
manifest as life in matter. These are the ten intrinsic powers. Earth and heaven are
required for procreations. Deva is the power of heaven and earth. Eight vasus, eleven
rudras, twelve ¢dityas and two a∫vins make a team chandas is the principle of rhythem
Dik is the cardinal points of four-fold patterns.
ßta has no centre. It must become integrated into an ordered system which makes
up ®tu. Stoma signifies piling which give birth to the divine container of vital energy.
Veda is the principle of tray§ vidy¢. Hot¢ are the priest. Indriya are the instruments of
pr¢¥ic manifestation. Wherever there is creation, all the above are present. The eye represents white, black and red, the triadic pattern of creation.
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MANTRA - 15

‚Ê∑¢§¡ÊŸÊ¢

‚#Õ◊Ê„ÈU⁄U∑§¡¢

·Á›UŒ˜Ô

ÿ◊Ê

´§·ÿÊ

Œﬂ¡Ê

ßÁÃ–

Ã·ÊÁ◊CÔUÊÁŸ ÁﬂÁ„UÃÊÁŸ œÊ◊‡Ê— SÕÊòÊ ⁄U¡ãÃ Áﬂ∑Î§ÃÊÁŸ M§¬‡Ê—H
This mantra speaks of the seven pr¢¥as born together, the six of them are twins and
the seventh is the single born. There are ®æis born of gods. Their desirable properties are
placed separately in their proper position. They move on a fixed substratum, modified in
various forms.
The source is one which is manifested in seven forms. The one who is born alone
is really unborn. The twin are the two eyes, two ears, two nostrils and one tongue along
with them. They have their respective functions assigned to them.
The substratum is the fixed centre. The movement derives its power from the fixed
centre.
MANTRA - 16

ÁSòÊÿ— ‚ÃËSÃÊ° ©U ◊ ¬È¢‚ •Ê„ÈU— ¬‡ÿŒˇÊáﬂÊÛÊ Áﬂ øÃŒãœ—–
∑§Áﬂÿ¸— ¬ÈòÊ— ‚ ß¸◊Ê Áø∑§Ã ÿSÃÊ Áﬂ¡ÊŸÊÃ˜Ô ‚ Á¬ÃÈÁc¬ÃÊ‚Ã˜ÔH
The mantra says that whom we call males are truly females. Who has eyes can
behold it. The blind man does not see. The son who is a seer can understand it. One
who knows it is the father of father.
In this mantra the concept of ardhan¢ri∫vara is brought out. Each living person is
comprised of agni and soma. Agni is heat, soma is cold. But both of them are interwoven.
The male has the psychology of female also and vice-versa. Atharvaveda says that every
woman is a man and every girl is a boy.
Those who can see it have eyes. They have spiritual insight; but those, who look
into the matter only, are blind.
MANTRA - 17

•ﬂ— ¬⁄UáÊ ¬⁄U ∞ŸÊﬂ⁄UáÊ ¬ŒÊ ﬂà‚¢ Á’÷˝ÃË ªÊÒL§ŒSÕÊÃ˜Ô–
‚Ê ∑§º˝ËøË ∑¢§ ÁSﬂŒœZ ¬⁄UÊªÊÃ˜Ô `§ ÁSﬂÃ˜Ô ‚ÍÃ ŸÁ„U ÿÍÕ •ãÃ—H
The mantra speaks of the upper and the lower. In between the two the cow appears
with her calf at foot. Where has she departed? She does not calf amid the herd of cattle.
The immortal world is upper and the mortal world is lower. They are the centre and
the circumference. In between the two is the meeting point. The cow with her calf stands
at this juncture. The low is the V§r¢ja, having ten constituents as explained earlier and
the calf is the sun.
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As the cow moves the calf follows. The where about of the unmanifest are unknown.
The herd is the group of gods. The svayambh¶ is the bull, the parameæ∞h§ is the cow, the
sun is the calf. The group of gods come afterwards, the sun is born first.
MANTRA - 18

•ﬂ—

¬⁄UáÊ

Á¬Ã⁄¢U

ÿÊ

•SÿÊŸÈﬂŒ

¬⁄U

∞ŸÊﬂ⁄UáÊ–

∑§ﬂËÿ◊ÊŸ— ∑§ ß„U ¬˝ ﬂÊøŒ˜Ô Œﬂ¢ ◊Ÿ— ∑È§ÃÊ •Áœ ¬˝¡ÊÃ◊˜ÔH
The mantra says that under the upper region and above the lower region who knows
the father of the calf. Who in this world can proclaim from where the divine mind has
originated.
The doctrine of upper and lower speaks of heaven and earth. svayambh¶ and
parameæ∞h§ is one pair and s¶rya and prthavi are the other pair. In the previous mantra
we have spoken of Svaymbh¶ and Parameæ∞h§, In the present mantra we are concerned with
S¶rya and P®thav§.
The mind is divine. It cannot come out of matter. The principle of mind is identical
with manu. Vaivasvata manu is the progenitor of human race, who's rays descend on each
individual. Manu praj¢pati is spoken of as agni, indra, pr¢¥a and brahman.
MANTRA - 19

ÿ •ﬂÊ¸@SÃÊ° ©U ¬⁄UÊø •Ê„ÈUÿ¸ ¬⁄UÊ@SÃÊ ©U •ﬂÊ¸ø •Ê„ÈU—–
ßãº˝p ÿÊ ø∑˝§ÕÈ— ‚Ê◊ ÃÊÁŸ œÈ⁄UÊ Ÿ ÿÈQ§Ê ⁄U¡‚Ê ﬂ„UÁãÃH
The mantra says that those that are descending are also ascending and those who
are ascending are also descending. Indra and soma have made the steads bear the power
of rajas and, as it were, are yoked to the carpole.
The creation is a cycle. Whatever descends in a cycle ascends also and vice-versa.
The immortal is creating a mortal and the mortal is returning to its immortal soul. There
is a downward movement and upward movement. This make the movement rhythmic.
Pr¢¥a changes into matter and matter changes into pr¢¥a. Pr¢¥a is higher, matter is lower.
Indra and soma created the division of upper and lower. The movement is the result of
the power of rajas. The dark represent rest and the white represent the motion.
MANTRA - 20

mÊ ‚È¬áÊÊ¸ ‚ÿÈ¡Ê ‚πÊÿÊ ‚◊ÊŸ¢ ﬂÎˇÊ¢ ¬Á⁄U cÊSﬂ¡ÊÃ–
ÃÿÊ⁄Uãÿ— Á¬å¬‹¢ SﬂÊmûÿŸoAÛÊãÿÊ •Á÷ øÊ∑§‡ÊËÁÃH
This famous mantra speak of two birds who are associates and take shelter on the
same tree. Of them, one enjoys the sweet fruit of the tree and the other looks on without
eating.
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These two birds are individual soul and supreme soul. They are said to be friends
because they take seven steps together. The seven steps are light, mind and five forms
of matter. The tree is the cosmos, both the individual soul and the supreme spirit dwell
in the same body. The former enjoys the rewards of action while the latter is merely a
spectator.
The life principle is called supar¥a because it has two wings of contraction and
expansion. Sun god is also spoken of as supar¥a. °dity is immortal, agni is mortal. These
carry on the cosmic rhythm.
MANTRA - 21

ÿòÊÊ
‚È¬áÊÊ¸
•◊ÎÃSÿ
÷Êª◊ÁŸ◊·¢
ÁﬂŒÕÊÁ÷Sﬂ⁄UÁãÃ–
ßŸÊ ÁﬂESÿ ÷ÈﬂŸSÿ ªÊ¬Ê— ‚ ◊Ê œË⁄U— ¬Ê∑§◊òÊÊ Áﬂﬂ‡ÊH
This mantra says that there is the lord, the guardian of the universe, who, the wise,
has entered into me, the immature, where the fine bird sings constantly in the assembly
of the portion of immortal life.
The birds chirp on the tree in the morning and in the evening. Here it is compared
to the synod of wise man to sing praise of him. Here the tree is the universe. Each
individual soul is the bird, they pray for immortality. Brahman is the lord. He has entered
every living being. He is intelligent, who inspires the immature minds.
MANTRA - 22

ÿÁS◊Ÿ˜Ô ﬂÎˇÊ ◊äﬂŒ— ‚È¬áÊÊ¸ ÁŸÁﬂ‡ÊãÃ ‚ÈﬂÃ øÊÁœ ÁﬂE–
ÃSÿŒÊ„ÈU— Á¬å¬‹¢ SﬂÊmª˝ ÃÛÊÊÛÊ‡Êl— Á¬Ã⁄¢U Ÿ ﬂŒH
This mantra says that the fair-winged birds eat the sweetness on the tree where they
rest and procreate their offspring. One who does not know the father cannot obtain it,
though they say that the fruit is sweet.
Each individual is a honey-sucking bird. Here honey symbolises pr¢¥a. The pr¢¥a is
scattered by the solar rays.
Curd is the symbol of matter belonging to earth and ghee belongs to atmosphere and
honey belongs to heaven. Honey is compared to pr¢¥a.
Soma is also the sweet fruit. It has four kinds : plant symbolising matter, drinking
cup, symbolising the organ of sense, king, symbolising mind and v¢ja signifying the
universal mind. The individuals love to feed on soma. Unless an individual is in tune
with the immortal spirit, he remains deprived of the real taste of life.
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MANTRA - 23

ÿŒ˜Ô ªÊÿòÊ •Áœ ªÊÿòÊ◊ÊÁ„UÃ¢ òÊÒCÔ‰UèÊÊmÊ òÊÒCÔ‰U÷¢ ÁŸ⁄UÃˇÊÃ–
ÿmÊ ¡ªîÊªàÿÊÁ„UÃ¢ ¬Œ¢ ÿ ßûÊÁmŒÈSÃ •◊ÎÃàﬂ◊ÊŸ‡ÊÈ—H
In this mantra three meters have been referred to. Out of them g¢yatr§ belongs to
earth, triæ∞up belongs to atmosphere, jagat§ belongs to heaven. It is said that g¢yatr§ is
the station of agni, triæ∞up of v¢yu and jagat§ of sun. Those who know these meters enjoy
immortal life. The meters represents the principles of pulsation of vital energy. The three
meters referred to in the mantra refer to Vedic trinity.
The purpose of referring to the three meters is to show the root of the material
manifestations in the immortal. The word g¢yatr§ etc. have been referred to twice, the first
reference is to the matter and the second reference is to the vital force. It means that
matter is raised to divine level.
MANTRA - 24

ªÊÿòÊáÊ ¬˝ÁÃ Á◊◊ËÃ •∑¸§◊∑¸§áÊ ‚Ê◊ òÊÒCÔ‰U÷Ÿ ﬂÊ∑§◊˜Ô–
ﬂÊ∑§Ÿ ﬂÊ∑¢§ Ám¬ŒÊ øÃÈc¬ŒÊ˘ˇÊ⁄UáÊ Á◊◊Ã ‚# ﬂÊáÊË—H
This mantra again refers to g¢yatr§ meter by which prayer is constructed, to s¢ma which
is constructed by the prayer and triæ∞up by which triplet is constructed. With triplet is
constructed two or four foot measurement and with syllable they form seven meters.
In any creation the matter which is required is ma. The measurement of that matter
is pram¢ and the model is pratim¢. He himself became the model.
In this mantra it is said that he measured the praise with g¢yatr§ meter. This meter
has eight syllable and three feet. Eight are vasus and three feet is the Vedic trinity which
includes three fires.
Earth or ®k form the solid state, s¢ma is the lustre, the circumference is based on
the diameter just as s¢ma is based on ®k.
Triæ∞up is identified with yajuæ or movement. It is said v¢ka was measured by v¢ka.
Here one v¢ka is transcendental which is the source of material v¢ka.
The four footed v¢ka is the four-fold principle of ¢tm¢. Two footed is immortal, four
footed is mortal.
The seven meters are g¢yatr§ uæ¥ik, anuæ∞up, b®hati, vir¢j, triæ∞up and jagat§ having six,
seven, eight, nine, ten, eleven and twelve syllables respectively. Jagat§ is manas, pr¢¥a is
triæ∞up and g¢yatr§ is five fold matter. The other meters also indicate the manifest action
from the subtle to the gross. An ¢tm¢ becomes possessed of body when it has mind life
and matter.
The matter is perishable the vital energy makes it imperishable.
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MANTRA - 25

¡ªÃÊ

Á‚ãœÈ¢

ÁŒ√ÿSÃ÷ÊÿŒ˜Ô

⁄UÕãÃ⁄U

‚ÍÿZ

¬ÿ¸¬‡ÿÃ˜Ô–

ªÊÿòÊSÿ ‚Á◊œÁSÃd •Ê„ÈUSÃÃÊ ◊qÔUÊ ¬˝ Á⁄UÁ⁄Uø ◊Á„UàﬂÊH
This mantra says that with jagat§ he established the ocean in heaven and saw sun
in rathantara. They say that g¢yatr§ has three fuel-sticks, whence it surpasses all in
strength and majesty.
Jagat§ belongs to heaven, g¢yatr§ to earth. The ocean is the vital force, which Jagat§
established in heaven. Rathantara is the s¢ma of earth. It reaches the sun. The s¢ma of
sun is b®hati. When these two s¢mas meet together, it is atimana. This is the meeting
point of father-principle and mother-principle. These two are logos and mind or night
and day.
B®hati is the greatest of all s¢mas. But g¢yatr§ is the most powerful because it is
rooted in earth. She could, therefore, bring the soma from heaven. She has the power of
coming and going or the power of contraction and expansion. She is life in matter
whereas triæ∞up is pr¢¥a and jagat§ is manas.
MANTRA - 26

©U¬ uÔUÿ ‚ÈŒÈÉÊÊ¢ œŸ◊È◊ÃÊ¢ ‚È„USÃÊ ªÊœÈªÈÃ ŒÊ„UŒŸÊ◊˜Ô–
üÊDÔ¢U ‚ﬂ¢ ‚ÁﬂÃÊ ‚ÊÁﬂ·ÛÊÊ˘èÊËhÊ œ◊¸SÃŒÈ ·È ¬˝ ﬂÊø◊˜ÔH
In this mantra the seer invokes the cow which is good for milking so that the handy
milker may milk her. He requests savit¢ to give excellent libation. The cauldron is made
hot, that is the declaration of the seer.
This and the next three mantras speak of cow, which symbolises the mother nature.
She is the principle of motherhood. pr¢¥a is her calf. She is ¢diti and sun, as her son,
is ¢ditya. The cosmos is the milk.
She sheds four streams of milk by which ®æis, pit®s, devas and men are nourished.
Sava is soma, the principal impelling force. The cauldron is the body.
Heating of couldron is associated with the ceremony called mah¢v§ra. In this ceremony the butter is sprinkled on the red-hot milk. The milk represents mother and butter
represents fatherhood.
MANTRA - 27

Á„Uæ˜UÔ∑Î§áﬂÃË ﬂ‚È¬%Ë ﬂ‚ÍŸÊ¢ ﬂà‚Á◊ë¿UãÃË ◊Ÿ‚ÊèÿÊªÊÃ˜Ô–
ŒÈ„UÊ◊ÁEèÿÊ¢ ¬ÿÊ •Éãÿÿ¢ ‚Ê ﬂœ¸ÃÊ¢ ◊„UÃ ‚ÊÒ÷ªÊÿH
In this mantra the cow is spoken of as the guardian mother of eight vasus. She is
desiring in her mind for her calf. She has come here uttering the hi¨k¢ra sound. It is
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requested that she may yield her milk for both the a∫vins. She is inviolable cow. May she
thrive for our big advantage.
According to πatapatha Br¢hma¥a the eight vasus are earth, water, fire, air, heaven,
sky, sun, moon and constellation. Cow is aditi who has eight sons.
Hi¨k¢ra is a voice of deep love. The lowing of the mother cow is indicator of cosmic
benevolence. The two a∫vins are pr¢¥a and ap¢na, who drink the milk. a∫vins are also
spoken of as heaven and earth, two ears, two nostrils and two eyes.
MANTRA - 28

ªÊÒ⁄U◊Ë◊ŒŸÈ ﬂà‚¢ Á◊·ãÃ¢ ◊ÍœÊ¸Ÿ¢ Á„Uæ˜UÔæU∑Î§áÊÊã◊ÊÃﬂÊ ©U–
‚Î`§ÊáÊ¢ ÉÊ◊¸◊Á÷ ﬂÊﬂ‡ÊÊŸÊ Á◊◊ÊÁÃ ◊ÊÿÈ¢ ¬ÿÃ ¬ÿÊÁ÷—H
In this mantra the cow lows for her drinking calf. She gives a kiss on the head of
the calf so that he may also low. She invites his mouth to her warm udder and suckle
him with milk, while lowing kindly.
Here again the cow is the nature. The calf is the son. Hi¨ is the symbol of mind
and matter. Head of the calf is the symbol of divine power. The opening and closing
of the eye is the rhythm of life. Night and day are closing and opening of eyes of sons.
The mother cow confers a measure on the calf. M¢y¢ is measuring.
MANTRA - 29

•ÿ¢ ‚ Á‡Êæ˜UÔQ§ ÿŸ ªÊÒ⁄U÷ËﬂÎÃÊ Á◊◊ÊÁÃ ◊ÊÿÈ¢ äﬂ‚ŸÊﬂÁœ ÁüÊÃÊ–
‚Ê ÁøÁûÊÁ÷ÁŸ¸ Á„U ø∑§Ê⁄U ◊àÿZ ÁﬂlÈŒ˜Ô ÷ﬂãÃË ¬˝ÁÃ ﬂÁﬂ˝◊ÊÒ„UÃH
The mantra says that he who has compassed the cow sneezes to expel her. She
repairs to her stall. She acts like a human being and is shining. She has lifted the veil.
Sneezing is a forceful expulsion of pr¢¥ic air through the nostril. It stands for creative
action of the creator. The cosmos is expelled from centre. The encompassing means that
the cow is in womb. The self existent state is like a centre without any dimension. This
centre brings out the diameter and the circumference as ®k and s¢ma.
The father principle is Svaymbh¶, the mother principle is parameæ∞h§. V¢k is the
symbol of five element. She measures out the cosmos.
There is a cow in every one of the five Svayambh¶, Parameæ∞h§, S¶rya, Candra and P®thvi.
The cow of the earth is known as i≤¢, of candra as subramanya, of s¶rya as gau, of parameæ∞h§
as vibh¶ti of svayambh¶ as Satya. In this mantra the cow of parameæ∞h§ has been referred to.
S¢ya¥a says that according to π¢kap¶¥§, here M¢dhyamika v¢k is intended. Cow is described
here as having mind, of which the seed is desire. It means that nature is conscious. The
covering is the state of darkness before the creation of sun. Vidyut is lightening. It may be
identified with apsar¢ which is born of water. Lightening is the light of light.
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MANTRA - 30

•Ÿë¿Uÿ ÃÈ⁄UªÊÃÈ ¡Ëﬂ◊¡Œ˜Ô œ˝Èﬂ¢ ◊äÿ •Ê ¬SàÿÊŸÊ◊˜Ô–
¡ËﬂÊ ◊ÎÃSÿ ø⁄UÁÃ SﬂœÊÁ÷⁄U◊àÿÊ¸ ◊àÿ¸ŸÊ ‚ÿÊÁŸ—H
The mantra says that, which has breath and speed and light and motion, firmly lies
established in the midst of their houses. The living moves by the offering to the death.
The immortal and the mortal have the same womb.
In this mantra the characteristic of life are mentioned. They are breathing, physical
activity and mental activity. The horse of the a∫vamedha has all these three when he is
sitting, coming and going out and rolling. Here the house is the body in which agni
resides. It is important to know that immortal and mortal have the common origin. Svadh¢
is the power. This mantra indirectly refers to amrtam®tyu v¢da. Am®t is divine, m®tyu is
material. What is on this side of s¶rya is mortal. What is beyond s¶rya is immortal.
MANTRA - 31

•¬‡ÿ¢ ªÊ¬Ê◊ÁŸ¬l◊ÊŸ◊Ê ø ¬⁄UÊ ø ¬ÁÕÁ÷p⁄UãÃ◊˜Ô–
‚ ‚œ˝ËøË— ‚ Áﬂ·ÍøËﬂ¸‚ÊŸ •Ê ﬂ⁄UËﬂÁÃ¸ ÷ÈﬂŸcﬂãÃ—H
The seer says: I saw the cowherd who never sccumble, going and coming by
pathways. He travels continuously within the world, invested with aggressive and diffusive radiance.
After giving the description of cow as nature, here we have the description of the
protector, the cow. The nature changes but its protector remains the same. Etymologically cow
indicates motion. Then cowherd is the principle of rest. Motion depletes energy whereas rest
replenishes it. The br¢hma¥a text speak of s¶rya, agni, Indra and pr¢¥a as the cowherd.
The cowherd moves in a rhythmic manner. This rhythm is the principle of meter. The
going and coming are the two duality which represent the basic duality of agni and soma.
The first movement is mental, the second is vital and the third is physical. These
are the three steps of Viænu. The principle of gopa travels through out the world.
MANTRA - 32

‚ ßZ ø∑§Ê⁄U Ÿ ‚Ê •Sÿ ﬂŒ ÿ ßZ ŒŒ‡Ê¸ Á„UL§ÁªÛÊÈ ÃS◊ÊÃ˜Ô–
‚ ◊ÊÃÈÿÊ¸ŸÊ ¬Á⁄UﬂËÃÊ •ãÃ’¸„ÈU¬˝¡Ê ÁŸ´¸§ÁÃ◊Ê Áﬂﬂ‡ÊH
The mantra says that who has made the universe does not comprehend it. From him
who saw this the creation is hidden. He is enveloped in his mother's bosom. He is
subject to many births and has entered upon misery.
Not to speak of individual, even the creator does not know the secret of the creation.
From the individual also the secret is hidden, though he is a witness. The whole creation
is concealed in the womb of the mother.
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It is a mystery how in the womb of the mother the baby is created. Earth is the
mother. She is a spoken of as g¢yatr§. She is also spoken of as v¢k. Whether we say earth
or cow, it is the same thing. It is also spoken of as nir®ti, as it is mortal. It is the source
of life. Praj¢pati is the source of life which entered the earth i.e. the matter. This is the
combination of mortality and death.
MANTRA - 33

lÊÒ◊¸ Á¬ÃÊ ¡ÁŸÃÊ ŸÊÁ÷⁄UòÊ ’ãœÈ◊¸ ◊ÊÃÊ ¬ÎÁâÊﬂË ◊„UËÿ◊˜Ô–
©UûÊÊŸÿÊpêﬂÊ3ÿÊ¸ÁŸ⁄UãÃ⁄UòÊÊ
Á¬ÃÊ
ŒÈÁ„UÃÈª¸÷¸◊ÊœÊÃ˜ÔH
According to this mantra heaven is the father, earth is the mother. They are my kins.
Both of them are like inverted bowels forming a common womb. The father deposited
daughter's germ within it.
In the beginning there was one egg which split into two. The one half became the
father, the other half became the mother. This differentiation of male and female is
necessary continuation of chain of life. Heaven and earth are called rodas§ which etymologically means weeping. The life principle in the matter try for food. In the womb the
cell has to be supplied with food. The god supplied food so that the baby stops crying.
Heaven is the principal of immortality and light. Earth is the symbol of matter. They are
svayambh¶ and parameæ∞h§ at the higher unmanifested level and sun and earth at the lower
manifested level. Mind is the father, pr¢¥a is begetter and the matter is the kin. Mind
and pr¢¥a are non-existent, matter is existent. They have a kinship. We are, therefore,
related to heaven as also to matter.
The egg was one which bifurcated into male and female. Male and female again come
together for procreation.
The mother is duhit¢ i.e. the nature came-out of the laws. Therefore nature is the
daughter of cosmic father.
All this has to be explained symbolically. Praj¢pati gave birth to v¢k and copulated
with her. This is not to be understood in the sense of ordinary meaning of the words.
MANTRA - 34

¬Îë¿UÊÁ◊ àﬂÊ ¬⁄U◊ãÃ¢ ¬ÎÁÕ√ÿÊ— ¬Îë¿UÊÁ◊ ÿòÊ ÷ÈﬂŸSÿ ŸÊÁ÷—–
¬Îë¿UÊÁ◊ àﬂÊ ﬂÎcáÊÊ •ESÿ ⁄UÃ— ¬Îë¿UÊÁ◊ ﬂÊø— ¬⁄U◊¢ √ÿÊ◊H
MANTRA - 35

ßÿ¢ ﬂÁŒ— ¬⁄UÊ •ãÃ— ¬ÎÁÕ√ÿÊ •ÿ¢ ÿôÊÊ ÷ÈﬂŸSÿ ŸÊÁ÷—–
•ÿ¢ ‚Ê◊Ê ﬂÎcáÊÊ •ESÿ ⁄UÃÊ ’˝rÊÔÊÿ¢ ﬂÊø— ¬⁄U◊¢ √ÿÊ◊H
The first mantra puts a question and the second mantra gives the answer. The
question is : what is the farthest limit of earth? What is the centre of universe? What is
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the prolific seed of the horse? What is the highest heaven of v¢k? The answer is that
the vedi is farthest limit of earth. The yajn…a is the centre of universe, soma is the prolific
seed of the horse. Brahm¢ is the highest heaven of v¢k.
These question answers are to be explained in the light of the science of yajn…a. The
vedi is the yoni. Earth is the mother. V¢k is symbol of principle of mind as Veda,
principle of pr¢¥a as loka and principle of matter as logos. The utmost extension of earth
is its creative power. As a matter of fact nature is infinite. Vedi is also the seat of divinity
and unfathomable.
Yajn…a is spoken of as the centre of the world. Here the centre of personality is
meant. Puruæa is as measureless as praj¢pati. Yajn…a is a union of agni and soma; wherever
they unite a center of personality develops. N¢bhi is the same as the heart. The father
is the centre, the mother is the circumference. Father and mother have the seed through
the food which is soma. Without seed no creation is possible. Horse is the symbol of vital
movement in the terminology of sacrifice. Agni is father and soma is the mother.
The loftiest station of v¢k is Brahm¢, the source of the Vedas. Brahm¢ as priest
remains silent. Silence is the highest point of speech.
MANTRA - 36

‚#Êœ¸ª÷Ê¸ ÷ÈﬂŸSÿ ⁄UÃÊ ÁﬂcáÊÊÁSÃDÔUÁãÃ ¬˝ÁŒ‡ÊÊ Áﬂœ◊¸ÁáÊ–
Ã œËÁÃÁ÷◊¸Ÿ‚Ê Ã Áﬂ¬ÁpÃ— ¬Á⁄U÷Èﬂ— ¬Á⁄U ÷ﬂÁãÃ ÁﬂEÃ—H
The mantra speaks in a symbolical way that the seed of a universe consists of seven
germs of the half. They maintain their function by the ordinance of viæ¥u. They are
endowed with wisdom to intelligence and thought. They are the omnipresent and encompass us on all sides.
The one is divided into two, the half is the world and the half is the unknowable
brahma¥ who is transcendental source of the universe. The seven sons are the mind, life,
and five elements of the matter. The seven are the seed of the universe. They work under
the ordinance of viænu. Mind, life and matter are two steps of viæ¥u. They are omnipresent
and endowed with wisdom. They are responsible for psychical, vital and physical functions.
MANTRA - 37

Ÿ Áﬂ¡ÊŸÊÁ◊ ÿÁŒﬂŒ◊ÁS◊ ÁŸáÿ— ‚¢ŸhÊ ◊Ÿ‚Ê ø⁄UÊÁ◊–
ÿŒÊ ◊ÊªŸ˜Ô ¬˝Õ◊¡Ê ´§ÃSÿÊÁŒŒ˜Ô ﬂÊøÊ •‡ŸÈﬂ ÷Êª◊SÿÊ—H
The seer says that he does not know clearly if he is this all. He is mystery bound
in mind. He wondered when the first born principle of ®ta reached him. Then he
obtained a portion of this v¢k.
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Here the seer is conscious of himself. He is not able to know the mutual relationship
between the material world and the self. The creation is the result of a desire of mind. Mind,
in fact, is the creator. This theory led to idealism in the later period. The cit is br¢hma¥,
cidacit is j§va and acit is matter. How in j§va cit and acit mingle together is a mystery.
ßta is the first born parameæ∞h§. Agni is the first born of parameæ∞h§. The individual
is also the first born of the holy order. The portion of v¢k is the matter which the
individual gets. It is the matter which as mother become measurer of the individual.
Various factors grouped under the doctrine of karman are responsible for the distinction
of one individual from another individual. This is responsible for diversification at the
individual level, though at the universal level there is unity. The individual is always in
search of that basic unity. The s¶tr¢tm¢ is the universal thread of the manifest form. We
are one in spirit, but different in body.
MANTRA - 38

•¬Êæ˜UÔ

¬˝ÊæUÁÃ

SﬂœÿÊ

ªÎ÷ËÃÊ˘◊àÿÊ¸

◊àÿ¸ŸÊ

‚ÿÊÁŸ—–

ÃÊ ‡Ê‡ﬂãÃÊ Áﬂ·ÍøËŸÊ ÁﬂÿãÃÊ ãÿ 1 ãÿ¢ ÁøÄÿÈŸ¸ ÁŸ ÁøÄÿÈ⁄Uãÿ◊˜ÔH
The seer says that the immortal which is cognate with the mortal and is impelled
by the intrinsic power, goes backward and forward. The two move constantly in opposite
direction. They know the one and not the other.
Here matter and spirit are spoken of. They come together because of their intrinsic
power. Svadh¢ is sheath of matter. When energy and matter are brought together, svadh¢
help in the process of creation and is therefore identified with pit®s.
G®bhit¢ is the instrumental cause which is pr¢¥a whereas the material cause is
¢rambhana and the substratum is adhiæ∞h¢na.
Here in this s¶kta two types of movement are mentioned : approaching and departing, going backward and forward. This kind of movement create a rhythm of contraction
and expansion. The vibration because of this movement are ®æi. They are called sons of
agni because they are rays of light, which create blue and red colour. The blue colour
envelops the red colour. The movement is due to rajas.
We can see the matter not the spirit. We can see the cell, but not the life principle.
MANTRA - 39

´§øÊ •ˇÊ⁄U ¬⁄U◊ √ÿÊ◊Ÿ˜Ô ÿÁS◊Ÿ˜Ô ŒﬂÊ •Áœ Áﬂ‡ﬂ ÁŸ·ŒÈ—–
ÿSÃÛÊ ﬂŒ Á∑§◊ÎøÊ ∑§Á⁄UcÿÁÃ ÿ ßûÊÁmŒÈSÃ ß◊ ‚◊Ê‚ÃH
This mantra says that all the gods have taken their seats in the highest heaven in
the imperishable ®ks. One who does not know the imperishable what will he do with the
®k. Only those are perfect, who know it.
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The supreme heaven is the mathematical space which is the source of thousandsyllabled speech. The agni was existing in the mathematical space, where he was seen by
m¢tari∫v¢ for the sake of manifestation.
Matter belongs to space, immortal speech belongs to mathematical space. Indra resides in mathematical space. Mortal speech belong to material space.
Unless one realises the divine imperishable, one cannot understand the secret of the
Veda. The significance of the Veda lies in the imperishable. Only those who know it get
bliss.
MANTRA - 40

‚Íÿﬂ‚ÊŒ˜Ô ÷ªﬂÃË Á„U ÷ÍÿÊ •ÕÊ ﬂÿ¢ ÷ªﬂãÃ— SÿÊ◊–
•Áh

ÃÎáÊ◊Éãÿ

Áﬂ‡ﬂŒÊŸË¥

Á¬’

‡ÊÈh◊ÈŒ∑§◊Êø⁄UãÃËH

The mantra says that the cow may be rich in milk through abundant fodder. Deathless cow may feed on the grass and may always drink pure water, roaming at will.
Here again the symbol of cow has been used to indicate v¢k. The cow is the infinite
nature. She is possessed of the potentiality of producing the calf. This shows her
progenitive course. The creative course is manifolds.
Food and water are the two horns of soma on which depends agni. Grass is the
symbol of micro which reflects the macro. Nature is immortal. We can not destroy even
a single atom. Nature exists in eternity.
MANTRA - 41

ªÊÒ⁄UËÁ◊¸◊Êÿ ‚Á‹‹ÊÁŸ ÃˇÊàÿ∑§¬ŒË Ám¬ŒË ‚Ê øÃÈc¬ŒË–
•CÔUÊ¬ŒË

Ÿﬂ¬ŒË

’÷ÍﬂÈ·Ë

‚„UdÊˇÊ⁄UÊ

¬⁄U◊

√ÿÊ◊Ÿ˜ÔH

The mantra says that she-buffalo has fashioned the waters. She has measured out the
one-footed, two-footed, four-footed, eight-footed, also becoming nine-footed. She is thousand syllabled in the highest heaven.
She-buffalo symbolises varu¥a's water, whereas cow is the symbol of indra. Varu¥a is
the deity of ocean, which signify the undifferentiated form of matter. Varu¥a and v®tra
mean to cover.
Body represents m¢dhyamic v¢k. Waters are the primeval material cause having the
potency of bringing out the cosmos. Waters are said to have universal germ in them. The
manifold forms are the works of the v¢k.
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Feet indicate motion. One foot means no motion. Motion is Indra, statis is brahm¢.
The one-footed cow is the motionless principle of transcendental reality. Two-footed cow
is the act of manifestation of the transcendental reality. When we speak of four-footed
cow, we mean three forth as transcendental and one forth as manifest. Eight-footed cow
symbolises mind, in breathing, out breathing and five elements of matter. Nine-footed
means the highest possibility of manifestation. The thousand syllabled speech indicates
the highest entity transcending all the category of manifestation. Mathematical space is
identical with brahman.
MANTRA - 42

ÃSÿÊ— ‚◊Èº˝Ê •Áœ Áﬂ ˇÊ⁄UÁãÃ ÃŸ ¡ËﬂÁãÃ ¬˝ÁŒ‡Ê‡øÃd—–
ÃÃ—
ˇÊ⁄UàÿˇÊ⁄¢U
ÃÁm‡ﬂ◊È¬
¡ËﬂÁÃH
The mantra says that ocean flow from her. The four regions of space are sustained
by him. From that imperishable comes the perishable which sustains the cosmos.
The doctrine of imperishable and perishable is elaborated in the G§t¢. Imperishably
is brahman, perishable is the matter. The transcendent being is imperishable. The oceans
are the same as waters. It is spoken of nara in the sm®ti. Water is the procreative element.
πar§ra is that from whom agitation arose.
Along with time, space is also to be taken into account. It has four cardinal points.
These points cover the centre on all sides. We have four lokap¢las for four directions;
indra for east, yama for south, varu¥a for west and soma for north.
MANTRA - 43

‡Ê∑§◊ÿ¢
œÍ◊◊Ê⁄UÊŒ¬‡ÿ¢
Áﬂ·ÍﬂÃÊ
¬⁄U
∞ŸÊﬂ⁄UáÊ–
©UˇÊÊáÊ¢ ¬ÎÁoA◊¬øãÃ ﬂË⁄UÊSÃÊÁŸ œ◊Ê¸ÁáÊ ¬˝Õ◊ÊãÿÊ‚Ÿ˜ÔH
The sage says, ''I saw the distant smoke of the cow-dung and by the effect discovered the cause. The heroes dressed the soma ox, which were the first ordinances.''
The mother principle are the waters who gave birth to agni. Agni on earth is
represented by s¶rya in heaven. The condition before the birth of sun is smoky. It was
something like fog. Smoke is produced when fire is with moisture. In another words,
soma and agni became operating at one point. The cow dung is the primodial matter. If
the milk is the symbol of pr¢¥a, cow-dung is the symbol of matter. COW-DUNG is the
pravargya i.e. what remains after elimination.
The Bull is S¶rya. Dressing of the Bull means regulating the movement of the stars.
These regulations make out the cosmos out of chaos. They are, therefore, the principal
ordinances.
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MANTRA - 44

òÊÿ¢ ∑§Á‡ÊŸ ´§ÃÈÕÊ Áﬂ øˇÊÃ ‚¢ﬂà‚⁄U ﬂ¬Ã ∞∑§ ∞·Ê◊˜Ô–
ÁﬂE◊∑§Ê •Á÷ øCÔU ‡ÊøËÁ÷œ˝Ê¸Á¡⁄U∑§Sÿ ŒŒÎ‡Ê Ÿ M§¬◊˜ÔH
The mantra says that the three with long matted locks appear according to season;
one of them deposits the germ in the year. One sees the world with his powers. The
sweep one is seen but not his figure.
Hair is dead matter thrown out by pr¢¥a. It is suggestive of functioning of organism.
It means that agni is eating the food and assimilating it. Here is Pravargya or Ucchiæ∞a is
the surplus. It is an overflow of brahman. Here agni, v¢yu and ¢ditya are the three ke∫§s.
Even time as part of universe is surplus and overflow from the restful centre of the
creator. The cosmic yajn…a is performed by agni, v¢yu and ¢ditya. °ditya forms the year.
The rays of the sun are his hairs. The statement that, the sweep of the third ke∫§n are
experienced and his form is not seen applies to v¢yu which is not visible to the eyes.
MANTRA - 45

øàﬂÊÁ⁄U ﬂÊ∑˜Ô§ ¬Á⁄UÁ◊ÃÊ ¬ŒÊÁŸ ÃÊÁŸ ÁﬂŒÈ’˝Ê¸rÊÔáÊÊ ÿ ◊ŸËÁ·áÊ—–
ªÈ„UÊ

òÊËÁáÊ

ÁŸÁ„UÃÊ

ŸXÔUÿÁãÃ

ÃÈ⁄UËÿ¢

ﬂÊøÊ

◊ŸÈcÿÊ

ﬂŒÁãÃH

This mantra, which is often quoted by the grammarian, says that speech has been
measured out in four steps. Those br¢hma¥a who have understanding know them. Three
of these steps are hidden in the cave and do not move. The men speak the fourth part
of the speech.
This mantra gives a developed philosophy of v¢k which is as important as brahman.
If brahman is puruæa, v¢k is prak®ti. V¢k is the attribute of space. Space is nearest to the
imperishable brahman. The words that we speak are mortal. V¢k is co-extensive with the
whole creation. V¢k is the majesty of praj¢pati. She is the mother. The v¢k of svayambh¶
is Par¢-v¢k. The v¢k of parameæ∞h§ is sarasvat§ or ¢mbh®¥§. The third stage of v¢k is that
in s¶rya where it is called as indra-patn§. The v¢k of p®thvi is anuæ∞up. One-footed v¢k is
absolute. Two-footed v¢k is creative principle. The three-footed v¢k is speech at manifest
level.
Whenever the Vedas speak of the unmanifest and the manifest, they speak of the
three fourth and one fourth part respectively.
In the philosophical works the four stages of v¢k are known as par¢, pa∫yant§,
madhyam¢ and vaikhar§. Vaikhar§ is the human speak. The par¢ v¢k belongs to svayambh¶
and pa∫yant§ to parameæ∞h§. In madhym¢ v¢k, the meaning becomes differentiated but only
at the level of mind. The vaikhar§ v¢k becomes manifest. Par¢ and pa∫yant§ are realised
only by yog§s. Madhyam¢ and vaikhar§ are realised by the individuals according to their
capacities.
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MANTRA - 46

ßãº˝¢ Á◊òÊ¢ ﬂL§áÊ◊ÁÇŸ◊Ê„ÈU⁄UÕÊ ÁŒ√ÿ— ‚ ‚È¬áÊÊ¸ ªL§à◊ÊŸ˜Ô–
∞∑¢§ ‚Œ˜Ô Áﬂ¬˝Ê ’„ÈUœÊ ﬂŒãàÿÁÇ¢Ÿ ÿ◊¢ ◊ÊÃÁ⁄U‡ﬂÊŸ◊Ê„ÈU—H
This is the most famous mantra of this s¶kta and is very often quoted by the
commentators. It says :
They call him indra, mitra, varu¥a, agni. He is celestial well-winged garu≤a. The wise
speak of the one by many names. They call it agni, yama and m¢tri∫v¢.
The devas are many, representing powers of earth, atmosphere and heaven. But they
are linked to one great spirit. Just as branches of a tree are joined to its stem, similarly
all the devas are joined to that spirit. Manifested world has diversified names and forms
which dissolve into one at the unmanifest level. The wise can pierce through this diversity.
Each deity is identical with the supreme and yet has its separate identity. This led
to pantheism. The masses were inclined to the deity as individual, the classes devoted
themselves to the supreme brahman. Yajurveda (32.1) says that agni, ¢ditya, v¢yu, candram¢,
∫ukra, brahm¢, ¢pa™ and praj¢pati are identical one. This became the central theme of the
Upaniæads.
Names are but symbols. They may be many. But the principle that they symbolise
is one. The well-winged garu≤a is the sun. The two wings of the bird represent cosmic
pulsation which gives birth to the rhythm of the meters.
MANTRA - 47

∑Î§cáÊ¢ ÁŸÿÊŸ¢ „U⁄Uÿ— ‚È¬áÊÊ¸ •¬Ê ﬂ‚ÊŸÊ ÁŒﬂ◊Èà¬ÃÁãÃ–
Ã •ÊﬂﬂÎòÊŸ˜Ô à‚ŒŸÊŒÎÃSÿÊÁŒŒ˜Ô ÉÊÎÃŸ ¬ÎÁÕﬂË √ÿÈlÃH
The mantra says that the path is dark. The birds are golden coloured. They fly in
heaven having waters as their robes. From the region of ®ta, they come repeatedly. The
earth is moistened with gh®ta.
The dark path is that of parameæ∞h§, where all names and forms dissolve. It is a
mystery. Pr¢¥a is the gold which enters every individual. Pr¢¥a is agni, a kind of light.
At macro level the golden-coloured bird is Hir¥yagarbha. The region of immortals is the
heaven. ßta has no centre or every point of it is a centre. From ®ta comes the manifest
world time and again.
Water becomes milk because it has tiny globules of butter. Butter is the symbol of
retas or seed.
In the beginnings of the creation, such butter-globules jecundate the cosmos. The
earth is the mother, the gh®ta is the seed of the father. Both of them are necessary for
procreation.
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MANTRA - 48

mÊŒ‡Ê ¬˝œÿp∑˝§◊∑¢§ òÊËÁáÊ ŸèÿÊÁŸ ∑§ ©U ÃÁìÊ∑§Ã–
ÃÁS◊ãà‚Ê∑¢§ ÁòÊ‡ÊÃÊ Ÿ ‡ÊVÔUﬂÊ˘Á¬¸ÃÊ— ·ÁCÔUŸ¸ ø‹Êø‹Ê‚—H
The mantra speaks of a single wheel with twelve fellies. Who knows that? Three of
them are axles. Three hundred and sixty spokes are fixed therein, which can never be
loosened.
Time is the wheel. Twelve months are the fellies. Wheel of time moves. It is one
but having many time-units.
Absolute time is mah¢k¢la, the god of destruction. The idea is elaborated in the two
k¢las¶ktas of the Atharvaveda. The three hundred and six are the days of the year.
MANTRA - 49

ÿSÃ SÃŸ— ‡Ê‡ÊÿÊ ÿÊ ◊ÿÊ÷Íÿ¸Ÿ Áﬂ‡ﬂÊ ¬ÈcÿÁ‚ ﬂÊÿÊ¸ÁáÊ–
ÿÊ ⁄UàŸœÊ ﬂ‚ÈÁﬂŒ˜Ô ÿ— ‚ÈŒòÊ— ‚⁄USﬂÁÃ ÃÁ◊„U œÊÃﬂ ∑§—H
In this mantra, sarasvat§ is praised. She has retiring breasts, the source of delight,
with which she feeds all best things. She gives wealth, finds vasus, gives riches. She is
requested to bestow that breast for our sustenance.
Sarasvat§ means having waters of the primeval ocean. She is the goddess of v¢k. She
is the mother cow who is suckling all. Eight vasus are present in her milk.
Soma is the gushing stream from the great flood. It is this stream which flows from
the breast of sarasvat§.
MANTRA - 50

ÿôÊŸ
ÿôÊ◊ÿ¡ãÃ
ŒﬂÊSÃÊÁŸ
œ◊Ê¸ÁáÊ
¬˝Õ◊ÊãÿÊ‚Ÿ˜Ô–
Ã „U ŸÊ∑¢§ ◊Á„U◊ÊŸ— ‚øãÃ ÿòÊ ¬Íﬂ¸ ‚ÊäÿÊ— ‚ÁãÃ ŒﬂÊ—H
This mantra, which occurs in the famous puruæa s¶kta also, states that the gods
performed yajn…a through yajn…a. Those were the primeval ordinances. Those great ones
attained heaven, where the ancient s¢dhya devas dwell.
The first yajn…a is the universal, the second is individual. Each yajn…a is sustained by
another yajn…a at a higher level. Fire is produced from fire. As the cause so the effect. The
universal yajn…a resembles exactly the individual yajn…a. The chain of life depends on yajn…a.
The cosmos is the mahim¢ of puruæa. The devas are, therefore, great. The s¢dhya devas
are of the nature of pure pr¢¥ic force. Agni, v¢yu and ¢ditya are three aspects of agni.
Their manes are agni∫v¢tta or fire-eating. The s¢dhya gods belong to parameæ∞h§. The manes
are soma-sada™ or having their abode in soma. These two, agni and soma, must come
together to accomplish a new yajn…a.
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MANTRA - 51

‚◊ÊŸ◊ÃŒÈŒ∑§◊ÈìÊÒàÿﬂ
÷ÍÁ◊¢ ¬¡¸ãÿÊ Á¡ãﬂÁãÃ

ÁŒﬂ¢

øÊ„UÁ÷—–
Á¡ãﬂãàÿªAÿ—H

The mantra says that this is the same water with which the passing days mounts
up and falls down. The clouds give life to the earth and agni animate the heaven from
below.
The water of the ocean goes up with solar rays and falls down as rain in rainy
season. It is subjected to heat and cold. There is an inherent cycle in the making of the
world.
MANTRA - 52

ÁŒ√ÿ¢
•÷Ë¬ÃÊ

‚È¬áÊZ

ﬂÊÿ‚¢

’Î„UãÃ◊¬Ê¢

ﬂÎÁCÔUÁ÷SÃ¬¸ÿãÃ¢

ª÷Z

‚⁄USﬂãÃ◊ﬂ‚

Œ‡Ê¸Ã◊Ê·œËŸÊ◊˜Ô–
¡Ê„UﬂËÁ◊H

In this mantra, sarasv¢n is invoked, who is a celestial bird, big denizen of the air,
son of waters and the beautiful germ of plants. He delights us with rain in season, for
protection.
The celestial bird is sun. He is an eagle, whose wings contract and expand. Child
of waters is agni whose rarified form is sun. He makes the plants look beautiful. Pr¢¥a
is the life-sap which keeps the plants ever green. The life on earth reacts to the glory
of sun in heaven.
Sarasv¢n means 'full of waters'. There are, in fact, three oceans; the ocean of
earth is ar¥ava, that of parameæ∞h§ is sarsv¢n and ocean of svayambh¶ is nabhasv¢n. The
sun gets water form sarsv¢n. This sarsv¢n supplies soma to s¶rya, which serves as a
food for it.
qqq

