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Holistic Approach of The Vedas

Zor fIus QU FREIS

BRAHMANDA . & ¢

v

SVAYAMBHU

PARAMESTHI

CANDRMA
PRTHVI

()

BHITATMA=
SARIRA

PRAJNANATMA=
MANA

VINATMA=
BUDDHI

MAHANATMi=
SUa-conscious M

AVYAKTAMA=
UNCONSCIOUS MIND

PINDA

This drawing shows the parallelism of ?.z.ﬁ.«.a and brahmanda
as follows. The order is from gross to subtle :

gefi - Body )

TRHA -\ Mind

w - Intellect

Sub-Conscious Mind
Un-Conscious Mind

Figure No. 1
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““aditya cover the universe. Thereis a correspondence between the two—=1 fave e
| 5@ Agni, vayu and.aditya preside over earth, atmosphere and heaven respectivel

(See figure No. 2). Not only that, they are the source of the frayt of rk, yajus an
sama’ .

THE TRINITY

Man has been defined as conglomerations of devas *. All the devas reside :
man Before we elaborate it, let us, have a trinity on the basis of what has been sa
above:

The regions The devas The individual God
¥ At JEE fae
T an ik GRSk
i
TRIVRRTKARANA

In Vedinta, quintuplication (paiicikarana) is famous, but the older Upanisa
speak of trivrrtkarana also. Thereis a trivrtkarana of agni, vayu and aditya, i.e., th
are inter-mixed with each other. Purusa sitkta speaks of devas performing yajiia’. T
yajia is nothing but inter-mixing (sangati-karana) of these devas. For this proce
agni, for example, does not remain confined to bhith only but goes to bhuvah and sv
i e, the middle region and the upper region also.

Similarly, vayu remaining in the middle goes to upper and lower region also ¢
aditya seated in the upper regiori comes to middle and lower region also. Thus, there is
inter-mixture of all the three devas inall the three regions other than their own. The nar
of the devas in different regions also change as follows:

3 srfraraaeg 39 T WA
e TR, - FIE 833
4770 A R ;- TOGHAR 6,93
5 [31) R TIHGA - TG 10.80.8
[a7] 37 3 TR - FAG 10.30.9

[2] ¥ 9§ @ - FEE Lo.80.44
[¥] o3 TSR S - AT 10.80.88
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A7 oo The Harmony

= 7
<
Y- e ity ;
i i /l = J\ ISVARASPRAINA>
i it e < —7 JAGAT/ METRE = 12 LETTERS
; Vres o o AU slelb
EKAVIMSA-STOMA — o —/
¥ /
VAYU>YAJU>ANTARIKSAY ——— m —7 HIRANYAGARBHASTAIASA
PANCADASA-STOMA .\ 2 —/ TRISTUBH METRE - 11 LETTERS
s = —/
= ]
AGNI>RK>PRTHV  \© — . -
RK>PRTHV] 2 VIRAT>VAISVANARA
TRIVRT-STOMA < o
> GIYATR! METRE=8 LETTERS
BHO

The adhidaivika trinity of agni, vy and aditya is elabrated in adhydtma as
vaisvanara, himyagarbha and sarvajiiarespectively |

Each sphere is connected not only with devas but with the metres also as follows -

LOKA DEVAS METRES
Earth & Fasus

Atmosphere | 11 Rudras
Heaven 12 adityas

ADHYATMA
Gayatri=$ Letters | Vaitvamara V.
Tridstup =11 Letters Hiranyagarbha
Jagati=12 Letters | Sarvajiia

It may be noted that number of deities in each region is equal to the number
ofthe letters of the metres pertaining to thatregion,

zmcmm No. 2

i
1
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Deva— | Name in the lower Name in the middle Name in the
region region upper region
A —  [erfiF. 1w i

I — |HaReE B ufe
aTfee—| arFa oA, affeea

When a deva, say agni, goes to the region other than its own, it offersitself as an

oblation in the presiding deva of that region. Similar is the case with vayu and aditya.
Thus, there is a yajfia constantly going on in the whole of the universe, which the devas

themselves perform, offering themselves as oblation into each other

]
THREE QUESTIONS

Three Three questions are pertinent.

(i) If all the devas are inter-mixed with each other like this, which one of
them s great and which is small?

(ii) What happens to a deva when it offers itself as an oblation into the other
deva?

() ~ Whatis the net result of this yajiia of devas?
THE CoNcePT oF EquaLiTy

First of all, let us discuss the question of greatness and smallness. The answer
is that none of thedeva s great or small: all of them are equal’. And yet, every deva in his
ownregion is great,

This needs to be understood because this has an important bearing on Vedic view
of equality. Every one has to perform various activities in his life. In some of these activities
we play the key role, in other activities, the others play the key role and we only assist
them, just as when we play the key role, others assist us. Those who assist are naturally
assistants whereas those who lead are leaders. Now none of us is ‘leader’ or ‘assistant’ in

"~ the absolute sense of the term; we lead as well as we assist. When we lead and others

assist us, we feel inflated but when we have to assist others we feel humiliated. This is

67 fé =t sreeient el 7 e | Frdd i e g - Ibid ¢.30.%



162 Holistic Approach of The Vedas

wrong. The monQ carinot progressin this way. A team &m& demands dedication to the

£t

work and not to any individual. This is the essence of the yajfia - %Eﬁ

In the terminology of ‘yajiia, an object or a person s either agni or soma;, there
is no third entity. One who offers himself as oblation (or offers to assist) is soma and
one in which the oblation is offered is agni. Naturally agni assimilatés soma, i.e., soma
loses its identity, but, it does not belittle it; it assumes a subtle form and becomes all the
more powerful. Sense of co-operation or a team spirit demands that soma befriends
agni in all humbleness”. Agni on its part makes soma its own part. The question of

either of them — agni and soma — being great or small does not arise. Both of them are
equal.

This implies n@:mrQ for all in theory (samadpsti) but appropriate behavior in
practice. For example, all students are equal in the eyes of a good teacher. He will not
discriminate between a rich student and a poor student; he will give equal attention to all of
them. But, this does not mean that since all students are equal, therefore, all of them,

~whether studious or negligent, should be awarded equal marks in the examination. Here a

distinction is to be made on the basis of their merit. This is the Vedic approach towards the
value of equality. This becomes the basis for our social behavior.

GIVE-AND-TAKE

The other basis is the principle of give-and-take. There is a reciprocal give-and-
take among agni, vayu and aditya. This is safigtikarana— mutual inter-mingling — which
is one of the meanings of yajiia. We give and also receive in our social life. It is a two-way
traffic. The insistence only to receive and not to give cannot form a healthy society.

One who gives loses something. One who receives gains something. One is both-
receiver and giver. If we think that the one who gives, is discriminated against, by the one
who receives, we could be right if the giver is always the giver and never a receiver.

Sacrifice for some cause is not violence — afc@t fEwn féwn 7 wafa. A yajia is an
adhvara, i.e., without dhvara or violence.

]|
Divine vauva AND HumAN PERSONALITY

Coming to the yajiia of the devas, we have to remember that agni, vayu and

aditya, the devas who perform the yajifia, are not physical objects but the psychic energies

(prana), whichunderlie the physical objects. In traditional terms we say that aditya is not

7 SRR 772 T 3T - TEERiE T = - TG 4. 65,04
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the shining orbit in the sky but its presiding deity. Similar is the case with agni and vayx,
Now, by the yajfia in which the agni amongst the three, offers itself as an oblation in th
remaining two, vaisvanarais formed. Vaisvanara literally means born of all (=visva) th
leading (=nara) devas. Similarly, the other two-faijasa and prajfia-are also formed a
shown below:-

Resultant constituent of

Oblation i.e. soma agni i.e. in which the

which is offered oblation s offered the self

A —— | T & ARH e YT
g — | A g oM — 5
A ——— | A & 99 L

This is how, by the yajfia performed by the devas, the constituents of the self ar

formed, because of which man is proclaimed as the conglomeration of devas.

Macro LevEL

Just as an individual jiva has a body and power to act and know, the univers
has also a body and power to act and know. The body of the universe is known ¢
virdt, its power to act is hiranyagarbha and its power to know is sarvajiia. Virc
is omnipresent, hiranyagarbha is omnipotent and sarvajiia is ommiscient. These thre
are the attributes of God or [§vara. Jiva is a part of Isvara just as a tree is a part of
forest.

Now a question arises that the psychic energy of the devas constitute the individua
but, from where do the devas themselves get their energy? The question is very importat
and can be understood if we comprehend the two Vedic terms, brahmaudana an

pravargya - That part of the energy which is utilized in forming the devas themselves
brahmaudena. But all the energy 1s not consumed by devas; a part of it remains unutilize
which is known as pravargya. It is trom this pravargya that the individuals are forme:

i.e., manis formed by that part of energy, which remains extra, after being utilized for tk
formulation of the universe, which is the body of Isvara.

THe QuEsTION OF RiGHTS

What is known as pravargya in Vedic terminology is popularly known as prasaa
i.e. grace. Every object has a right to consume something to formulate its own personalit
but, then, it leaves out something that is extra. The otherobjects can consume or enjc
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what is left overby it. Thetre; for exaniple; consumes water and light and manure which
go to formits trunk; branches and leaves, etc., but it releases oxygen which we consume
for our benefit. The carbon dioxide, which we release, is consumed by trees. This is the
process of yajiia, i.e., adanavisarga ot give-and-take.

There is also a cycle in this process of give-and-take. The trees, for example, shed
leaves that are eaten by animals. The animals absorb the digestible part of the leaves and
throw away the remaining part as excreta that again provides food to the vegetation. The
cycle goes on.

The message is that in nature there is a system in which we can survive by what is
left over by others, Le., pravragya or prasada, but, we have no right to snatch away

what is owned by them % @1 s{=sften: =1 79: HEaf@gT . This is an important
message for keeping the balance of eco-system. Nature, like a mother, is kind enough to
fulfill our requirements, provided that we do not ill-treat her by exploitation. This s, in
short, the way to sustainable development.

What is known as pravragya or prasada is more meaningfully known as left over
or ucchista in the Atharvaveda which says that all are born of Ucchista- 3Itesersifgt
e o,

v

Foob anp PERsoNALITY

There is another way of explaining how our personality is constituted by the
whole universe. This is a more tangible way of understanding our relationship with the
universe.

Itis obvious that our body is formed by what we eat. The food that we take is
digested by our digestive systemi.e. vaisvanara agni’® and the various parts of body are
constituted by the food. This body itself supports our power to act i.e. prana and our
power to know, i.e., mana. Thus we owe our existence to food. Now we have to explain
(1) how food in is produced by a yajiiais which all the three regions of the universe offer
their oblation and (ii) how the food constitutes our bo dy.

The food has four elements (i) the solid part (ii) the oily part (iif) the sweetness and
(iv) the tastefulness. The solid part comes from earth, the oily part from atmosphere, the

8 AT ¥0.3
9 SIYAAT 130,43
10 STATFEATR: | ST o) F3CHS T - YT ST 4., 40. -
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sweetness from heaven and tastefulness from the fourth region, paramesthiloka. Therefore,

food is also a production of yajiia in which the whole of universe contributes its part- TSt

a1 |

Now, this anna or food is again offered in vaisvanara as oblation. The Vedas
speak of a yajiia performed by a yajiia'’ . Here is a concrete example of such a yajiia.
The food is converted into liquid by vaisvanara agni. This liquid is again offered as
oblation in vaisvanara, and blood, the essence of the liquid, is separated from the
gross waste part, which is thrown out of the body as excreta. The blood is again
offered as oblation, with the result that flesh is formed. This process goes on in the
body to form fat, bones, marrow and semen. Up to this stage we have something
solid corresponding to the solid part of the food.

Then comes the aura, which surrounds the body. This is certainly subtler
than the solid part of the body, which is terrestrial, whereas, the aura is atmospheric.
This is formed by the subtler atmospheric part of the food, the oily part.

At the next stage comes the formation of mind. The subtlest portion of the
food forms it. This is formed by the celestial and rarified part of food, viz., Soma.

Thus food is formed by the contribution made by the entire universe and our
personality is formed by the contribution made by that food. This becomes clear
from the following chart. .

Different parts of Relation with different | Contribution towards

the making of our
personality

anna regions of universe

Solid (Dadhi) ——| Earth — 4 |Liquid, blood, flesh, fat, bone,
marrow & semen (vak)

Oily (Ghrta) ——| Atmosphere— 3 |Aura (prana)

Sweetness (Madhu) | Celestial 5 |Mind (mana)

Super-Mind (mana)

Tastefulness (Soma)—| Paramesthi ———;

Not only, the individuals are sustained by food, carrying with it the energy of

the whole universe, but the universe itself, is a sort of yajia, in which one region

m.%wo:m the other. The paramesthi with its soma supports the agni of aditya -
rEeTfeen: afe:, and candrma with its soma supports the agni of earth.

11 T39 qFHI S - AT o.%0
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whatisleft overby it. The tree, for example; consumes water afid light and manure which
8o to formits trunk, branches and leaves, etc., but it releases oxyger whichwe consume
for ourbenefit. The carbon dioxide, which we release, is consumed by trees. This is the
process of yajiia, i.e., ddanavisarga or give-and-take. o

Thereis also a cycle in this process of give-and-take. The trees, for example, shed
leaves that are eaten by animals. The animals absorb the digestible part of the leaves and

throw away the remaining part as excreta that again provides food to the vegetation. The
cycle goes on.

The message is that in nature there is a system in which we can survive by what is
left over by others, i.e., pravragya or prasada, but, we have no right to snatch away

what is owned by them o SR sasiten: W 774: w@fEgT . This is an :svo:mbw

message for keeping the balance of eco-system. Nature, like a mother, is kind enough to
fulfill our requirements, provided that we do not ill-treat her by exploitation. Thisis, in
short, the way to sustainable development.

What is known as pravragya or prasada is more meaningfully known as left over
or ucchista in the Atharvaveda which says that all are born of Ucchista- 3teswrsil
EERS

v

Foob AND PERSONALITY

There is another way of explaining how our personality is constituted by the
whole universe. This is a more tangible way of understanding our relationship with the
universe.

It is obvious that our body is formed by what we eat. The food that we take is
digested by our digestive systemi.e. vaisvanara agni'® and the various parts of body are
constituted by the food. This body itself supports our power to act i.e. prana and our
power to know, i.e., mana. Thus we owe our existence to food. Now we have to explain
(i) how food inis produced by a yajiia is which all the three regions of the universe offer
their oblation and (ii) how the food constitutes our body.

The food has four elements (i) the solid part (ii) the oily part (iii) the sweetness and
(iv) the tastefulness. The solid part comes from earth, the oily part from atmosphere; the

8 nﬁ.mﬂxo.ﬂ
9 JYEAT 1.0.0¢
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sweetness from heaven and tastefulness from the fourth region, paramesthiloka. Therefore

_food is also a production of yajiia in which the whole of universe contributes its part- I3

a1 HAH |

Now, this anna or food is again offered in vaisvanara as oblation. The Veda.
speak of a yajiia performed by a yajiia . Here is a concrete example of such a yajiia
The food is converted into liquid by vaisvanara agni. This liquid is again offered a
oblation in vaisvanara, and blood, the essence of the liquid, is separated from the
gross waste part, which is thrown out of the body as excreta. The blood is agai
offered as oblation, with the result that flesh is formed. This process goes on in the
body to form fat, bones, marrow and semen. Up to this stage we have something
solid corresponding to the solid part of the food.

Then comes the aura, which surrounds the body. This is certainly subtle
than the solid part of the body, which is terrestrial, whereas, the aura is atmospheric
This is formed by the subtler atmospheric part of the food, the oily part.

At the next stage comes the formation of mind. The subtlest portion of th
food forms it. This is formed by the celestial and rarified part of food, viz., Soma.

Thus food is formed by the contribution made by the entire universe and ou;
personality is formed by the contribution made by that food. This becomes cleas
from the following chart.

Different parts of Relation with different | Contribution towards

anna regions of universe the making of our
personality
Solid (Dadhi) »| Earth » |Liquid, blood, flesh, fat, bone,

marrow & semen (vak)

Oily (Ghrta) ——| Atmosphere—— |Aura (prana)
Sweetness (Madhu) —3| Celestial

—— [Mind (mana)
Tastefulness (Soma)—| Paramesthi ——— |Super-Mind (mana)

Not only, the individuals are sustained by food, carrying with it the energy of
the whole universe, but the universe itself, is a sort of yajiia, in which one region
supports the other. The paramesthi with its soma supports the agni of aditya -
e Sfem:, and candrma with its soma supports the agni of earth.

11 T3 IS A - FEE 10,90
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There is another version of how our personality i is: mom.boa by food. We absorb
solid food, liquid and light. Each of these three are again gross; subtler and subtlest. The
gross form of the solid food is thrown out as excreta, the subtler form forms flesh and the
subtlest form forms the mind. The gross part of the liquid forms the urine, the subtler part
forms blood and the subtlest part forms the vital forces. The gross form of light forms the
bones, the subtler forms the marrow and the subtlest form forms the speech'?. Mana,

prana and vak-the three constituents of self are thus formed by food, liquid and lightin
the following manner:

Forms Gross Subtle Subtler
m@oa. Excreta Flesh Mind (mana)
WE“E - Urine Blood Vital force (prana)
ight Bone Marrow Speech (vak)
In each of the alternative processgs, food constitutes our whole personality.

Therefore, the one who provides food to us, becomes, our master” .

v
Five-FoLp PersonALITY

] These vak, prana and mana are respectively called gross (sthiila), subtle
@x@.&av and causal (karana) bodies. This is a three~tier system based on the three

regions of the solar system. This is the manifest part of the universe.
. ﬂ.ﬁwm are, however, two other parts also of the universe — one of them is
semi-manifest and the other is un-manifest, thus having a five-tier (paficaparva)
system. Corresponding to this arrangement, we have a five-tier system of our

personality also. These five constituents of our personality correspond to the five

regions of the universe as follows:

Five bodies of the universe Corresponding Constituents of Personality
gegt IRRY,
TSAl R A
A T
IRy SIEZEnH
B.4.3-R-3-%
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These five constituents of personality are arranged in an order in which the latt

is subtler than the former"".

These two systems, - - three-tier system and five-tier system-—can
reconciled by equating farira of the five-tier system with the gross body (sthi
farira) of the three tier system and avyakfa of the five-tier system with the casi
body (karana sarira) of the three tier system. The remaining three — mana, bud:
and mahat— form the subtle body (siksma Sarira).

It is clear from what has been said above that so far we have been speak
of the bodies, be it a three-tier system or be it a five-tier system. Bodies are o
the cover or sheathes which enclose the soul. From this arose the concept
five-fold sheathes (kosa’).

When we speak in terms of sheathes, we name them after their m
characteristics as follows:

Gross body Annamayakosa

Subtle body

It is has three kosas.

(i) Pranamaya — Consisting of five pranas and
five karmendriyas.

(i) Manomaya — Consisting of mana and 5
Jianendriyas.

(iii) Vijianamaya — Consisting of buddhi and 5
Jniinendriyas.

Causal body Anandamaya kosa

With this preliminary remarks, we can now probe into the making of
personality, first according to the five-fold system of kosa and then, according tc
three-fold system of vai§vanara, taijasa and prajia.

17 Shsdem: vu e Sy T
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GRoss Bopy or ANNAMAYAKOS A

W
e have spoken above of how our personality is formed by the food we take.

Food forms not only the

Em earth, water, fire, air,
air, from air is born fire, fr

born the vegetables and
gross bady.

: 0ss b i i
ilEstnstot o) %H sbody, but vital energy and mind also. Here we are concerned

g ,::m. gross body is composed of the five £ross constituents viz
and space. The space comes out of afma. From space is _uo:._
om fireis born water, from water is born the earth, from earth are
from vegetables is born the semen and from semen is born our

Th .
€ hard part of the grossbody is the earth, the liquid part is water, the hot part is

fire, the mobility is air and the emp

ty part is space. Earth supports it, water joins it together,

fire enlightens, air disjoins and space makes room

The
trunk, one h
back-bone.

the univ
body ist
navel,

PrANNMAYAKOS A

mmm mwmzwo% om, man s spoken of as a bird (suparna) having seven parts — the
= %:,n %Q each on So._mm and right side, the head and the end of the
nds and feet are like wings and the end of the back-bone is like a tail.

Thel i

. Mm OMM.MHMMQ_@ m\“a upper parts of the body correspond to the three regions of

° m_:”_am . _ ﬁ HME. and svah. Another way of describing the structure of the
nto tour parts—the head, the chest, the belly and the part below the

Subtler tha fa is pra
N annamaya kosa is pranamayakosa consisting of five vital forces

and five karmendiryas.
samdna. Five karme
which supplies energ
of prana,

small or big - contained

The i 7] 1]
five vital forces are prana, apana, vyana, udana and

:ﬁw@,a are tongue, hand, foot, anus and penis. This is prana
-y mBW oanzgus@a kosa. If any limb of the body fails to get wc_unm:
paralysed. Prana pervades the whole of space and the creatures —

in the space— HISTHHIYT: WO geen faway: | THAIAH:

WO e o, wd it SRR TCats ﬁmﬂﬂq@ﬁmﬁﬂm foamal

Neither anna nor pran
supported by each other. Ann

weak without anpg’s .

~ The lower part of

na is complete in itself, they become devara only when
a becomes stagnant without prdna and prana becomes

atmospheric pra iche;
Uanoawm ths MMME%% :_m Emwan part has celestial prana. The terrestrial prana
while coming in and becomes apana while going out. Celestial E&.S
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the body has terrestrial prana, the middle umm. wmm |
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becomes prana‘while coming in and udana while going out. The atmospheric®” - prar
vyana. Wana is the substratum of all the five pranas.

As the pranas move in the space, space is their soul. Wyana in the south is agr
and apana in the north is somya, both of which keep the digestive system fit. Prana is
head and earth is the tail. In this way, the pranamayakosa resembles annamaya kos
its structure. From the point of view of location prana is located at the tip of the n
apana in the lower part (anus), vyana in the whole body, udana in the throat, and sam
in the muddle.

If annamayakosa is physical, pranamayakosa is divine. The three constituen
prkrti - - satva, rajas and tamas and akrti, prhkyti and aharkrti are the six elemen
mahat which decide the physical structure of a living being® .(See figure no. 3)

MANOMAYAKOSA

Subtler than pranamayakosa is manomayakosa, consisting of five senses
mind., Whereas, pranamayakosa is predominated by activity, manomayako:
predominated by will. It is this koga which issues orders to pranamaya
annamayakosa, i.e., the desire propels prana and pranas propel the physical bo
act. This trinity consists of desire (kama), internal urge (tapa) and actual action (7
of mana, prana and anna respectively. .

Mana has four forms. The first is the universal mind (svovasiyas mana) v
controls the activities of the universe and, therefore, belongs to [svara. The secc
the subconscious or un-conscious mind (satfva, mana or mahat) which control
involuntary activities of the body and functions even in deep sleep. These two d:
consitute the MANOMAYA-KOSA. The third is the controller of senses (sarver:
mana) which co-ordinates the information received from different senses like ears,
etc. The fourth is the mind as a sixth sense (indriyamana) which ponders over what
in what way (sankalpavikalpa). Here, by manomayakosa we mean only the las
forms of mana.

VIUNANAMAYAKOSA

The five senses are common to this kosa and manomayakosa. The diffe

is that, whereas, mana belongs to manomaya kosa, vijaianamayakosa consi
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Holistic Approach of The Vedas

The Three GUNAS E

— TAMAS=AKRTI

RAJAS=PRAKRTI

SATVA=
AHANKRTI

SURYA=SATVA

CANDRA=RAJAS

PRTHIVI=TAMAS

The apah has three stages.Apak itself is the gross form, vayu is subtler
form and soma is the subtlest form. These three represent the akrti (=form),
prakrti (=nature) and ahankrti (=ago) respectively. In the solar system these
three become the three gunas of sankhya system— tamas (principle of
ignorance) in association with carth, rajas (principle of movement) in
association with candrama and sattva (principle of knowledge) in association
with siirya.

~ Further sattva is associated with i§vara, rajas with jiva and tamas with

jagat. In isvara, therefore knowledge predominates, in jiva, action
predominates and in jagat, objects predominate.

Figure No. 3

e

-MICROLEVEL 1

The mana desires whereas buddhi knows. Knowledge controls desires. Mar
corresponds to moon, buddhi to sirya. Therefore, buddhi is self-illuminated where;
manc is illuminated by buddhi. Objects come automatically on mana, buddhi choos:
objects ofits own accord. Mana has, therefore, no freedom to choose or reject, budd,

has this freedom. Mana gives birth to impressions (sanskara), buddhi gives birth 1
knowledge.

Faith is the head of Vijianamayakosa —rta is its southern part, satya is tt
northern part, intelligence is its soul and mahah, the fourth region, is its tail*'.

ANANDAMAYAKOS A

We experience a sort of bliss in our deep sleep. The mind and intelligenc
stop working in that state. Only the unconscious mind, i.e., mahat continues to regula
the involuntary activities of blood circulation, pulse and breath, etc. The impressior
remain in a latent form in the causal body. These impressions constitute ignoranc
(avidya) which is made up of saitva, rajas and tamas. 1t is because of predominanc
of sattva, that an individual feels bliss in this state, but because of rajas and tama
he is still not omnipotent and omniscient. God, on the other hand, has his rajas an
tamas subdued and is, therefore, omnipotent and omniscient. His omnipotence i

expressed in his hiranyagarbha form and his omniscience is manifested in hi
sarvajiia form.

The bliss is of two types ~ bliss of association with. objects of pleasur
(samrddhananda) and the bliss of restfulness Qmim:n:&&. The bliss of associatio
with objects of pleasure is, again, of four types in accordance with the four types o
objects of pleasure. These objects are initially of two types: primary and secondan
The primary internal objects are the body, the life and the senses. The primary externa
objects are those which are used perpetually like the house, whereas, those whicl
are used occasionally are called secondary external objects like clothes.

The primary internal objects are dear (priya). This is the head of th
anandamayakosa. The secondary internal objects are pleasure (ananda). This is the
aima. The primary external objects are enjoyments (pramoda) which are the northert
side. The secondary external objects are pleasanteries (moda) which are the southerr
side. Brahman, the blissful, is the tail. This can be shown with the help of the following
chart. -

- This is the anthromorphic presentation of bliss?.
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Restfulness

ﬁ .Io__mzn Approach of The Vedas
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U_ﬂ"mmmzq CoNCcEPTS OF SELF

Whereas

the cg,
© Carvakas - who thought that the body®, or the senses™ at the most, are the self

Then came the Buddhist for whom vijiiana or buddhi is the real self*. It is

b .
€Cause of this that a school of Buddhism declares itself as to vijaanavadr.

—_ Beyond the buddhi is the state of bliss. There is no functioning of
: & rmo:o.o in the state of bliss. We can say, therefore, that this is the state of
gN0rance Perhaps the naiyayikas and the followers of Prabhakara school of

miy - oo g
"mansa held this view.
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It has to be noted that while dealing with man’s personality, the layers of physical
S astral body and Eﬁ.m_mmmﬁom areto be qmmﬁ.m asmore or less the manifest dimensions
€as, the sub-conscious mind which works in the state of dream is semi-manifest and

us mind which works not according to our will but according to the will of
anifest for us. It is beyond our control to regulate adivities like the beating of
rculation of blood. They are controlled by mahat which is beyond intelligence

/5

/.\maccm philosophers took one or the other sheath, mentioned above, as the self,
it was only a cover of the self. The first of such philosophers were the materialists—

OLEVEL 1l

- According to the Vedas there are different sheaths of self which one has to pe
" one after the other to search the real self. They are, therefore, the stepping stones towart
: .m%%&&ﬁmo:. ,

H. .. Now, having dealt with these five sheaths of self, we have to come to the selfitse
But; before that, we have to understand the three stages of awareness, through which v

daily pass.

Vi
THREE STAGES

The first is the waking state. We are conscious of our physical body in tk
state. We perform various physical activities and are extrovert. This is the state wh
.,m.Em, senses along éwr the speech and vital forces are active. Also active are the fi
w,:m_ forces— mind, intelligence, chitta and ego, i.e., the four internal instruments
knowledge. It has thus 19 openings”.

The second stage is that of dream. In this stage the intelligence and tl
subconscious mind continue to be active. Therefore, in this state also v
experience the same objects and activities, which we experience in the walki
state; but the difference is - - and this is a great difference - - that we experien
them mentally rather than physically because we are introvert. The senses, thou;
inactive outwardly are active inwardly®.

The third stage is the stage of deep dreamless sleep. Here, intelligence al
stops working, only the unconscious mind continues to work, because of which t
involuntary activities of the body remain intact. If this unconscious mind were to stc
there would be no life.

The impressions in this stage lie dormant. There are no pleasures,
pains. We are conscious of the self only, there is no consciousness of t
diversity®.
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THE TRANSCENDENTAL STAGE (TURIYA)

Now, there is one more state, which for waiit of any better name is called the
fourth state. The Fedas have a trayi, a triad, when we transcend that triad, we come to the
fourth transcendental state. So far, either while dealing with the five sheaths or while dealing
with the three states of waking, dreaming or deep sleep, we were talking of only the
prakrti; purusa, the real self, is beyond prakrii. Prakrti has three gunas, purusa is
beyond gunas. .

Naturally, our language is meant for conveying the ideas connected with
Irigunatmika prakrti. Language belongs to the sphere of prkarti; purusa cannot be
described in words, nor can we express the state of samadhi in words. The only way
to describe purusa on samadhi is to employ negatives, S0 as to suggest that, that
experience is different from the mundane experience. That is what the scriptures
actually do. It is said that this state i$ neither a state of introversion nor a state of
extroversion, neither both, neither a state of intelligence nor of an absence of
intelligence.. It is unforeseen, beyond mundane experience, un-grasped, beyond
definition, thought and words; only having self for its subject, all diversity having
dissolved, peaceful, blissful, non-dual, the transcendental - - this is the self which
should be known® . .

At another place it has been said to be free from sin, old age, death, misery,

hunger and thirst. It is from this that all creatures are born, by this that they are
sustained, and into this they are dissolved. It is the brahman® .

Itis, thus, stage by stage that the Vedic literature approaches the problem of the
nature of self. But it does not leave its effort mid-way, but takes it to the natural conclusion
— the seer must be different from the scene, and, not only the nature, but also, the body,
mind and intelligence are parts of the scene; the seer is different from all of them,

The three stages of waking, dreaming and sleeping are characterized by A, U
and M respectively. This is in accordance with the rule of correspondence of
parabrahma with sabdabrahma® . A, U and M become OM by euphonic combination
of A+U. This Om represents all the three stages of our consciousness, as also, the
fourth state of samadhi. Mandikyopanisad explains this in the following manner: —
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A- HEW being the first letter of the alphabet represents the first state of waking.

| Just as all alphabets are just a modification of A— 7RI & el arep &1 weiisiireioemm

FEIAAIE afd, similarly all sheathes of self depend on the first sheath of anna or
vaisvanara, the deity of waking state, the worship of which makes one the leading
personality, as also, one gets (@pnoti) all his desires fulfilled™ .

U—Itindicates excellence (utkarsa), as also, the relationship with both (wbhaya),
the waking stage and the sleeping stage; the dreaming stage lying in between the two. One
who worships this, becomes exalted and dear to both, friends and foe. His progeny is also
self-realized™

M-—This represents the third stage of sleep in which all knowledge is absorbed,
(apiti) as it were or everything becomes limited (miti) by knowledge. All objects become
limited as they are reflected in knowledge. One who knows this absorbs everything in his
knowledge and ordains everything for himself*s .

The fourth stage (Turiya), being beyond words, has no representation in vocal
forms but is represented by the silence that follows the M of OM. As already stated,
it is transcendental, free from all mundane characteristics, blissful and non-dual.
One who knows this becomes self-absorbed* .

It would be interesting to know, how Pandit Motilal Shastri has explained
the terms used by the Upanisad, for describing this fourth transcendental stage:

2

SESEE Super — sensous
SRR Super — mundane
SAEIH, . Beyond the reach of mind

3TR: STAT, STATOTITY, 3TA&TIH —having no Jidnendriya, Karmendriya
and no characteristics ;

Afe=a —  Beyond thoughts
THITHHIEH, — Al pervading
EEECIENE T —  The ultimate cause of the universe.
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Taremy, — Blissful, connected with soma

L —  Non-dual : |

One has to reach this stage, knowing that the real selfis beyond the three stages of
wakefulness, dream and sleep.

wmwoza all _Rm._c:m

As the syllable OM represents all the stages of consciousness, as also the pure
consciousness beyond all stages, it is said to be the essence of the Vedas, the aim of all
penances and austere celibacy® .

Partll
LIFE HEREAFTER

‘The question of life after death has attracted the minds of people all over the
world. Only the Veda can answer this question satisfactorily because it deals with something
which is beyond perception or inference and also because where all other organs of
knowledge fail, the Vedas can provide us an insight—

TSI e o1 R 7 gE |
A foef 987 awmgee SE il

We know that according to the Vedas either one gets liberated or one takes
re-birth or goes to heaven or hell.

|
Re-BirTH

First of all, let us take the case of those who take re-birth. It should be
remembered that the afma, which is all pervading, does not and cannot transmigrate.
The physical gross body is reduced to ashes before our very eyes; the question of its
transmigration does not arise. The earth, water, fire, air and space, parts of the physical,
merge with their elements of the universe. The speech, vital forces, eyes, ears and
other senses dissolve info agni, vayu, sirya, candra and dik respectively. Cidatma,
siEfrarma, ksetrajiatma, mahanatma and bhitarma merge with svayambhi,
paramesthi, sirya, candra and prthvi. Tt is only the subtle body which transmigrates.
—1n the subtle body, mana is in the centre. Mara is associated with candra.
Therefore, in most of the cases mana takes the subtle body to candraloka that is also
known as pitrloka. This is the case in an average situation.
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There are, however, cases which are above average or below average. Thost
who are above average, overpower the mana with Buddhi - They are predominated b;
intelligence rather than by desires. They, therefore, crossing the candraloka, go tc
sitryaloka which is also known as svarga or devaloka because it has divine light, Those
who are below average, have such a deep attachment to earthly things like wealth an
buildings etc, that they do not rise above the earth, and are not able to attain evel
candraloka.

Speaking psychologically, we have three types of personalities attached to body
mind and intelligence, the latter being superior to the former. Physical attachment leads t
earthly re-birth, mind and intelligence lead to lunar and solar re-birth respectively. All thes
situations after death lead to birth and re-birth again and again.

As regards birth on the earth, we have 84 lacs famous yonis where jiva can tak
birth according to his actions and knowledge— ZF=1 FYer=! qeehd 1 |

As regards pitrloka we have three of them- - the pitrloka predominated b
apah is udanvari, the one predominated by vayu is pilumatt and that predominated t
soma is pradyau.

Il
HEAVEN

Coming to devaloka, which is popularly known as svarga, we have to understar
that the middle and upper regions are divided into Aharganas. The sirya stands at 2
ahargana. From 174 to 25* ahargana, the terrsterial agni intermingles with solar indr
This is known as navahayajiia. On these nine aharganas, we have nine svargas i
follows:

No. of Aharganas
17. e wrl

18, TEAMIl / STEE

19, AT / SrEeFE

20, Hwt Ut

21, 1% @ and also TZ@d — known as fawfaEy
55 SRR e e

23, Wt/ e

24, e/ wrerE

25, woREr

known as FEITEEY,

known as FREEY

B
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Out of these 10 svarga (because at 21 ahargana we have 2 svargas) nacikela,
naka and pratna together are known as Irivistap. From Rtadhama to Rocand the seven
svargas m“qn known as devasvargas —aw 3 S As regards naka and aindra, both
of which are situated at 21 aharganas, naka has Sirya as its oo_amn swmammu aindra

has the confluence of solar and terrestrial light as its center. (See figure no. 4)

The three svargas before this 21st ahargana, i.e., the svargas at 18th & 19th
aharganas are called praksvarasama and the svargas after 21st aharganas, Le., the
svargas at 22nd, 23rd and 24th aharganas are known as uttarasvarasama,

11
LiBERATION

Having dealt with Svargas, we can now come to liberation. The concept of
liberation, like that of svarga, is also associated with aharganas. At 21st aharganas
is sarya, representing intelligence. One who goes beyond this aharganas attaing

liberation, which is either indirect or direct— Afehsarateamfearad TYATH |
From heaven also, the jiva comes back into the circle of birth and death as soon as
his meritorious actions are exhausted— #fo 93 At fawita. But one who crosses
the 21st ahargans, gets liberated from trans-migratory circle and attains immortality,
being free from rajogina. This is attainable only by one who is free from desires,
even though he may perform the actions prescribed by the scriptures. In the language
of Samaveda liberation is known as gosavayajiia. 1t is also known technically as
pancadasahayajia

Liberation means going beyond 21st w_gw%%nh From 21st to 36 aharganas,
we have freedom from both meritorious and demeritorious actions but the
individuality of jiva persists. It is, therefore, called aparamukti as against paramukii,
where the jivd, losing its individuality, merges into brahman.

Coming to aparamukii first, it has two varieties— kamapra and asokamahima,
In kamapra stage, one does not get freed from desires, but all his desires get fulfilled.
When the jiva lives in brahmaloka this stage is known as salokya; when the Jiva
lives in proximity of brahman, it is known as samipya. At 22" ahargana is salokya,
at 23 and 24 ahargana is samipya.

From 25% to 36 the ahargana HE%@EQEEQEEL#E&E&%G desires —

arise, though they are fulfilled also. In asokamahima, desires do not arise at all,
When jiva resembles brahman it is called sarapya and when it becomes identical
with Brahman it is known as sayujya. Sarapyamukti is at 25% to 30 ahargana and
Sayujyamukti is from 31 to 36 ahargana.

MICROLEVEL 7

Seven SVARGAS and TRIVISTAP

PRATNA SVARGA
INDRAVISTAP

ROCANA SVARGA

PRADYAU SVARGA

ADHIDHYAU SVARGA

P

EINDRA SVARGA

I

NAKA SVARGA
VISNUVISTAP

APARAJITA SVARGA

APARODAKA SVARGA

RTADHAMA SVARGA

60T

NACIKETA SVARGA
BRAHMAVISTAP

 This figure shows the relationship of the seven svargas with the
aharganas on the right side and the trivistap on the left side,

Figure No.4
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s r direct liberation is from-36,to. 48® aharga Here, the T
bec sed § FPPERpHon 15 1o 0,t0 48 a garna. Here, the jiva
. aoﬁmwﬁmmwﬂoﬁ name and form. This stage is also E?qmmm into two ksinodarka
ol M rka. n k§Tnodarka, one has to renounce all desires, and activities leading
e desires. He becomes detached to all senses, mind .mmwx&mﬁmm%am?

bhiimodarka one h £
as asense of gtmdain all. He, therefore, engages himself'i iviti
of social welfare. :  engag elfin activities

this st wgo_“a m_w%mmﬂ is a third kind of liberation known as samavalayamukii. In
ge, when the jiva sees nothing but atman everywhere, he becomes dissolved

WM%M &Mw:u not going angywhere— 764 WM SN, $8 9 faeiad, This is
E: i or videhamuki 1t is also, like paramukti, either ksinodarka or bhimodarka.

v

DiFFeRENT PATHS
All these stages are the result of different kinds of sadhana. For c:amaﬁnawwm

this i e
, we will have to understand another classification of the paths which are followed .

WWMMMM,“MNMMQM M\ Mﬂrm .w:m.ﬁ classification is that of devayana and pitryana, which

Devayana is a mm:xc. chn t on.awn__.smwwa and krsmagati or dhiimamarga respectively:

beration (Le mm e _a ﬂom;w.a into devapatha and brahmapatha leading to indirect

b o L s Nnds of liberation except samavalaya .Mz:?. where liberation is
aneous). P _ﬁmﬁra leads to pitrloka and yamapatha to hell, (See figure no. 5)
The whole thing could be summarized in chart form as follow:

Chart of the State n_uw Jiva after death
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MICROLEVEL

The paths of movement of Jiva after death

SUN

BRAHMARANDHRA

PATH OF \m&w DEVAS
%
2

50 RIGHT

50 LEFT
NERVES 3 NERVES
DEVAYANA
UPPER PART  { \  oFBoDY f
LOWER PART \ J  OFBODY |
50 LEFT PITRYANA 50 RIGHT
NERVES 1 NERVES
%,
. %
PATH OF 7| MANES
MULADVARA
BHU
Figure No. 5
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Itis clear from this chart, that the lowest are the selfish and immoral activities
which lead either to re-birth on'the earth itself or lead one to hell. Higher than that are
the works of public welfare, charity to the poor and incapable etc. The works
prescribed by smrtis also fall under this category, which lead to either of the three
pitrlokas. Highest are the works prescribed in the Vedas. Of these yajiia connect the
individual self (manusatma) with the divinity (devaima). Tapa in the form of
renunciation and worship protects this divinity. By dana is meant paying daksinato a
Vedic scholar.

Higher than the highest is the performance of activities without any desire. It is only
the desire which causes bondage and not the action itself.

More superior is the position which has nothing to do with actions. In this position
a jiva sees atman and atman alone. He has, therefore, not to go anywhere but attains
liberation now and here in this very world.

Thus we have four gradations of jiva which decide its future after death. Karma,
of course, is the most important factor which decides the future of the deceased. But there
is one more factor connected with karma.

\'
NERVES CHANNELS

There is a physical aspect of how the prdnas of a deceased person leave the
body. Chandogyopariisad says that there are 101 nerves in the body. One of which
passes through the cerebral. The one, whose prana leave the body through this nerve,
attains immortality.! Of the remaining 100 nerves, 50 pass through the left side and
50 through the right side. Out of these, those nerves which are above the heart are
passage to devayana and those below the heart are passage to pitr yana. The nerve
going down-ward is the passage to yamapatha.

The channels are of three types (1) Sensory nerves which carry the information
(2) Artery that carry oxygen and blood from heart to the body and (3) Veins which
carry blood back to heart, etc.. These channels carry information, activate the body
and mobilise blood etc. They are connected with sarvajiia, hiranyagarbha and viray
at the macro level and with prdjia, taijas and vaisvanara at micro level, At macro
~ level the consciousness is the witness, at micro level it Prana, predominated by
knowledge, is connected with prdjfia, vyana predominated by action, is connected
with taijasa and apana, predominated by matter, is connected with vaisvanara. Thus
we have the following chart.

e

'MICROLEVEL
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From the point of view of five bhiitas, the five pranas are connected with the

-bhiitas as follows:

.ﬁhm Bl Place of location of prana
Earth T heart

Fire EGiE| throat

Space = the whole body

Air WA navel

Water SR Anus

The five bhatas are connected with jiianendriyas and karmendriyas al

follows :-

it FH A
!
Earth nose anus
Water tongue penis
Air touch hand
Space ear speech
Fire eye feet

These five bhiitas have 14400 nevers each, thus 72000 nevers in m.:. A
version of how the seven Pranas are associated with universe 1s given
figure no.6.
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The relationship of micro with ma 3__
R BRAIN-SVAYAMBHU
ﬁ mv EARS-PARAMESTHI (DIKSOMA)
< T EYES-iDITYA
U
0 )

Vi AGNI-
o> \NM/ NOSTRILAS-VAYU | C-oc
i )

@ MOUTH-AGNI
W MIND-MOON (BHASVARA SOMA)
BODY-PRTHAVI

~ Seven pranas (senses of knowledge) are associated with paramesthi -
and sitrya as shown above. Body is associated with carth and upper part of the
head with svayambhi, This shows the relationship of micro with macro.

Figure No. 6
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Rta and mmc.\m were born of blazing tapas. Thence was born the
night and then the billowy ocean of space.

From the billowy ocean of space was born samvatsara. Days and

nights were created by the ruler of every moment.
As before, the creator created sun and moon, the heaven, the
firmament and the earth.
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Existence came from non-existence in the first age of devas. After
that the directions were born and then the upward mobility.
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O devas! When you stood united in the waters then as if
dancing, a burning particle (viz sun) arose.
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Chapter Eight
THE ORIGIN OF UNIVERSE

BrAHMAVADA AND TEN THEORIES OF Porva-Paksa.

;m/\m&o%ﬂmgmmaﬂrmw ESQowoamiomcaéamonOQ.SE presumption:
A few of'them are as follows: -

I- Asinmicrocosm so in macrocosm - 79 faug qe RS Microcosm aswell a
the macrocosm are the creation of the same creator and as such follow the sam
model. We have dealt with microcosm in the previous chapter

m-;mnanmn.oim:oﬂ&m.maamcaﬁro Q@BnO:noamﬁo;mm:ms%o:d&r:smmu
into many', i

3- The one - the creator — is infinite and, therefore, intangible whereas the many -
the creation ~ is finite and tangible? .

4~ The creator permeated the creation®

m,voﬁumm:sgmm:&.mw Ag%“&.smmnémacmmoa%m creation, but, in a latent
form only*. . S .

6-  The latent energy became active because of the desire of the creator to create’

7 The activity {mentioned in 6 above} is both centripetal { Indra} and centrifugal
{visnu} resulting in the multiplicity of the creation?

8- Every object in the creation has a name and form, which do undergo change
but are not illusions’

1 T o 5 o w- g e
2 uﬁgggg §-4-3-
umﬂ&ﬂgw%ﬁ?ﬂﬂrm-m ‘ e -

4 STFICAR T4 WFA - AT 10-132-3
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7 TS W - YR AR %-%-%-3



3O RAEEAE 8

188 Holistic Approach of The Vedas
9-  Animmutable underlies the change — Femmiay

10- Theuniverse is a combination of the two opposites — hot Ea no_m ﬁom::a and
negative, attraction and repulsion®-

11-  Consciousness is the ultimate cause of creation’ .
12-  Consciousness has three constituents: mind, vital energy and matter'®.

13- Creator in his par-excellence form has no limitation but has the inherent limiting
power called maya.

14~ Creator par-excellence becomes purusa by this delimiting power of maya which
encircles, as it were, a portion of the creator. The word for boundary-line is pur
and the one encircled by the boundary-line is purusa—gR A .

15- Assoonas purusa becomes finite under the influence of maya (it sleeps i.e.,
T asit were) it becomes restless to become many — THISE ¥g T,

16- The desire to become many awakens the latent vital energy to become dynamic.
This dynamic power is responsible for creation.

Having thus enumerated some presumptions of Vedic theory of creation, it is now
easy to follow the story of creation. First of all, let us try to understand the situation prior
to creation. “There was neither non-existence, nor existence, nor any activity, not even
space or anything beyond space'?". What existed, was only that one, along with its latent
power called svadha' . The verb anit indicates latent power, which when pre-fixed by
prabecomes manifest, i.e., pranit. The latent power does not give birth to any activity;
it is without vata — avatam. The latent power was one with the creator, just as, the fire
latent in the wood is one with the wood.

VitaL ENERGIES

Coming back to the statement, ‘there was neither non-existence nor existence’,
Satapatha brahmana clearly lays down that non-existence does not mean absence

= | 1) 1 I G i O SRR e ks SO
§ SHIEEE T4 - TR (.43 3
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‘gFexistence, but presence of i prana-, which is the first and the purest form of
ital energy™. As soon as the latent power becomes active, the first result is the rsi
prana, which in turn gives birth o the creative vital energy i.e. pitr prana. This
creative vital energy gives birth to divine energy, i.e. deva-prana, moE which all creation
proceeds'® .

That ysi prana, isthe manifested form of the latent prana, is clear from the fact
that etymologically rsi means movement - F&%gHa:. This movement gives birth to the
opposite forces - the centrifugal and centripetal. These two forces again take the form of
enjoyer (pravati) and objects of enjoyment (=svadha). Of these, the enjoyer is superior
and the objects of enjoyment are inferior'® . The enjoyer (anndda) is agni, the object of
enjoymentis soma. (anna) They together constitute the world"”,

Il
Two MovEMENTS

The centrifugal movement leads to expansion and heat, whereas, the centripetal
movement leads to contraction and coldness. These two forces compete with each other
and bring about all changes in the universe' . When the centrifugal movement reaches its
climax, it changes inte centripetal movement; similarly, when the centripetal movement
reaches its climax it changes into centrifugal movement. The combination of these two is
all pervasive and is known as apah"” .

At the creative level (i.e. as pitr prana) these two forces are known as bhrgu and
angira, which manifest themselves as soma and agni at the divine level® (i.e. as deva-
prand)

The creative process starts as these two opposites forces react with each other.
The resultant is the material creation from Sun to Earth. This is how the energy changes
into matter*' .
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The centrifugal and centripetal movements, anmmmnﬁa 5 out-breathing and
in-breathing in the living organism, have a rhythm, and, therefore, they create a
cosmos according to a model (pratima) and not on ad-hoc basis — T %1 FiaH .
The Vedas speak of ma (=matter), prama (= the quantity) and pratima (=the model) as
the three chandas (=coverings) for creation — Ae8=;, Wee=<:, W= - The
movement (rajaso vimanah) decides these three. These three transform the infinite

(aparimita) into finite (parimita) and also the one into many* according to a definite
scheme.

o
DEesIRE

One becoming many, the infinite becoming finite and the un-manifest becoming
manifest, is the process of the creator creating (or rather becoming) the universe, The
Being is infinite. The desire is the starting point of its capacity for manifesting itself The
being without desireis a perfect and infinite one. There arises a desire in him to become
many. TSISE &g T, Why this is so, is a question that has been answered in the
following way.

The desire to create is matural and not motivated; just as we have the desire to get
up in the morning after a particular period of sleep, so, the creator has the desire to create
after a particular period of his sleep, which is another name for state of deluge® . Of
course, this desire to create isinspired by the necessity of yielding fruits of the actions of
those creatures, whose actions of previous creation have become mature for fructification
and can yield fruit only if there is a universe® .

Thus, the desire to create, when once it has arisen, transforms the infinite into
finite. This is done through mayd, the power of demarcation. As soon as thereis a desire,
which is the first seed of mind, there is a circle, which is necessary for all finite existence.
The circle presupposes a centre, which is itself without any dimension, and, therefore, un-
manifest; indicated by the term ka, which suggests a query full of wonder.
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This.is the process of all finite creations, technically known as pur, meaning a
line of demarcation — a1 f§ Q¥ (which is to be read as Y@ & T as per rule
wERdS:) .

The creator is called purusa because it sleeps, as it were, in the pur_( puri sete).

The famous purusa-sitkta of Rgveda, says, that the whole creation originated from
purusa®®.

v
THe BIRTH OF DEevas

The one being, which is infinite, thus becomes finite by the limiting power,
mdyd, which displays itself in the form of a desire to create. This desire disturbs the
equilibrium in the nature and the ‘one’ transforms itself into three” . These are the
three devas of which we have spoken earlier.

The devas are the solar forms of energy. They are responsible for the creation
which we can perceive. The agni is the first deva which gives the objects their solid
forms. The activity of objects is due to the second deva, vdyu. The knowledge is
contributed by the third deva, dditya. This trinity of agni, vayu and aditya pervades
the whole universe——agni pervades the earth, vayu_pervades the atmosphere and "aditya
pervades the upper region. At the microcosmic level, the agni - forms the body, the vayu
activates it and the dditya animates it. This trinity can be further extended in many
ways, ..
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This trinity is spoken of as the source of universe inthree w;

- (). The trayi is the cause of all - w.n._.mmﬁ.ﬂm& -

(i) The arman is the cause of all* .
(ii) The devas are the source of all ~ Ta¥¥™ STFREY,

v
PENANCE

ways:-

Out of the trinity of atman, manas desires, prana performs penance and vék
labours, penance being the inner mﬁ?:w and labour being the physical activity.
Desire must be followed by penance® . According to Sayana, penance (tapas) means
8:853&5: of things to be created. It is because of thé power of this Contemplation,
that the universe has an order of cosmos and is not chaos. The H\m&d speak of this
order as Rta being born of tapas*? .

After penance comes the external activity — the horizontal movement, the
upward movement and the downward movement® . The downward movement can

be either centrifugal (See line A below) or centripetal (See line B below)
A

B
Similarly the upward movement can also be either centrifugal (see line A
below) or centripetal (See line B below)
A

8
As said earlier, the centrifugal movement is responsible for expansion and

centripetal for contraction. They are known as indra and visnu respectively and are
balanced by the centre known as brahma, who does not move. Indra, visnu and
brahma are the three deities who hold the existence of any object, and are its heart
(hrdayam); hr takes away (i.e. the centrifugal movement) da wEmm (i.e. the nnzﬁvﬂm_

“movement) and yam controls (i, 4 the principle of stabilityy )
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The horizontal movement causes ecliptic shapes as shown below :-

Qe

As shown here, any ecliptic shape will have three nnﬁo&@wig%& which are t
origin of frayT, as explained above.

In all this process, the creator does not require any external material for creation. |
his own power of mdyd, he transforms himselfinto creation — TegEaT ARamFHTEwE, T

cause of the universe is thus, not different from it. Brakman is the material as well as t
instrumental cause of the universe,

This special relationship between the creator and the creation, where the creat
converts himselfinto the creation is indicated by the Bom\a preceded by the pre-fi
- %4 forgfeeferasis. We generally use prabhavati, %Sgaeg or pradurbhavati
indicating the cause — and - effect relationship as in raT e W, Here, howev
the effect, creation, does not exist independent of the creator. Here, we have therefo;
the verbal form ababhitva. Connected with dbabhuva is dbhu - STEH=TEa(q. Bei
is abhu and Becoming is abhva. Abhu becomes abhva through maya. Abhva
nothing but the creator assuming different names and forms. These names and forms a

the results of the mental projection of the creator*. Sometimes we call it maya a
sometimes yaksa, the wonderful.

The question of the origin of universe has been attracting, both, the scientists a
the philosophers. It is not surprising that the riddle remains unsolved for both of them. T
Vedlic thinkers were deeply involved in this problem and spoke of many alternative solutiot
none of which, could satisfy them. They came to the conclusion that this universe h
onginated from brahman, areality, which transcends time and space. The logic for reachi
this conclusion was like this: everything in the universe is bound by time and space an
therefore, anything, which is bound by time and space, isitself, a part of universe. To st
that the universe originated from something, say X, whichis bound by time and space,
like saying that the universe originated from a part of the universe, which is absurd. Wh
we are seeking, is, the origin of the whole of the universe, including all ofits parts, an
since anything bound by time and space, is itself, a part of the universe, the universe mu

~have originated fromsomething which is beyond time and space and-what is beyond tir

and space is precisely, brahman.

34 % & T WAt oy - 3 R sl wet wd-wern fy 4% waff wren f oy - wwwe
FEIW 28-3-3-%5



%__.m:o Approach of The Vedas

Vi

, Wherefrom that something else

the same T : ill something else. Th i
question will arise about that something else, thus _ommammﬁo S\QE.MBMQMMW” ‘
u M_ ;a_

?S«%?.ﬁ}&. Brahman, therefore, is self-born withou i
Mﬂowm”wwomm_ M_.merw %:.E_ﬁo E:%.. Vedic Emmwomm _.mmo:mm ”HM Mwﬂwow,_ MMMM%NW Mm.%a. of
gins of the universe as under- i
1- From something existing or non-existing
2-.From motion‘or rajas
3- From space
4- From the Immanent
5- From maya
6- From Water
7- From rest-cum-motion
8- From Time
9- From Devas
10- From the unknown

These m.&o..\m mentioned ten views have been refited in the followi
of the mantras of the nasadiya-sikta -
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Let us consider them in some detail one by one,

ng portion
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Vil
SADVADA-ASADVADA

Sad and asad are the two terms, which have wide ramifications. They are lik:
positive and negative ofthe science.

In Vedic literature we find statements supporting the idea that the universe mus
have originated from something existent, because, nothing can come out of non-existent
The Sankhya system has very elaborately propounded that only existent can give birth tc
something. This is based on the statement of Taitriya-sambhita® .

On the other hand there are statements propounding that there was asat in the
beginning® . Now asar hastwo important meanings: (1) Transitory (2) The primary psychi
energy as against the matter whichis sar””. As every thingin the universe is transitory, it.
cause must also be transitory. This s the first view giving birth to momentariness — theor
of the Buddhist. Secondly, accepting that matter and energy are inter-convertible, it i
presumed that the gross matter originated from the subtle energy.

The third view reconciles sadvada and asadvada. 1t is argued that the universt
has both, the permanence and transitoriness. As such, its cause must also be permanent -
cum-transitory™

In terms of philosophical systems of India, sadvada represents Veddanta]
asadvada represents Buddhism and sadasadvada represents Jainism.

Inbroader terms, all the possible view-points are included in this duad of sad anc
asad, just as, all formulations are done by the computer with only two digits — zero anc
one.

There are two fundamental concepts—agni and soma. This pair of opposite:
represents all other pairs of opposites like dryness and wetness, expansion and contraction
movement and rest, immanent and transcendental, cover and object to be covered, day
and night. The universe, being a combination of continuity and change, when we think ofits
cause, we emphasise either ofthese two or both of them, There is no other alternative, sc
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Emo,: 0, that those who hold word to be the origin of universe, (Sabdabrhamvadin ) also
think of duality of openness and closeness of letters, to be the cause of the diversity of the
universe— RT3 wal a1 RS g TS o

Pandit Madhusudean Ojha gave different interpretations'to these basic concepts
of sar which means something existent. According to Pandit Ojha this ‘something existent’
could be one of the following:

1. Knowledge
Brahman
The essence (rasa)
Effect .
Matter
Origination-cum-destruction
7. Nature
Similarly asar could also have seven meanings: -
1- Concept
2- Action
3- Power (bala)
4- Absence of effect
5- Absence
6- Psychic energy
7- Un-manifest

Now the third alternative of sadasad could.also have many implications like the
following; -

Ty Lo Bhc ol By

1- Bliss-cum-knowledge

2- Brahman-cum-action

3- Rasa-cum-bala

4- Hlusory effect

5- Mind

6- Absence-cum-persistence

7- Consciousness

~ ltisunderthese Bwﬁ.ommm_..ﬂm that we can Eo_:%.vm&mw\.ﬁ mm&rgr w&i&ﬁ
and Nydya systems of philosophy. This is why Manu declared that all past and future can
be derived from the Vedas. The basic two concepts are that of Being and Beconing: Now

THE ORIGIN OF UNIVERSE

Being could be explained as (1) knowledge as against action which is changeable

Abhu the all pervading, (termed as sat, cit and ananda by the Vedantists) as agai
abhva, the name and form, which change constantly. They are called rasa and b
respectively by Pandit Ojha (3) Absence as against presence. Vaisisika would |
that an effect does not exist prior to its birth (i.e. there is pragabhava of the eff
before its birth) and, therefore, it comes out of nothingness. The Sankhya would

that the effect is in un-manifest form in the cause and there is no birth of a new eff
but only a manifestation of what was not manifest previously. (4) The matter is sa.

-against vital force which is asat and mind which is sadasar. One could conceive

birth of the remaining two from any one amongst these three. (5) prakrii is
according to Sankhya from which all the creation originates (6) Avyaya behind
ksara universe is sat. This is the opinion of the Vedania.

Thus the terms sar and asat have such a wide range that no school of though
left out of these two categories.

Vil
RaJovipa

The universe being, a conglomeration of action, must have its origin in rajas
the principle of movement. This has been referred to in the Vedas repeatedly® , sometin
as against aja which is the principle of rest®. Aja is avyaya and rajas is aksara
the Gita. Ofthe seven lokas, thelast is satya whichis gja or paroraja and the remain
six are rajas. .

Now movement has many forms. One is the movement of atoms resulting it
their conglomeration. The second is expansion and contraction, seen in the forms of
breathing (expansion) and out-breathing (contraction), as also, in the form of wak|
(expansion) and sleep (contraction). When atoms expand they lead to thinness and wt
they contract they lead to thickness. Expansion is creation, contractionis deluge. T
technical name for expansion is udgrabha and for contraction it is nigrabha. T
expansion is light or day, contraction is darkness or night. These are formed by a circu
movement* . The time moves in a circular and not in a linear-fashion. Therefore, 1
name—"wheel oftime’ (kalacakra)
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This duality of movement is expressed in bhrgu and angira at the level of
hn.iwamu._.}n and as soma and agni at solar level, bhrgu or soma are contraction
angiraoragni are expansion. The last stage of expansion is mana; further mxwmzaom
than that means that the obiect becomes un-manifest. The last stage of contraction is
prihvi. Earth and water have density and are called matter (bhata); prana and mana

have a thinness and are called divine (deva), speech, vayu and li ght lie in between and are
matter as well as divine. .

The diversity is because of (1) time (2) nature and (3) action. All these three are
the result of movement. (1) The movement of earth creates time, (it) the upward movement

o.m m:w_ mzm downward movement of water form their nature and (iii) any action in any
direction is also a movement.

o Movement manifests the un-manifest. Prior to movement everything is un-manifest
which is known as tamas or the principle of rest™. The energy, which is one, in mﬁ_:m_wcac:m
(samyavastha) is perturbed (ksoba) by movement and we have the trinity of mana,
prana and vak; the first two of these are subtle, the third is word, which is the quality o_w
space and thus indicative (upalaksana) of all the five gross elements.

. Only the un-manifest is at rest, all manifest objects are in constant motion® The
Sm& energy (prdnay is subtler than vayu and, therefore, the Veda speaks of vital energy
without vayu*, Prana of course, pre-supposes apana, which forms the duality of
movement* . When there is a system and harmony between these two diametrically opposed

movements, then there is light against darkness, immortality against death and righteousness
against riotousness:

ST W GLTTE 76T 7 Ay HEmiSHd Ty
E :.5 familiar terminology of the Gita (which is also not unknown to the
Vedas) aja is avyaya, aksara is rajas from which comes this visible world (ksara)*
Yajiia is sangatikarana or mixing up of'soma with agni and assumes three

forms — garhapatyagni) daksinagni and Ghavaniyagni corresponding to earth,
atmosphere and heaven. This trinity assumes the form of many triads as follows:
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As regards soma, it is of two types — bhasvara i.e. moon and abhasvar
directions. Moon lies in between mana and prana and directions lie in bety
prana and vak. Pranas come to-gether as stoma or energy packets? Without s
everything would be scattered. Mana is in the centre, prana and vak are or
circumference,

It is the movement of the earth that creates seasons. Mixture of one
each of agni and soma, makes an atom, which move to form the renu and n
form the skandha.

We find both, knowledge and action, in the creation. There is a third elen
which is called abhva. Abhva does not have any existence of its own but
experienced by everybody. Name and form, for example, do not have any exist:
independent of the object. They are, therefore, abhva . Similarly number, quar
direction etc are all abhvas. On the basis of these three — knowledge, action
abhvas - we have four theories: (1) trisatyavada or belief in all of these three
dvisatyavada or belief in knowledge and action. (3) asadvada or belief onl
action. (4) sadvada or belief only in knowledge.

Those who do not believe in abhva hold that abhva and action are |
transitory and, therefore, we need not accept independent existence of abhva. Ac
has three forms- (i) activity, (i) withdrawal from activity and (iii) stability. Act
means activation of knowledge, withdrawal means passivity of knowledge. Crea
is activity, deluge is withdrawal,

Knowledge is beyond time and space, action is bound by time and spac
knowledge, the bliss (rasa) predominates over power (bala), in action po
predominates over bliss. Knowledge predominates in the animate beings, po

awakens 1in it.

One school of thought holds that action in its stable form (stambha
becomes knowledge. Action in its latent form is power (bala) , in its potent form
vital energy (prana) and its active form is activity (kriya). Those who believe



. World from tamas (2) Active world from
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action only, were, known as Sramana . In fact, knowledge was held by them, only, to be

an act o.m w.zoas:m, Everything is ephemeral because action lasts only for a moment. The
continuity isonly an illusion. |

The Brahmanas, on the other hand, held that knowledge alone is true, The

knower is the proof of the knowled geof objects. The objects are, therefore creation of
knowledge. ,

IX
APARAVADA

It holds that the universe ori ginated from prakrii. It means that it is futile to
H:.Sm the origin of universe from anything else than, of what the universe is made of
Om.mwwqmﬂ elements of nature constitute the universe and, therefore. the :w?mam
originated from nature. Now, this can have five meanings: (1) Emwmam:mﬁ ofthe
Carvakas (2) Parinamavada (3) Accidentalism (4) Determinism (5) Naturalism,

€ Materialism - It means that since the universe is made up of earth, water
fire and air, there is no necessity of tracing its origin to anything else.

i) A .@@R.:S vada - The different objects have different nature (svabhava)
which causes diversity. The nature of objects has no cause.

(1) , Accidentalism — There is no cause-effect relationship. Tt is accidental that
two things or incidents are found to occur one after the other. It does not mean

::.; onc of them causes another So, it is useless to search for the cause of'the
universe,

:«.V Determinism — It stands agamst accidentalism and holds that only certain
objects can give birth to certain objects e.g. only sesme can produce oil and not
sand. Thus causes of effects are determined.

(v) . Naturalism - According to Sankhya, all modifications belong to nature
comprised of three gunas. Sattva of them sustains, rajas creates and ramas
destroys. There is no creation, as long as these three gunas have equal force, but
as soon as that equilibrium is disturbed, we have creation. The first creation is
mahat which gives birth to ahaikédra having three components: (1) Objective

Therefore, from ahaikara we have three types of creation, Objective world means
B:Em:.m of' word, touch, form, taste and smell, Active world means five senses
of'action — speech, hands, feet, genitals and place of bowels (payu) - and five
senses of knowledge - ears, nostrils, tongue, eyes and skin. These senses have

yas and (3) Knowledge from sarrva,

il
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their presiding deities as follows: ears are presided over by direction, skin
vayu, eyes by sun, feet by visnu, genetials by prajapati and bowels are presic
over by mitra. From the world of knowledge proceeds the divine creation. Fri
tanmatrd proceed the gross elements — from word the space, from word a
touch vayu, from word, touch and form agni, from word, touch, form and ta
water and from word, touch, form, taste and smell earth.

The creation of agni is three fold: (1) vegetation of six types grass, bush
creepers which spread on the earth and climb the tree, (2) Animals having one hoof, t
hoofs, five nails and feathers (3) Men.

In any case, aparavada means that consciousness has no role to play in 1
creation of the universe.

X
AVARANAVADA

Any Q&._.mnm has name, form and action. These three are called vayah. T1
which covers this vayah is vayonadha, Vayonadha is chanda. Chanda decides t
quantity of an object (vakparinama) Five factors distinguish one object from another 3
have a brief description of these five factors as follows:

(1) The support — Any object is supported by the vital force which could
divine, human, parental or demonish. Divine force is merciful, human force is we:
parental force is detached and demonish force is ferocious. The variation in the
forces gives birth to (1) sattva & predominant creation —brahma, rsi, gandhar
kubera, indra, yama, varuna. (2) rajah— predominant creation — raksasa, pisac
asura, preta, sarpa, paksi. (3) tamah— predominant creation — fish, animals ai
trees.

Chandas are related to certain characteristics. Thus Gayairi is related
Brahmavarcas, usnik to longevity, anustup to heaven, byhart to glory and fame, par,
to yajiia, Iristup to power of senses, jagati to animals, and virar to food.

Gayanri is copnected with agni and brahmana, tristupa with indra a
ksatriva. jagali with visvedeva and vaisya. Gayant has 8 letters and, therefor
Brahmana s initiated at the age of 8, tristup has 11 letters and, therefore, ksarriya
initiated at the age of 11 and jagatt has 12 letters and, therefore, vaisya is initiated at t!

On the globe, the equator is associated with brhati, makara with gayani 1 ai
karka with jagaii -
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; ﬁwv ,H ._.iiww:wm —~Devas dec

. e ided our nature. Sarasvati leads to excellence in
pot » PUsa to richness of animals, agni to luster, varuna to power, bhagato glory,

savira to ifispiration, and sorma to dyumna or light.

(3) The material cause — The body is formed by five gross elements which also

vary from person to person.

(4) The number, the quantity, the model and the qu

ma, prama, pratima and asrivayah

which belongs to antariksa, pratima
the soma which supports the object.

(5) The temporary qualities

is the model which belongs to dyau, asrivayah is

temporary and go on shifting from one to another.

.HA . . . . .
- hus, everything in the universe is qualified by the above mentioned five factors
whic avar i A
are the cover (avarana) as it were, Avarana, therefore, is the cause of universe

according to this school of thought.

Xl

AMBHOVADA

D :
A eluge means water all around Common sense says that the creation arises
, 47 - ) 2
OS¢ waters". The Vedic word for water is dpah which stands for the state of

. sturbed by the centrifugal movement of
angira i 91 ;
gtra and centripetal movement of bhrgu This is the story of creation at the stage

equilibrium of energy. This equilibrit

of paramesehj.

e /Mﬁmﬁ even in its ordinary sense, occupies the major portion of the body as
o 0 M:m EQE.. We have water above in the form of cloud and water below in
M Of sub-marine water. Soma, an important ingredient of universe, is a subtle

form of water

m is di

alities- These four are

respectively. They go to differentiate one obj

o 1 ) object
another. The ma is the number which belongs to prehvi, prama is the quantity

Qualities like heat and cold or dirty and clean are

When it moves upward, water becomes thin, whereas it becomes thick when

1t moves downward. From upward movement

.ﬁm.sm_.mwm:m%‘:m.lﬂﬁma‘mmyanﬁm&.
bodies®

_—
47 9 A A A - T o, ¢

48 Ibid 9-¢-

movement are born the vegeta

are born, amongst other things, matter,

bles and our
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The atoms gather together through tapas of prana and srama of vak. Thisi
yajita which supports all the five layers of universe; at svyambhi level itis adivaral
at paramesthi level itis yajiia-varaha, at sirya level it fveravardha, at earth it
emiasavaraha and at candrama it is brahmavaraha Infact, the tapa and srama
brahma created sveda (sweat)*”, whereas, the same process in case of visnu creat
ambha and in case of siirya it created marici. At heaven, ambha is cold and is associat
with the Ganga, at atmosphere, marici is warm and is associated with the Yamuna. (
earth, it1s called mara.

The intellectual labour gives birth to sweat in the forehead, the mental activity |i
faith and love creates tears of love (premasru), physical labour generates sweat, which
excess is called tears of shock ($okasru). Physical labour must be supported by faith a
knowledge i.e. labour of mind and intellect.

Only water can generate creation through inter-course. Apah or water a
therefore, also called jaya or dhara® -

Wherever there is no water in the body, that part of the body becomes impt
e.g., nails and hair, .

The world is a combination of continuity and change. Continuity is amrt
change is mrtyu, both of them go together™

Whatever is above the sun is immortal and whatever is below the sun
mortal’®. rasa is another name for amrta and bala is another name for mreyu. Th
are, in fact, Being and Becoming. Both of them are inseparable, Amrta leads
happiness and mreyu leads to pain. Soma is said to be amrta and agni is identifi
with mrtyu.

Xl
AHORATRAVADA

Ahoratravdda presents the duality in terms of time. Just as universe cann
exist without space, it cannot exist without time as well. In time ahah is agni, ra

49 E 1 SHU ST - TEREEA | T WA | T e T e e ©e |
50 YT STYERIGRIVT I To7 Tei TR - e 1-3 -
51 Frevm=re weien - agET 3¥-3¢

Also T8 § WSITTRHT AEAEIRETHaE - Ta9e qo-1-3-3

Also T - STIT=HE oqve SeaEeE A | - T 4-1%
52 | TH Jeprafcrs e d T - 319 9 Ua S fa | TS -

AT Lo-4-2-%
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is soma; Their combination s a sort of a yajiia. ,:ﬁw are of o%oaa ture®

Time is the w:vaﬁa deva*. It encompasses the whole existence. The universe
is awheel of the chariot of time.

Literature speaks of gm« and night in many ways, Um« is rmoi_&mo night is
ignorance, day is light, night is darkness, day is existence, night i 1s non-existence,
day is heaven, night is earth, day is luster, night i1s sneha (love).

All sacrifices are controlled by time; aWzSSE is related with day and night,

darSapaurnamasa with mo;EmE caturmasa with seasons m_a EEE:&E with
ayana.

Tt took six days to formulate vak, prana and mana of earth and heaven and the
seventh day was the day of glory (§7). Thisis the origin of a week.

The division of day and night is very broad. Aditi is day, difi is night, bright
fortnight is day, black mo:EmE is night, uttarayana is %E and daksinayana is night,

creation is day and deluge is EmE Umw and night mnm human, bright and black.

fortnights are paternal, uttardyana and daksinayana are divine and creation and
deluge are  brahma,

From 12 AM to 12 PM. is the paternal day but divine night. From 12 PM to
12 AM is the divine day and paternal EmE Fore —noon, Emnnmo_d 5 m_ssm m@mEoo:
is paternal.

Day is associated with indra*® - mitra®® and agni®” , whereas, night is associated
with varuna® and soma®.

Day and night fix the age. Man has the age of 100 years. One human year is
one day for devas. They also live for 100 years. Further details have been given
while dealing with time®

53 Freeed st T - st 4330 - 3-1eu-t
54 FIet: ﬂwﬂwﬁ&mm -ﬁﬂ.ﬁ% 4%l
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XV

- Deva-VApa

Things come together and then are separated. What j joins them is soma an
what separates them is agni. The universe is nothing but coming together an
separation. This is brought about by soma and agni Therefore, these two deve
create the universe. The nasadiyasiikta says that the devas came into being only afte
creation and, therefore, cannot be its cause.

XV
SAMSAYA-VADA

In the midst of such a wide range of thoughts, one is confused as to what really i
the cause of universe. This leads to agnosticism® . This agnosticism implies two things: (i
The cause of universe is undecided (if) cause of the universe is beyond our comprehensio
or beyond the approach of intellect.

The Jainas did not raise the question of origin of universe, which they held to b
eternal whereas the Buddhists placed this problem amongst such other problems, whic!
are inexplicable (avyakrta).

CONCLUSION

The matter of the fact is that the universe has one cause but we find duality i1
universe. Hence the puzzle. The Vedic thinkers solved the problem thoug gh the doctrin
of maya. Maya is appearance. It means that though in reality one, there appears t(
be duality in the universe due to /maya. Being is one, becoming makes it appear a
many. This maya when associated with amdais called yogamaya and when associatec
with brahma it is called mahamaya. Brahma, accepting mahamaya’s cover of his
own accord, is called 7svara. Yogamaya isimposed on atma forcibly and the amme
becomes jiva. This is how there is diversity in the universe.

The school of thought that we have outlined above, are partially true, as they
account for the diversity in the universe, but they miss the unity which is clear only

in brahman, the ultimate cause of universe. We can very well perceive duality in al
of the schools detailed above in the following way :-

617 forene = 1 S - STpifir go-¢-Re Also drsEntaa: TR st o 2 afk 91 9 A
Ibid 30-33%-
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1- In HEEER - the a:.m:q between ®g and 3THg
2- In 4R - -do- movement and rest
3- In =AHERE - -do- Physical space aiid transcendental

space
4- In EE - ~do- T and TR
5- In SreRvETE - -do- FAMIY and 99
6- In wTarE - -do- 47 and TET
7- In ¥ETE - -do- A and 9
8- In STERTETE - -do- 378 and T
9- In 25aE - -do- = and 9§

Thus all these schools trace the origin of universe in some duality, whereas, all
duality comes only after the creation. Before creation, all duality has been denied by such
statements as TRl HERAREIH etc . Only the existence of one — TR&H — is
accepted. Of course, the svadha, which we have called mdyd above, is there, but, it being
the power of brahma, is not different from him and, therefore, its unity is not disturbed.

A

i

Five fold universe

SVAYAMBH(

(MANIFEST)

/@p@

,Wm
The universe has five layers, one encompasses the other. The first layer &

of svayambhii is the largest, cncompassing in its womb, as it were, the scconds
i layer of paramesthi. The first laycr is unmanifest to us, the sceond onc 1s semi- |
_ menifest. Then comes the third layer of sun which is manifest Within the sgma |/

mandala of sun lies prihvi and within the sima ofprthvilics the moon, |
- Only svayambhi, out cﬁw%o.sw?ﬁm%.qwnd&oaaan;mnéoa.gﬂm_.

smaller ones rotating around the greater L.e., the moon around the carth, th. wﬁ_
carth around the sun, the sun around the Paramesthi and Parmesthi around the
svayambhii, which s in rest and doesnot rotate. i

- Teuvaine: - daaeaf o



