Chapter Three
PIONEERS

A SURVEY OF THE REPRESENTATIVE MAJOR WORKS OF
THE ScHOOL OF VEDIC INTERPRETATION OF PANDIT
MapHUSUDAN OJHA

The Vedas are liable to be interpreted from different angles. We shall follow i
our work the interpretation which was given by the Brahmna-texts and was revised b
Pandit Madhusudan Ojha and his disciples and disciples of disciples. A brief survey
the works done by modern scholars on these lines is given below. A teacher-studer
relationship of such scholars is as follows :-
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In the last two decades Shri A.S. Ramanathan got interested in the works «

. Pandit Madhusudan Ojha. He came in contact with Shri K.C. Kulish, the founde
s e L % B CEY EEENE editor of Rajasthan Patrika. Shri Kulish not only started writing himself on differe
! : | themes of the Vedas, but also inspired other scholars to contribute to Vedic studies.

: “ was he who inspired the present author to take up Vedic studies. He, himself, compost

w the theme of Veda-Vijfiana in seven hundred Rajasthani verses under the title ®

ﬂmﬁm.._. The Rajasthan Patrika has been continuously publishing articles on Vedas for ti
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last two decades, perhaps a record of a daily news paper contributing to Vedic studies
continuously for such a long period.

Here we shall confine ourselves to the review of the literature written on the lines,

on which the present work is based.
g

A brief survey of Vedic sswww‘_mcsm on Q%ﬁ. lines is being %és separately in
appendix 111 of this work.

Let us, first of all, introduce the wmnwmﬁoga against which Pandit Ojha and
the others worked.

BRAHMANAS ARE THE PART AND PARCEL OF THE VEDAS

According to tradition, the term Veda is applicable to both, manira and
Brahmana' . Piirvamimdamsd defines Brahmana as that portion of the Vedic En_.m?:m
which remains besides the manira portion?.

Two PORTIONS OF THE BRAHMANAS

The purpose of the Brahmanas is to give injunction for the performance of sacrificial
rites® . The Brahmanas, however, give not only the injunction known as vidhi-sentences
but also the arthavada- sentences which praise or condemn the things which are enjoined
and prohibited’. The Brahmanas not only praise or condemn a particular action but also
give the reason for doing so® . This reasoning is based on the argument that sacrifice at the
microcosmic level is to be performed on the model of sacrifice at macrocosmic level. For
this, the nature of sacrifice at macrocosmic level is to be studied minutely. This has been
done in the arthavada portion of the Brahmanas, which gives a deep insight into the
working of nature.

NEeGLECT oF ARTHAVADA PORTION

Those, who were interested only in the rituals to be performed, overlooked
the Arthavada portion, paying attention only to the vidhi-portion®. This led to the

belief that the Brahmanas are the works of ritual and, therefore, those who are not
interested in rituals, need not pay any attention to them. As the Fedic rituals are very rarely
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performed in present times, the Brahmanas were supposed to be of little importance fc
the modern man.

CONDEMNATION OF THE BRAHMANAS

Even those, who studied the Brahmana-texts, were badly disappointed. Ma
muller” observed, ‘nc one would have supposed that at so early a period, and in ¢
primitive a state of society, there could have risen up a literature which for pedanti
and down-right absurdity can hardly be matched any where. The general character «
these works is marked by shallow and insipid grandiloquence, by priestly concei
and msn@mam: pedantry.’ Oldenberg describes the view point of Brahmana—text:
prescientific science, (vorwessen schaftliche wissenschaft)® . Julius Eggeling, wk
translated the full text of w&@&w?mérimzn into English found that nothing mo
absurd has probably ever been imagined by rational beings’. It is another story th
when he came to the end of his work he realized that ‘the periodical sacrifice
nothing else than a microcosmic representation of the ever-proceeding destructic
and renewal of all cosmic life and matter' > Amongst the Indians, scholars like G.1

Thite continue to support the view that the Brahmana texts are pre-scientific science'
Other scholars like Jogiraj, out of respect for the sacred literature, did accept tl
importance of the Brahmanas but are unable to demonstrate that they have any oth

relevance except as a source book of information for knowing how our ancesto
lived and thought'?.

HoLISTIC APPROACH OF MODERN SCIENCE AND THE BRAHAMANAS

The matter of the fact is that the Brahmanas represent a holistic view of li
which could be termed pre-scientific science by Oldenberg who worked at tl
beginning of this century, when the quantum theory had not yet seen the light of't
day. At the end of this century, however, when scientists like Fritjof Capra have at
demonstrated that what was considered as scientific at the beginning of the century,
not really scientific, we can safely say that the Brahmanas contain futuristic scien
and not pre-scientific science. This was surprisingly demonstrated by a traditior
scholar like Madhusudan Ojha, through his writings in chaste Sanskrit which
into Eo:mmsam of pages. én %m: mo:oi his :mm of mv?omor in Ea Enmﬁ.: Eoﬂw

é_mx _SE_E A History of ancient Sanskrit Literature, Varanasi 1968, PP. 388.

s Oldenberg, Die Weltanschauung der Brahmana Gottingen, 1919, Text, title page.
*), Bggeling — The Satapatha Brahmana part 1, New Delhi 1990, Introduction, Pagel
" Ibid, Part IV, Introduction, page, 15

U Thite G,U., Sacrifice in the Brahmana Text, Poona 1975. Page. 5

" Basu, Jogiraj, India of the Age of the Brahmanas, Calcutta 1969, page. X-X1.
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Whatever we may say regarding the value of the Brahmanas, there is no
doubt that where the question of performing a §rauta yajiia like the famous
A$vamedha or Rajasiiya is concerned, nobody has been able to give an interpretation
which is different from interpretation other than that of the Brahmanas, not even of
such daily Vedic rituals as Agnihotra. The authority of the Brahmanas stands un-
challenged in this respect. That the performance of such Vedic rituals has become
very rare today is another story, but if anybody wants to perform them—and some do
perform them rarely—he has no option but to follow the Brahmanas. Pandit Ofha's
main concern, however, is not to teach us how to perform a Vedic ritual. Had he done
s0, it would have been of a very limited importance.

The procedure for performing Vedic rituals is contained in the vidhi portion of the
Brahmanas. They have been already systematized in the Srauta-sitras and paddhitis
and Pandita Ojha could have done little in that field.

What Pandita Ojha did, was to explore the Arthavada portions of the
Brahmanas that were overlooked up to this time, mainly because the ritualists were generally
not interested in philosophy. What is more important is that even those who tried to explore
the philosophy of the Brahmanas, took their statements on their face value and could not
delve deep into the implied meaning, of which the Brahmanas were so proud that they
repeatedly proclaimed that the Devas love indirect approach and shun the direct way of
saying a thing - eI & 391 Yeefg9: 11t required a keen insi ght to understand this
hidden meaning, of which the Rgveda too has spoken in the following words: “One does
not see even while seeing and does not listen even while listening, but for the other, the
speech reveals its secrets as a faithful decorated wife discloses her body to her husband.”

Works of madhusudan ojha
WOoRKs ON cosmoLoGY

Madhusudan Ojha is said to have written 229 works" . Ten of these works
are on cosmology based on the Nasadiya-sakta’ . The first treatise deals with the
idea that there was asar in the beginning and sar proceeded from it. The second
theory is that rajas is the principle of motion from which the cosmos evolved. The
third theory traced the origin of universe from space. The fourth theory distinguishes
between the absolute and the imminent. The fifth theory is that of maya, the sixth that

of cosmic waters, the seventh that of rest and change, the eighth that of time, the ninth
that of gods, and the tenth that of scepticism. All these views have been presented as
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piirva paksa, whereas the uttarpaksa has been propounded in a separate work. W
shall deal with this topic in the eighth chapter.

WORKS ON ETHICS AND RITUALS

Madhusudan Ojha also dealt with the ethical aspect of the <mamm. in fiy

lectures, the first of which was delivered in Europe. He _._ma.vnmu %E_:m E.:r. suc
burning problems of his times as to whether journey to a foreign land is c.ﬁ::mw@_c_
under Hindu scriptures. Manu has said that devas’® were born &. pitaras m”
pitaras were born of Rsis’ . Ojha dealt with all these three in three a:q.mmﬁn:.ﬁ works
One of the greatest contributions of Ojha is the commentary on a.ﬁ 9._6“. onthe cm.m
of the point of view of the Vedas, in five volumes® . As regards H._Eu:m:n. part, Oj}
wrote not ‘only in Sanskrit?’ but in Vedic Sanskrit” m”m.o. >5me£ his work ¢
Vedangas, his contribution to Vedic meters® needs special .Enm:os because of i
originality. Though Ojha did not write on the Q.mméwm&h he did comment on mmmra
Siitra* . Ojha believed that the Vedas contain history mma. En_.gq.o? he wrote?® tw
works on the history as reflected in Vedic literature. A list of major works of Panc
Ojha is givenin the classified bibliography.

Works oF GIRiDHARA SHARMA CHaTurvep:: - A DiscipLe oF MapHusupan OuH

One of the disciple of Madhusudan Ojha was Giridhara Shrama Qﬁ.::«%
who commented upon two works of Ojha® and also wrote three works? on the philosopl
of Vedic literature.

15 SRfeTtEg e p. €3

16 Taafad Ed. Thakur, Adyadatta.
17 Tygaian Ed. Ramnathan A.S., Jodhpur. 8332 !

18 ﬁmﬁﬁwﬁmﬂwma. Chaturvedi, Giridhar Sharma, Jodhur, 2R4&.
19 ZFaTtag Ed. Thakur, Adyadatta.
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21 FFET@Ed Ed. Ojha, Pradyuman Sharma.

22 =15%&0 Ed. Ojha, Pradhyuman Sharma.

23 B WHIET Ed. Swami, Surajan Das.

24 YIS Part I-11, Ed. Thakur, Adya Dutta

ii TRIG9I9 Transtated by Sharma, Mrs. Lakshmi For further details of the works of Madhusud
Ojha, Giridhar Sharma and Motilal Shastri, the best source is RfemAfag e by Pradyum
Sharma.
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Worxks orF MoTiLAL m_.Smn.m_m - ANoTHER DiseipLe OF
MapHusupaN OJHA -

The greatest disciple of Madhusudan Ojha, however, was Motilal Shastri
who had one hundred and sixteen works to his credit; sixty-one of them are available
in published form. His major contribution is his commentary on Satapatha Brahmana
up to fourth Kanda, published in six volumes® . Whereas Madhusudan Ojha has
pracitically over-looked the Upanisadas, Motilal Shastri wrote systematic
commentaries on the Upanisadas® as also the commentary on the commentary of
the Gita by Madhusudan Ojha®® . His independent contribution to Vedic mr:omow_d\
is available in his works 6 ¢ulture and civilization®' as also on time and space™. He
also wrote in detail fegarding sradha® . In his works, Motilal Shastri always kept in
view the problems of our own times. The works of Motilal Shastri were so logical
that even Damodar Satavalekar, who belongs to the Arya Samaja school, said that
his works could convince even anon-believer*. A list of Pandit Motilal Shastri's
works is given in the classified bibliography.

Having surveyed rapidly the works of Madhusudan Ojha and his direct
disciples, it would be appropriate now to give a brief summary of their line of
approach.

A BRIEF SUMMARY OF MADHUSUDAN OJHA’S
APPROACH

THE EssenNce OF THe Four VEpas (TaTTva-VEDA)

Madhusidam Ojha was the first to elaborate the statement of the Brahmanas

that all solid objects are produced out of R, all movements belong to ¥ajus, all luster
belongs to Saman and everything is boin of Brahman®. The sense in which Rk,
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%&E Saman are used here, is typical; they are connected with Agni, Vayu .
Aditya respectively which are the three forms of Agni*. Atharvana on the other h
belongs to Soma.

The terms Rk, Yajus and Sama indicate not only the books that are famou:
those names but they also indicate some elements that go into the process of creation
the books of Vedas are so called only because they deal with those elements i.e.
Rgveda deals with Rk, which forms the body of any object, the Yajurveda deals v
Yyajus which imparts dynamism to the object and the Samaveda deals with the field o
object which transcends the gross boundaries of the object. We shall eloborate this i
inthe following Fourth chapter.

The elements of Rk. Yajus and Sama are naturally not the creation of hun
mind, whereas the books that deal with those elements are the works of seers v
have realized the truth through their powers of extra-sensory perception in a stat:
trans.

That Atharvavedais notincluded in rayi means nothing like the lateness of t
but because it belongs to soma, whereas, frayi belongs to agni and as such it forn
separate class by itself* .

i

The duality of agni and soma forms the universe. Itisin this sense that the V.
is equated with Brahman® . Even the duality of agni and soma is reducible to 1
duality®. In fact, all devas, are reducible to one entity—the vital force®. Therefore, :
deva can be equated with any other deva. Sacrifice is fundamentally a science of v
force*. Polytheism is not real but only a working arrangement of different forms of v
forces for performing different functions*.

The duality of agni, represented by frayi, and soma, represented by Atharvave
is the basis of Yajiia from which the creation originates. It represents the male and fem
elementat the biological level and dry and moisture element at the physical level. The
agni, assimilates the other, soma,, and thereby the ever-going process of creation continues, T
is yajfia going on in the nature.On the basis of this, the Vedic people formulated the concep
Yyajfiato be performed by human beings.
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THE TRiNITY: - e

Thetaritrt o - ,
gealion ?mwﬂ%%%mm “:_ vayu and aditya belongs to the earth, atmosphere and upper
i moz_ 5 from which the 0 mvomnF vital force and mind respectively, which, in turn, are

Universe emerges; objects from speech, activity from vital force

m:agoinmmm_dEB. ...
follows - g Ind. The Vedic trinity can be summed up in a tabular form as

Veda
T > Rk Yajuas Saman
Deva ; i
ol T~ Agni Vayu Aditya
gl sl i
Speech Vital force Mind

Object —————— 4 Body
Universe ———3  Earth

Activity Knowledge
Atmosphere  Upper region

virat, :M”MVMMMW@WWMMQ <S.m\.<.m§_..eu taijasa and ﬁx@.mm at the ﬂmnno;ae.n_ and

A, &@E. - P Sarvajia & the Bmoﬁo.._o,i. :. is by :.5 intermixture of

B this trinity is born. ﬁ:@mxmwn is associated with waking
Ng state and prajiia with sleeping state.

The term trayr i
—y wnwazﬂ%m& m% ot confined to Rk. Yajus and Sama only or otherwise how
dicild 1 m% i Clare that all creatures are embraced by trayi vidya" . Trayt
’ » TEPICSent 5 Trinity in each and every object.

BEcOMING AND BEING

N : . ; _
and *,oﬂ_dmd__“wﬂﬂwm%ﬁ?dmoawwooESm (Abhva)® . Being (Abhu)is one. Name
Nite peing. This is the will-force (kama) which limits the

:&Eﬁ.jmmwoh.o.wo?::a ..
i QmmﬁamwnmnozSaM:Eoém_moanow:amﬁmzmmos
creates activity at the EXterpg] E...%QSE uﬁvh_mm ) s 5

The Gita i : g e
Po— ,:M S_hmﬂwwwmmﬁﬁwm mind, vital force and matter with avyaya, aksara and
T ID Of byghman with maya at avyaya level is external (vibhiti)

whereas at aksara level iy ;. . e}
(bandha) it is internal (yoga) and at ksara level it is that of bondage

Hagmﬁﬂ%ﬂ i "Wﬂnﬁiﬂ“,gﬁﬁ% SVARE

NEULKRTAR R I
“M.wwm;ﬂ@%ﬁ%ﬁ&wﬂiﬁm%wﬁﬂﬂﬂaﬁwﬁdﬁﬁ_&ﬂg
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THe UNIVERSE

The Veda speaks of three earths and three E%&. regions'” . These six are uph
by satyam. This gives birth to three layers of the universe as it were. This can be illustra
as follows :

Name of the regions

Satyam

Tapah Samyati
Janah

Mahah Krndasi

Svah -
Bhuvah Rodast
Bhuh

Macrocosm AND MicROCOSM

As at macro level in the universe, so at micro level in human-body—
fue qen 9&T0E | This is one of the important observation of the Vedic st
Pandita Ojha elaborated this maxim at different levels. The Satapatha Brahn
reduces above mentioned seven layers to five, showing their corresponden
micro level as follows :

Macro-level Micro-level
Svayambhii Avyakta
Paramesthi Mahat
Sirya Buddhi
Candra Manas
Prihvi® Sarira®

This gave birth to the idea of correspondence at the macro and micro levely

is clear from the following equation of Jaiminiya Brahmana™. e
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Micro-level Macro-level
- Prana : Vayu .
n_n.E: : Aditya
Srotra Disa
Vak Prthvt

SacriFice AT Macro LEVEL

The above mentioned five layers have Agni and Soma one after the other as

follows:
mﬂ‘_@ns@mm Agni
Paramesthi Soma
Starya Agni
Candra Soma
Prthvi Agni

This order allows the soma to be offered as an oblation in agni, thus maintaining
the sacrifice at the macro-level. Brahmana-texts speak of this sacrifice in detail:“We give
below, the description of this sacrifice at the marco-level as given in the Satapatha
Brahmana, because it also explains the five layers of the universe on the basis of whicha
sacrifice is said to be five fold. ,

Paramsthi speaks unto his father Prajapari, ‘1 have discovered a sacrifice which
fulfills wishes: let me perform this for thee!” ‘So be it’. He said. He accordingly
performed it, for him. Having sacrificed, he (Prdjapati) desired, ‘would I were
everything here!”

He became the breath (vital air), for breath is everything here :

Prajapati is that breath which blows here (the wind); and whatsoever knows that
it is thus he blows his (Prajapatis) eyesight, and whatsoever is endowed with
breathis Prajapati. And verily, whosoever, thus knows that eyesight of Prajapati
becomes, as it were, manifest. ; ; i

Prajapati speaks unto his son Jndra, ‘Let me perform for thee this wishfulfilling
sacrifice which Paramesthi has just performed for me’—‘So be it!’, he-said.
He accordingly performed it for him. Having sacrificed, he ({ndra) desired,
‘would that I were everything here!” He became speech (Vak), for speechis
everything here; where they say, ‘Indra is Vak!." Indra speakes unto his

PIONEERS
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.|||.\\\l—\|\\| . , s . ;

. enmi. Letme perform for you this wish-fulfilling sacrifice
Eo?ﬂ agni mﬂa WMNM japaii has just performed for me’—‘So be it!’, they
..i.:ov our fat M.qu performed it for them. Having sacrificed, those two
mm_@. Ea.wonoﬁm (hat we Were everything here!” One of them became the
desired, ‘woul e other became food, Agni became the eater of food and
eater NM womm.u%amsm the eater of food, and the food indeed, are everything
soma the ;

here.
(s, ther, performed that wish fulfilling sacrifice; and for whatever

These five deit ced, that wish of theirs was fulfilled; and verily, for whatever wish

wish EM% mmon””mﬁ sacrifice; that wish of his is fulfilled®' .
one performs

oo is the Eooaaﬁo by which the mental power can create. Just as

The sacrifice 1 e onvertable according to Einstein, similarly, the mind and

energy and Bmﬁ.ﬁ_. are E<n rtible. The power of mind is represented by mantra, the vital

M:mno_,v .&M also _EMMMMME. ects by Vak. Everything can thus be attained by the power of
orce by devas an ‘

mantra through devas.

InsTITUTIONAL ASPECT OF Txe VEpic View Point

] ¢ Vedas takes the form of varpas and asramas in practice.
The ﬁr;a%.r% o%% body, mind, intellect and soul; the first three wm them
We have four nozm:ﬁ:ﬂm fourth is the transcendental aspect. The body requires
.on_.onm to nature and t fulfillment of desires, the intellect requires rationality and
objects, the .EE& s.m:ﬁmma on. Therefore, there are four varnas: the Siidra produces
.&m soul aspires \Haon EUM_m our desires, the Ksatriya mantains law and order and the
objects, the .ﬂ\E&S ful _Ha_,nmoa ¢, again, there are four aframas; in the first asrama, a
Brahmana :.conmﬁ.m. T W bodily, mentally, intellectually and spiritually to enjoy in
person ?@@,m\aw himse ontemplate in the third and to renounce in the fourth. These
mﬁ second E__.mEMm,mMuommﬁa with agni, vayu, aditya and soma which are, again,
our, again, are

associated with the four Vedas in the following order :

visin Deva a\\mwﬁs Aérama Self
Reveids Agri Sudra Brahmacarya  Body
W&.zém% Vayu Vaisya Grhastha Mind
g ————Adi  Ksatriya_ Vanaprastha ___ Intellect
I Soma Brahmana  Samnydsa Soul

Thi ocmﬁmnz.o o is the basis of the four-fold aims of human life—artha,
is .

ﬂl%&:&mzon o:.mmmnzzmv
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kama, dharma and moksa, which constitute the perfection of a human being.

Vijfiana is also of two types — bhatavijiiana and devavifiiana, Bhittavijiiana
leads to environmental prosperity for the time being, but to environmental hazards in
the ultimate analysis. Devavijfiana is represented by Yajiia where we do enjoy the
fruits of nature but in a way that its basic fabric is not destroyed. Thereisa system of
cycling in nature. One assimilates something but eliminates other things. We have a
right over what is eliminated by others. For example, milk or cow- dung by cows, or

fruits by trees. These are pravargya or ucchista or the remnant that we may use. [t

is by this remnant that everything is created— SFeEri ¥4 or 37 @ qosteT: |
The body of the cow or the trunk of the tree is its S&ITE, over which we have 1no
right. This is the philosophy of yajiia leading to prosperity, which endures.

The Vedas speak not only of jiiana, which leads to liberation but also of
Vijana that leads to creation. Jidia is the means to peace and Vijfidna is the
means to prosperity.

That the meaning of the Veda is to be amplified by the help ifihdsa and Puranais
prescribed by tradition itself— ﬂuﬂaﬂmﬁgmd&mﬁww_ﬂ Smytis are to follow Sruti—
gaifianef TferarTe |

A question remains to be answered. Ifall the six Vedic darsanas are grounded
inthe Fedas, howis it that they differ from each other? The answer proposed by Pandita
Ojhaisthat these Darsanas represent different aspects of the same reality. The Vaisesika,
of which Nyaya is the pramana-aspect, deals with ksara purusa. The Sankhya, of
Which the yoga is the applied aspect, deals with aksara purusa and the Vedeanta deals
with Avyava Purusa. These Darsanas, thus, speak at different levels and are not to be
treated asrivals, but as supplements to each other.

We have three aspects for our consideration (i) The Universe-centered in the
Vedic literature, (ii) The society—centered in the smytis and Puranas (1ii) The individual—
centered in the Darsana, having Prasthana trayi as its basis,

These three are to be treated as supplementary to each other rather than as opposed
toeach other. The Vedavidya while explaining the srstividya takes the major help from
pranavidyd which encompasses not only the devas but rsis and Ppitaras also. We shall

speak about it in the Fifth chapter.

A gist of the contents of some major works, which follow the line of Pandit
Madhusudan Ojha, is being given below so that the reader could getan idea of what
the earlier scholars have done in the field to which the present work belongs. We
shall introduce only some of the major secondary sources in this chapter. The primary

,.v_%.mmxm .

sources that have been separately enlisted in the classified bibliography, have been u:
throughout our work. This survey will show how Pandit Ojha’s school has influenced
modern Vedic scholars in their writings.

REviEW LITERATURE
o
& qifd BY SHRI V.S. AGRAWALA, AMRITSARA,1953

This work contains 24 essays, of which, all but one, was original
published in 1937. Dr. Agrawala did much work on the Vedas, of which tt
appears to be the oldest one. He frequently refers to Pandit Ojha s contribution
Vedic studies. His articles in this work have a moral overtone. Some of his findin
are listed below :

(i) -+ The work starts with the inexplicability of the mystery of universe.
The kam and kham of Chandogyopnisad (4.10.5) contain the questic
and answer both. Kam means *who’ as well as ‘blissful’, If kam i
the enjoyer (anndda) kham is the object of enjoyment (anna). Thoug
bearing different names, the ultimate reality is one— 1 i 1R

Th g E%EE&% 2.1.3)

(ii)  The inexplicable form of creator is to be offered oblation in silenc
(uparmsu). The creator created this creation after his own model—
w4 9 gire 797 (Reveda 6.47.18.)

(iif)  Vedic literature and the Mahabharata have been profusely quoted t
support the ideas of monotheism. The commandments of the
creator—of self-control (damyata) for devas, of mercy (dayadhvam
for a suras and liberality (darta) for men have been explained
(Brhadaranyakopanisad 5.2.1 3)

(iv)  The creation is the dwelling place of Brahman— T I TR AT —
(Atharvaveda 10.2.28). The human body is held high by the Vedic
———seersand is spoken of as field; chariot, divine city, assembly of
devas, divine vina, and the divine boat.

(V) Much emphasis has been laid down on prana and apana, which have
been identified with a§vinau, as also, with agnihotra. Prana has
been identified with anabolic force and apana with catabolic force.
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_ Sm:t .W.anﬁmmmﬁwrm&wmn is Emnwoaown:, A.w,_mﬁ%mﬁ__ﬁ _..“N.mdu and 5.2.5.4).
« Alsa;agni and somaare identified with dryness and moisture (Satapatha 1.6.3.23),
as well as day and night (Kausitiki 10.3).” ;

(V) Pranahas been glorified as creator, brahman, immortal, r5i, and energy.

The three cities of iron, silver and gold are said to represent tamas, rajas and
sattva. (Satapatha 3.4.4. 3) ,

(vii)  Insupport of a dynamic life style, ditareya Brahmana 7.13-17 (having =Raf at
the end of every stanza) has been quoted along with translation. For those who
try to identify soma with wine, the follwing line of Sarapatha (5.1.2. 10) is worth
serious thought - Fef Siwaife €. | st e am: YU lvrtra is sin- 9991 9 g:
(Satapatha 11.1.3.7)

(viii)  Just as it merely appears, as if the sun rises and sets. but in reality, it is
neither born nor does it die, similarly, it only appears as if we are born and
we die, though in reality we are neither born nor do we die. (Aitareya
Brahmana 3.44)

(x)  Whatis upper, middle and lower region in the solar system is cerebrum, medulea
oblongata and spinal region respectively in our body.

(x) On the authority of Satatpatha (11.1.6.17) ithas been stated that battles fought
by Indra have allegorical meaning only and were never fought in actuality.

Many articles in this work glorify the Vedas with authenticity.
Il

4 fa@m By V.S. AcrawaLa, Acra, 1959

This is a work which contains 27 articles, most of which are written on the
lines suggested by Pandit Madhusudan Ojha. Hence the importance of the work for our
purpose. Some of the salient points of the work are listed below :-

@) In the introduction, time and space and name and form are said to he the
chief characteristics of creation which is a manifestation of the un-manifested
creator. The origin of the creation is the blissfulness which is perturbed by
the movement to and from the centre. The first manifestation is space

characterised by vak. Whatever is finite is mortal. The physical space is
mortal, which originates from the supreme space which is immortal. The
elements of Vedas come from this immortal space.

e
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@iy = The physical sciences investigate the matter, the Vedic seers look into the life-
* force. All movements must have a stable substratum. All circumferences m ust
have a centre. This centre is stable.

(i)  Name and forms are relative; up and down, east and west, earlier and later

. and small and big are all relative terms. They are called abhva in Vedic
terminology. All these dualities are the creation of human mind. In fact
there is only one supreme reality. From holistic point of view there is no
duality. The power which transforms one into many is invisible, only the
resultant plurality is visible. Unity is grasped by synthesis, plurality is grasped
by analysis. These are the two different approaches which complement each
other.

(iv)  Things are not what they appear to be. A body consists of atoms and atoms
consist of positive and negative charge, but we see only the gross body. The
body is the siatratma, the soul is antaryami. The soulis asva (a-$va, which does
not wither away by to-morrow)

) The secret of gayatri has been stated as the process of matter changing into
psychic energy.

(Vi) A brahmacari is nearest to brahma because he shares the quality of growth
with him. Savita is knowledge, savitriis action, angira is the life-force which
pervades all the limbs (angas) of body.

(vii)  Mind is a desire-yielding tree, if we have negative thoughts we get negative
results, if we have positive thoughts we get positive results.

(viii) The standing waters are dsuri flowing waters are divine. This signifies
importance of dynamism. Man is a combination of light and darkness but we

should not combine the two— = SIS I Hgemafa (Satapatha
3.1.2.18)

(ix)  When catabolic rate overpowers anabolic rate, we grow old. This is called
cyavana. When this is treated through surgery, it is asurT treatment. Ifit is
treated through medicine, it is human treatment. Treatment by yoga is divine
treatment. Since prana and apana play a major role in yoga, they are the
divine doctors, Asvini Kumara, These Agvini Kumaras-are said to-make —

cyvana, who grew old, young.
(x)  In Sanskrit the word Ppurusa means man as well as the creator. This shows
the approximity of man with creator— %9: FSf: (Satapatha 6.2, 1 .23).

(xi)  Chanda literally means ‘covering’. This ‘covering’ of an object is formed



62

Holistic Approach of The Vedas

(xiv)

(xv)

(xvi)

(xvii)

(xviii)

by the centri m._mm__ and centripetal movement. The centrifugal movement ex pands,
the centripetal movement contracts; in between the two are formed the limits of
the object which is technically known as chanda, The creator himself assumes

the form of chanda— y=qfie TISYET (Satapatha 8.2 3. 0). The centre, of

_course, is caused when the .8&:@1:5 of energy is disturbed. Sun js only one of

such centres. Hiranya is the manifestation, of which Hiranyagarbha is the
unmanifested state,

The undisturbed state of energy is samyati, the disturbed state is krandasi, which
results into rodasi, the heaven and earth,

The energy is beyond all enumerations; it s either expressed by zero or by infinite.
What we see as an object is also not separate from that energy and as such it is

also infinite in essence— quifig qUiR: UlitquigeeT, though it may appear to

be finite.

The centre is the wktha and the rays which emit from it on all sides are the arkas.
These arkas expand all around very closely and are said to be multiplied by

thousand — w&& afemm: HeeH |

Apanais terrestrial, prana is celestial and the vyanais in between the two,
which upholds both of them.

Body and mind are fickle by nature, soul is steadfast and intelligence lies in
between the two. One, who follows the body and mind is always fickle-
another name for erotionalism (called bhavukata by Pandit Motilal Shastri)
and one who is guided by intelligence and soul is faithful (called naisthika).
It all depends on firmness or otherwise of determination—whether one is
carried away by emotions or follows the rational path. Manisi means one
who has controlled his mind. Dhisana is the steadfast intelligence. The
steadfast centre is manu which when associated with §radha (which is said
allegorically to be the wifa of manu) becomes complete. Many is agneya,
Sradha is apya, a combination of the two leads to truth.

Man is known as manava because of his association with manu, who is known
as the creator, indra, prana and brahma, (Manusmpyti 12.1 23)

When we speak of manu, we are necessarily reminded of mana which js
four-fold. First of them is Svovasiyasa mana, the mind of the creator where
the desire for creation arises. The second is mahat which regulates involuntary
activities of our body even when we are asleep. The third is the sarvendriya
mana which likes and dislikes. The fourth and the last is the mind which

~ (xxvii) When we look at the whole, we
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works with the help of the five senses. Itis known as indriya mang,

(xix)  There is no trinity of mind, life and matter at svayambhii level. At other f;
levels this trinity gives the bodies the shape of an €gg (that is why they ;
called anda) The first of them, paramesthi, is existence (astvanda); the seco
sarya is birth (hiranyanda); the third is earth which is growth (posanday; t
fourth is glory (vasonda) which is the extension of the earth and the fifth
decay (retonda) which is the moon.

(xx)  Thisorderis visible in the process of a seed taking the form of a tree. The seed
the existence, the sprout is the birth, the sucking of food from the earth is grow
the expansion of the branches is the glory and the birth of the seed in the tree ist|
starting point of the decay.

(i)  Pranais aluster. Where-ever there is luster, there is movement. Sunistl
ultimate source of all lusture and all movement. This movement gives life
universe. The sun s, therefore, called uktha, the source. The worship of sy
is the aim of gayarri.

(exil)  Purusa is the principle of stay, asva is the centrifugal movement, gau is th

centripetal movement. Agvais associated with indra, gau is associated wit
visnu,

(xxiii) All numbers dissolve into zero, all colours dissolve into white, all figure
dissolve into a point, This proves how formless is the source of al] forms.

(xxiv) Symbol is beyond all individual forms and is, therefore, the best medium 1«

express the formless. Symbol is the flag of devas (35 =fg FA:), as |
were.

(xxv) The parallelism between the micro- and macro- leve] is brought out by the

concept of dwarf and vispu— Iy 7 v (Sataparha 1255 and 5 f&
Foure g (Satapatha 5.2.5.4)

(xxvi) The three steps of visnu encompass within themselves everything— 33

o= 1 fieg TeH (Rgveda 1.12.17). Our needs are very limited

(vamana) but our desires are infinite (visnu),

find a rhythmic cosmos against the chaos.
The result of looking at the part only, is ego, doubt and lack of faith. The
Vedas lead us to cosmic-oriented attitude as against the individual-oriented
attitude,

(xxviii) When we speak of the universe as a tree with its roots upward and branches
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downward, we mean the centre or the nucleus by the term ‘upward’ and the
T ﬁm:.oﬁsmn:(.:nm by the term ‘downward’. In other words bhiima is upward, limited
~isdownward. The centre is the origin, the circumference is the universe, the virat.
_ The centre is the source of samadhi, the universe is the source of upadhi, whih

" turns into vyadhi when cut off from its source.

(xxix) Space is static but it is propelled by time. If there were no movement, there would
not be the world (which is known as jagat or samsara, meaning, that which
constantly undergoes change). The time in its unmanifest form becomes a@::na
with @3?5: Ahoratravada is based on time.

(oo0) - - Time and space are related to each other. The balance between the two is the
golden mean between dynamism and stability. Just as we divide time into
~seconds, minutes and hours, even though it is really indivisible, similarly,

we say East, West, North, South, upward and downward, even though there

is nothing like East, West etc. in the space. The division of time as well as of

space depends on the position of sun. One rotation of earth round its axis 1s

known to us by the appearance of cne sun-risz and the second sun-rise.
Similarly, the rising sun gives us the idea of East and all other directions
‘depend upon our knowledge of East direction. The division of time and space

are not real but apparent only. They are therefore, sometimes called as bhdti-

satya and sometimes as maya or abhva (& 7 af)

(xxxi) Time in its un-manifest form is mahakala and space in its unmanifest form
is parama vyoma, both of them being identical with the ultimate reality.
Time and space are felt as united when we say that a particular vehicle is
running @50 miles per hour. Here miles measure the space, hours measure
the time; the movement is conditioned by both of them simultaneously.

(xxxii) Rta (which is equivalent to the Latin word ‘rectus’ from which the English
word ‘right’ is derived), is the universal law which is true for all times and
places, supreme law. Knowledge of Rta means the knowledge of these
supreme laws which no one can overrule. This is true wisdom. Everything
changes, but not these laws. Devas follow these rules. If men were also to
follow them, they will be nothing short of devas. It is possible only by leading

- alife in accordance with the moral laws—The laws-are *dharma’ and-actions

according to these laws are ‘karma’ which we are asked to perform for full

length of our life— Fe=ag ATl Stsaded 4 (Yajurveda 40.2)

ocoa_a For realisation of truth, one has to live it. This has to be done afresh by every
individual in every age. Just as Ghee enkindles the fire and water puts it
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down, similarly, truth increases one’s luster and falsehood decreases it (Satapat
22219

(xxxiv) Prajaais different from W.Eo:moﬁ. Intellect depends on logic, prajia depends
direct experience. Intellect may not bridge the gap between thought and actic
only prajiia can do it.

(xxxv) Piling of agni upon agni is cayana, oblation of soma in nw:...‘ issavanag. Caya.
expands, savana contracts. Both of them are necessary for proper growi
Samvatsara is the time which the earth takes to complete one rotation of sun.
this time period, the earth gets a particular amount of energy from the sun, whi
upholds the objects of the world.

(xxxvi)  Vedais an element (tattva). In its pure form it is existence, pure and simple. It
self-existent. The manifest form of this existence is mobility. The third form ist
material world. The pure existence is the breath of brahma, as it were. T
mobility originates in the solar system. The material world belongs to the ear

The Vedas in the form of collection of mantras are the blue prints of fattv
veda.

(xxxvii) Tt is un-manifest, efaf is manifest. The manifest is identical with the unmanifest
T 79| The un-manifest is one, manifest is many—eh o155 fer sty g 1 T
centre has no dimension, but as it multiplies, it assumes dimension in the form o
line. The line is the first manifestation of the un-manifest—er@r (read @) 1
g

{ocxvili) The un-manifest is silent— Feyeef adarnfes 99 (Satapatha-14.1.2.1¢
Vibration is the sign of life. Prana does not cover space, matter does. Pra,
has to enter the matter to become manifest— ® ST SfavifiTesam: vamee:
sifeat (Rgveda 10.81.1)

(xxxix) ~The first manifestation is in the form of rsi, which is spoken of as asar
prana— the undisturbed form of energy. The second is the parental form
pitara. The third is the divine creation—deva and the fourth is the materi
qu_‘B]\amS Q&ax:&x% 3.201)

(xI)  Agniis the life-force surrounded by soma, En rarified mo:d of energy (apal

The agni pervades the three worlds (rodast) which form the basis of g
and, apah or soma is the fourth world represented by Atharvaveda.

(xIi)  Inan engine, the first step is ignition, the second is that of compression a
expansion and the third is assimilation and elimination. Similarly in the boc
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am_w_ the mamz_gma ignition of vaisvanara, the second ,maw is that of compression
by in-breathing and expansion by out-breathing and the third is the assimilation of
food and the elimination of the wastage,

Thus, this work renders valuable help in clarifying and rationalising many
complicated concepts of Veda-vijiidna,

(i)
afep fomm siv st &Rl By 0n 4. fifter vt =qdet (PusLisueD by
fereTe-Tregammen-ufteg, wem, 1972). (Seconp EDITION)

This book contains the written lectures given by the author in 1958. As the
name of the book suggests, an attempt has been made in this book to trace the origin of
Indian Culture in the Fedas or rather in the Vaidika vijiana, aterm which was coined by

Ncng_: Ojhato descri be the world view of the Brahmanas. Here are some points which
deserve our attention -—

(i) The work begins with the remarks that only a seer or one who has undergone
penances can know the real meaning of the Vedic mantras. (P.1) It is said
that the commentaries of Sayana and Madhava are confined to the ritualistic
interpretation but do not give due importance to the logic behind the rituals
which was brought out by Pandit Ojha on the basis of arthavada portions of
the Brahmanas (P.10)

(i) Taittiriya Aranyaka (1-8-4-6) has been quoted to illustrate how the Vedic
literature contains scientific material, This portion of the Aranyaka speaks
of the gravitational force of the earth. Prana s said to be the central theme of
the Vedas. Svami Dayananda Sarsvati’s efforts for understanding the Vedas
have been praised but it has been also pointed out that he overlooked the
importance of the Brahmanas and the Puranas (P.19) for understanding the
Vedas. Then the real meaning (tattva) of rk, yajus and sama has been explained
on the evidence of Brahmanns (Tuittiriya Brahmana 2.12 erc.)

(iii)  The static element Le.ju along with the dynamic element i.e. yat form vajus.

They have been compared to proton and electron of an atom respectively
(P4 _ ‘ s

(iv)  The question of authorship of the Vedas has been answered after the fashion of
Pandit Ojha, who held them to be the works of Rsis. Brahmanas have been
proved to be part of the Veda on the basis of different evidences (p.70ff). The
distinction between jiidna and vijfiana has been made outin some detail (p.744%).
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v)

™)

(vii)

(ix)

(x)

(xi)

(i)

Just as we can conceive any matter only in one form or the other and the formle:
matter cannot be conceived, similarly we can conceive braiman only in sor
form, formless brahman cannot be conceived by mind, much less expressed t
speech (pp. 78-79). He, of course, is of the nature of existence, knowledge ar
bliss (p.82). .

Bala s potential power, the kinetic state of which is sakti (p-84). The pw
consciousness is bliss (rasa) which is delimited by bala. This delimited ras
is called purusa. Itis avyaya as long as it is only delimited by bala. If balas pil
one upon the other, it becomes aksara and if the balas are knotted together it
ksara. These three purusas have been dealt with in detail (pp89-92).

Then follows the description of yajria, describing the inter-changeability of matte
and consciousness through energy (pp-931t).

All pervasiveness of Apah is proved on the basis of Aitareya Upanisa
(4.1). Similarly eight stages of earth have been dealt with, beginning fror
foam to gold (Satapatha 6.1.1.13). The relationship of @kasa with word ha
been discussed. Prajapati is the center, which has no dimension but whic
assumes the form of diametre and circumference (¥Yajurveda 31.19).

The relationship of isvara with jiva s that of the whole and the part. If we se
Jiva at individual level, there must also be isvara also at universal-level. Th
independence of knowledge from matter has been proved through as man:
as 6 arguments (pp-122-123).

It has been propounded that the number ~of devas is flexible, dependiny
upon the functions of prana (Brhadaranyaka-upanisad 5-9-1). Similarl ¥, thi
concepts of rsi and pitr have been clarified as form of prana.

The description of life hereafter is quite interesting and convincing too (pp-137
144). The concept of sarivatsara as the agni coming from sun to earth is also t¢
be understood properly so as to know the real meaning of the statement that one
gets heaven by performing sacrifice. While explaning the ceremony of Sraddha
the science of heredity is also explained. The existence of life after death has beer
proved on the evidence of the Sarhitas (Rgveda 10.17.3, 10.88.15.,10.16.4
1.164.33 and Atharvaveda.18.2.7,9.5.10-12 elodfts o il o o B

The description of deva gives detail of aghi, vayu and siirya and their mutual
relationship. Psychology, astronomy, crafts, geography and Indian culture
are some of the -.:er subjects which have been dealt with in the following
pages specially th. = concept of dharma has been elaborately dealt with, along
with the traditional concept of varna, asrama and sarskara.
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(xiii) - - Inthe end we have description of festivals Ea ar E_E: etc. The book ends S:& .

‘adevotional touch.

d@@@ important, is the learned introduction to this work by Dr. V.S, Agrawala.
Pt. Giridhar Sharma has studied with Pandit Ojha, Dr. Agrawala  studied
with Pandit Motilal Shastri. Both of them did a lot of scholarly work on Feda-
vijfiana. Let us note some of the points brought out by Dr: Agrawala in his
scholarly introduction to Pandit Gridhar Sharm’s work

@ Dr. Agrawala says that Veda-vijiiana is primarily concerned with the theory of
creation. Just like the creation itself, the Feda-vidya is also infinite. The scientists
also agree that the ultimate reality can neither be known at micro level nor at
macro level. The manifest world, according to Vedic Rsi has its origin in some un-
manifest source which pervades the whole creation.

(i)  The Vedarepresents the knowledge contained in the universal mind. The gross
form of speech (aparavak) appeals to the intellect, the subtler form (paravak)
appeals to the heart. Devas are invisible, matter is visible. Devas uphold the
matter. As prana, deva-element is one which assumes diversity in accordance
with the different functions it has to perform.

(i)  Justasthe same dawn appears to be new on every morning, the creator is one
unborn, but appears in different forms.

(iv)  Thecreationis like a cloth woven by seven threads— five elements, mind and
energy. Five elements are grouped together as matter. Matter, energy and mind
form the Vedic trinity which has been explained in twelve ways by the Maitrayani

Upanisad as follows.

1. A UM - bhasvatitanu

2. Male, female and neuter - lingavafi tanu

3. Agni, vayu and aditya - bhasvafi tanu

4 Brahmad, rudra and visnu - adhipativafi tanu

5 Rk, Yajus and sama - vijianavati tanu

6. Bhith, bhuvah and svah - lokavafi tanu
7. Past, present m:a fuure - kalavafftanu

8. Prana, agni and siirya - pranavafi tanu

9. Anna, apah and candrama - apyayanavafi tanu

L
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10.  Garhapatyagni, daksinagni, - - Mmukhavati tanu
ahavaniyagni
11.  Buddhi, mana,ahankara - cetanavati tanu
12.  Prana, apana, vyana s pranavati tanu
(v) The yajfia means agni and kala taken together. Agni represents all forr

energy, manifest or unmanifest. This energy becomes manifest only wit
help of the matter, which takes the form of minerals, plants and anii
Agni is the life-force and all pervading, and, so is yajfia. This life-for

characterized by expansion and contraction- W10 & THsEAWHRIM (Saray
8.1.4.10)—which in other words means vibration. It is in-breathing anc

breathing— ST=ITeRIT A=ARA TR (Rgveda 10.189.2)

(vi)  The body is unconscious like a bullock-cart (Maitrayani upanisad 2.3). N
life and matter together make a body living; minerals are predominated by e
plants by life, and animals including men, by mind.

(vii)  Inthe womb, the agni gets food in the form of soma, and thus the body g
This process goes on in every cell of the body. Body is not only that what one
it eliminates also; it assimilates only what suits it, the remaining portion of the
is eliminated by it. It not only grows by this process but procreates also.

(viliy  Agni is called the invoker (hota) because it invokes what is necessary fc
_ body and then assimilates it (Ssangatikarana or yajfia) to uphold the life, v
is the best of jewels which it bestows upon us (ratnadhatamam).

(ix)  The process of procreation goes on in a circle and is, therfore, knov
samvatsara. The seed 1s sown, it grows and then again produces an
seed. The time taken in the journey from one seed to another is the samva
time of that seed. Alternatively, the heat that the earth absorbs from su:
year is also samvatsara. In both the cases, it is the creator — ol & T
(Satapatha 1.6.3.5).

(x)  Agni becomes manifest— purohita—on the terrestorial substratum. I

——~womb there is piling of agni upon agni. There is cityagni which gets

through its extension in the form of citenidheyagni and assimilates that
for the growth of the body. There is divine heat in the body generated t
friction of in-breathing and out-breathing— SITETHaa<TaH 39

AR ST YA | AR | Qe | 379 9 Je: H S (Maitr
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E.E.:@n& 2.6.) In the technical terminology of yajiia, the substratum of this
g_.S‘sa. heat is called mahdvira patra. This heat is called divine because its
originis sun.

(xi)  The Yajurveda speaks of three lights (T a4 - Yajurveda 8.38) which are
agni, vayu and aditya at the adhidaivika level and prana, apana and vyana at
the adhyatmika level. They are represented by garhapatyagni, daksinagniand
mm«:ﬁx@ﬂhﬁ at a §rauta yajiia. Why this process of yajiia goes onis because
of the inspiration of mind represented by savita. Savitri is the energy in the universe
which when associated with our body is called gayarrt. This energy in the universe
never gets exhausted and is, therefore, called immortal. When it associates itself
with our body, it comes there as a guest (Rgveda 6.4.2).

(xi) 4 .wé. causes vibrations in the equilibrium of nature, represented by apali. This
disturbance turns one into many. .

(xiif)  Agni invokes the food i.e. soma. It cries for it and is, therfore, called rudra—

TR aeg, o5, - Satapatha 6.1.3.10. As this process goes on in our solar
system, it is called rodast (meaning earth and heaven)

Agni in terrestrial form is pavamana, its atmospheric form is pavaka and in
celestial form it is Suci. These are also known as bhiitagni, devdgni and
brahmagni respectively. Only bhitagni of these three is visible; it digests
the food in the stomach. Devagni activates and brahmagni inspires thought
process.

(xiv) The Vedas employ symbols which have been there from time immemorial
eg. cow, milk, calf etc. cow for instance indicates many things in the Veda. In
short, it indicates motherhood. Mother nature (aditi) is also cow, earth is
also cow, speech is also cow. Nature becomes pregnant when it comes in
association with pursa, earth becomes pregnant when it comes in association with
sun and speech becomes pregnant in association with mind. All of these are,
therefore, called cow. This is how Vedic symbols are to be understood.

Thus, m_n:m with the introduction of Dr. V.S.Agrawala, this work of Pandit Giridhar
Sharma is a landmark in the field of Vedic studies.

- TR | ) B

" . i
SPARKS FROM THE VEDIC FIRE' BY PROFESSOR V.S. AGRAWALA (BENARAS,
1962)

The Ee..:» claims to describe ‘A new approach to Vedic symbolism’. Pandit
Madhusudan Ojha calls this approach as new and yet old because this is the approach
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of the Brahmana-texts. Professor >mqm2mwm is one of the most ardent follower of
approach. His interpretation at many places is quite illuminating. Let us have an overv
of some of the relevant material:-

()] The Vedas are cast in the mould of symbols, which are concrete obje
: employed to convey an esoteric maiing. Asall objects have a unity bek
them, any object—stone, tree, bird, or animal-—could serve as a syml
Then man-made objects like wheel or a pitcher full of water are also use
symbols. Objects in a yajiia invariably symbolize one or the other conc
Pestle and mortar, for example, signify prana and apana. To understand
Veda, we have to de-codify these symbols. This is what the Brahmanas-t

have done and that is why they are so important.

()  Thecreator,as the sustainer, is the prajapati® . This sustainer is the substra
In philosophy we do speak of the instrumental and the substantial causes
in the case of creator of the creation, we have to speak of the substratum
In case of a potter, the clay—the substantial cause, and the instrume
cause—the staff etc., are required; the substratum—the earth—is take
granted; but in the case of creation of the universe, the question of substr:
is also involved. We have, therefore, three constituents in the proce:
creation: (1) the substratum (2) the instrumental causes and (3) the substa
cause. These three have the following terminology in the Veda, Brahm
Gita and Darsana literature :-

Veda Brahmana Gita Darsana
The substratum BT HA 3T ST
The instrumental cause —— THUI EILl & BIEES
The substantial cause HATOP? A &l ERINEL

@iy  Theseare the three aspects of the Brahman, which are involved in the pr
of creation. The fourth aspect remains untouched by the mundane, ishe
time and space and, therefore, unmanifest and infinite® . Being inexplic
he is termed as F=who® 2. He is to be realized only through silence®

52 Sll: QAT TTET eI R - T S 2.8.%

63 SAREO! T S W3- Rg, 22264 and ffef gl
7 yftt serafavae fa ame foreEa: - Ibid, ge.c2R

4 TSI TR DY AT T - AT £.4.3.9

55 yaTafae o YA9d 6.6.3.¥

56 | FEUTY] TSI FIH - YIS 2.6.3.39




72
Holistic Approach of The Vedas

himself is unborn, yet, remaining in womb, he manifests himself as many” .

(i) How one becomes many is an cternal question® . Nobody knows the answer® .

The material world is the glory of the creator . Mind is unmanifest and speech is

a Emammmr the creator is both®' —the unmanifest is at the centre® and the manifest
+isatits glory® - the Vak or the material world. .

v) Though = refers to the question regarding the unmanifest, it refers to the

answer also; in the later case & is not to be interpreted as ‘who’ but as
*blisstul’.

(vi) \_ gni is the first and foremost of all the Vedic Devas. As a deva, Agni is
E:donw_ amongst the mortals™ . Matter is perishable, the imperishable Agni
is the imperishable life hidden within it. Life manifests itself at three mﬁmmﬂmh
the metals, the plants and the animals. The metals have a little consciousness
the plants have consciousness but it is not expressed outwardly and the E:Em_m,
including men, have consciousness which is expressed outwardly. These m_.m
the three gradual stages through which life expresses itself. Agni, which
represents life, is, therefore, always spoken of as three-fold—the terrestrial,
atmospheric and celestial, technically known as garhpatyagni, daksinagni
and Ahavaniyagni. In other words this three-fold division is Ho?mmma.ma by
sucl, pavaka and pavamana. In term of Vedic Devas, they are known as
the solid, liquid and the rarified form of Agni, named as Agni, Vayu and
Aditya. In connection with the self, the three stages are matter, life and mind.

(i) The three, as agni, vayu and aditya, together form vaisvanara, the metabolic
fire which consumes the food, converting itinto glucose, blood, flesh, bones, marrow,
and the seed or germ. This is the eater form of agni which eats food or Soma.
This is how energy works on matter.

(vii)  The agni aspiring for food is Rudra, % i.e. one who weeps®™ when it is hungry.
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Ifit can get food itis mmgmmma“ otherwise it starts consuming the bodyitself. The
continuation of life depends on a golden balance between agni, the fiery principle
and soma, the watery principle® .

()  Theheat in agniis generated by the friction of prana and apana, representec
by uitararani and adhorani of the yajia. This heat is the life-force whicl
enlivens the nature represented by Apah, the primordial form of matter. The
result is the cosmos. The process at the macro level is followed at the micrc
level also when the father deposits the seed or germ into the womb of th
female for procreation.

(x) When the hidden (tirohita) fire becomes manifest (purohita), the process o
expansion and contraction starts®® which means the rhythmic vibrations o
life.

(xi)  Tounderstand the concept of Hiranyagarbha, we have to understand a fex
related concepts viz. (i) Apah or cosmic water (ii) sun (iii) Sesa (iv) visnu (v
svayambhii (vi) ksobha  or the principle of movement (vii) the gradus
process of creation.

(xil)  The first of all we have the concept of self —born, Svayambhii. The state ¢
deluge was enveloped in darkness, unknowable, beyond definition, logic an
knowledge, as if engrossed in deep sleep— rEifeE AT aHIRTaHaETE
e afas wEHie G | Then appeared the self-born, self-centeres
dispeller of darkness, and the cause of all matter. He is beyond the reach «
senses and thought, subtle, un-manifest, eternal, encompassing all matter ar
without any cause :-

;. AT STSAREH | HETcgwS: EAEHS: |
s EEHEEITE: YEAIse: FA: | st ¥ E=RLCER]

(xiii)  He first created the apah. Svayambhii being of fiery nature could not crea
on its own. He, therefore, first of all, created the watery principle and, the
deposited seed into it*. Asa result was born the sun’®, the life-force, tl

67 TR Y[ T T A1 ST T dedre -Ibid 333820
68 TEHSHA- JTHNU - YA £.8.%.80
+ 69 TisfeaE TR gafetasT: ¥ |
7 T TEETe! g ST | W L.
70 3T TR, 3 TR GAHNEA- FAG 10,93




74 Holistic Approach of The Vedas

universe, that represented the principle of cosmic

pulsation, which is the effect
of time or Kala . :

(xiv)  Thus svayambhi is nara, paramesthi is ndra and sirya is nardyana™ |

(xv)  Having spoken ofthe svayambhii or Nara, let us discuss the concept of Nara or
Paramestht which is nothing but the cosmic waters, The Nasadiya-siikia refers
toitas salila or ambha'?. Rgveda also refers to the ocean from which the whole
universe evolves’, These waters have the whole universe in their womb. They

created sun, which is known as the son of the waters™ .

Sun or x.mw@ng or visnu sleeps on fesa. Visnu is the finite creating power
which rests on that infinite power (ananta) which is the remainder (=Sesa). Itis at
the level of visnu or siirya that we have the yajfia with the help of trayi, which
represents the three gunas. Yajfia means sangatikarana or inter-mixture of agni

(xvi)

and soma which is brought about by the principle of movement. This movement ﬂ
disturbs the equilibrium of the gunas and brings about the creation, with which, M
we are familiar’ . This movement is known as the awakening of visnu. This |
results into trinity of three devas, three gupas, three lokas and three agnis™® . |
Purusarepresents the state of motionless-ness”’ whereas, prakrti represents the
principle of movement™.

The question of the unmanifest and the manifest s so important that it pervades
the whole Vedic literature. The Rgveda speaks of one fourth of the supreme
reality to be immanent whereas three-fourth remains transcendent’™ . The
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Atharvaveda speaks of the half which isimmanent, the other half remains sm_ﬂlrlo
any sign®

(xviii) ,_,.rm unmanifest is unborn and the one sustaining the six regions®' . Al things exist
_5. =.m<o_% . Thisunborn is spoken of as one-footed goat indicating that unmanife
asltis, itis free from movement.

(xix)  The unmanifest and manifest are repeatedly represented as black and whi

respectively, both of them being sisters® . The black is atrest, the white represen;
movement. The white is propelled by the black® .

(V)
‘BEFORE THE BEGINNING AND AFTER THE END’ BY SHa/
MisHra (New DeLni, 2000)

. This is the latest work written onthe lines of Pandit Motilal Shastri s&_ﬁ
is Hmmvmmﬂ?:w acknowledged as his teacher by the author. The work, _wm&mooéasm
ancient insights’ claims to go ‘beyond the universe of physics’ This is but natural because

the Vedas deal with Deva-vids which is concerned with supra-physical plane of
existence. _

Risti Kumar

Whereas, most other authors of works on cm%-é.mmmﬁ have been normally
orientalist and Sanskritist by profession, Shri Mishra has been a journalist, member of the

: this makes his work unique in many ways. His command over English lan guage
1s superb. His way of putting his views is different from that of a professional orientalist.
The tone of the book is that of sincere devotee of Vedic culture. Justas Pandir Motilal
Shastri continued the tradition of Pandit Madhusudan Ojha, the author of the work
under discussion continued the tradition of Pandit Motila/l Shastri . Dr VS 4 grawalais
also said to have studied with Pandit Motilal Shasiri Whereas, Dr: 4 grawala used his
knowledge of the Fedus to support the basics of veda-vijiiana, Shri Rishi Kumar Mishra
used the knowledge of modern times to do the same,
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. ‘H:w work m.ﬁzw with the om-ncoam,no:mnva of tattva veda.

All the forms are made of Rk.

All motions spring from Yaju.

All luminosity is a manifestation of Sama.

From these evolve all creations. Taittiriya Brahmana 3:12:9:2 (P.-1)

The foundation of veda-vijfiana lies on the assertion that the rk, yaju, sama and
atharva-veda texts are not Veda, they are books of the Vedas. Veda are is the
original tattva. Rk, yaju, sama and atharva-veda are four 532.. 33.5 ‘cnws.m
the original or primary factor which evolves into objects. The entire universe 1s
made from these four tattvas. (P-9)

The difference of ji@n« and vijiidna has been beautifully brought out ina vivid
manner.* Fijiiana is the knowledge of how an infinite, indivisible energy mé._wom
into variegated diversity and innumerable identities comprising the universe. .\anqa
is how this variety, diversity and plurality is, in the ultimate m:m@mm“ _comﬁa in
unity. In other words, vijiidna and jiana reveal how a vast infinite reservoir E,
energy is transformed into innumerable and diverse objects of matter which goto
make this universe, and how all this diverse matter is nothing but one common
energy source. (P-8)

The path of righteousness is a path in harmony, with the fundamental principles
underpinning the organization of the universe.(P-8)

The same dictum is that that one should do what dcvas do: “the process of
discovering myself is the process of discovering the universe’ .(P-121)

Vedic Devas are all vital . v, Rsis are also vital energy. “The world ._...r.
signifies the propert, ol mevement, of going, of Eoﬁon..?@._m is rsi s&m.s it
acquires the trait of metion” (P-31). This rsi prana, the primary m:ﬁwm@r.ﬁmom_
eneroy, has five states: 1. Pure rest or motionless-ness; 2. Pure inward motion; 3.
Pure m:iﬂ:g motion; 4. Motion which incorporates rest in its Eoﬁﬂ.“ mba. 5.Rest
which incorporates inward motion. These five states of motion are identified by
different names in the Vedas(P-31).

“The triad of mana, prana-and vak has been dealt with in mﬁm:” s_,:n.m:anmmzmn
of mana, prana and vak takes place in such a way as to .m?m rise 6 an entity.
(P-52) “We coulid also describe them as three dimension of a single o..&mﬁ.
To summarise, they are: 1. Knowledge or awareness; 2. Action, ?nﬂ_om or
motion: and 3. Matter or substance.(P-37)The Vedas call them mana, E\E.S

ix.

Xi.

Viii.

and vak. ’ (P—37) ‘In the first instance, we become aware of an object; ¢
awareness or knowledge is the first element present in the object. Then tt
object performs a function, which is a manifestation of its property of motio
Its functions ate a consequence of the activity taking place within the obje
and so the second factor called ‘activity’ or ‘motion’ relates to its functio;
Then the third ‘element’ is the matter or substance of the object.” (P-3 7) 'Vea
is related to mana, yajfia to prana and praja to vak.’ (P-82) “A closer loo
at the universe indicates that all existence is the interplay of consciousnes
action and matter.’(P-123) ‘Before something is produced or created, thre
processes inevitably take place, which are ichha (desire, urge or impulse
tapa (intense mental and intellectual endeavour, or exertion) and sram
(physical effort or labour).’(P-104)

Itis by understanding the triad of mana, prana and vak, that one can understan
the concept of yajiia, because ‘the contiouous process of transition of mana int
prana, of prana into vak and of vak again into prana is yajia. '(Pe-84)

Alternatively the oblation of soma into agniis yajfia. ‘The consumer (anndda
prana is agni, while the portion which becomes the consumable (anna) o
the other ‘individual® is soma.*(P-86) The continously recurring soma-agr
cycle is called yajiia, which is the process of transformation of agni int
soma and soma back into agni. * (P-85) ‘If there were no soma, every objec
would go on expanding and be destroyed ultimately because of this irrepressibli
expansion. If there were no agni, on the other hand, every object would g
on shrinking until it would ultimately cease to exist. As it is, however, the
operational expansion of agni is halted after it has reached a reasonable limit
This is how all objects in the universe maintain a balance between expansior
and retraction.”(P-95)

Agniis acculturated in yajfia. In fact, ‘this process of the acculturation of agn
is yajias, bringing about a refinement and embellishment of agni.’ (P-81
‘Samskdara means putting together, forming well, making perfect
accomplishment, embellishment, adornment, purification, cleansing, making ready.
preparation, dressing (of food), refining (of metal), polishing (of gems), rearing
(ofanimals).” (P-82) ‘Agnihotra focuses on the refinement of the day-night
part of sarmvatsara, while darsapaurnamasa relates to the refinement of a
fortnight or a month, chaturmasa of a riu (season) and pasubandha of an
ayan, the six monthly part of samvatsara, subsequently, the refinement of a
complete smavatsara takes place by five soma yajfias. (P-92)

The universe is name and form ‘what is there before the names and forms?
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. Wuﬁoﬂmmw mwi 1 =w ‘What is nothingness? We do not know, A state represented

N #r gation’ of a_.vgaom_ attributes? Even less than a vacuum? A vacuum

.H. unmplm %@%hm Em &Ehamwo:m_& and extension. Nothingness would have no
extension, no _mgﬂﬁ.n Itisthe mmmg:m_ principle that becomes a name, attains a
form and gains various functions. *(P-471) ‘The evolution and proliferation of
prajapati as the 33 devas is the transformation of the un-manifest (anirukta)
Prajapati into manifest form — being remote and hidden, it becomes proximate
and discernible. (P- w@ ‘Amrta transformations are formless and constant,
whereas mrta anmmo_.amconm have a form and are subject to change.” (P-93)
‘Purusa is sat, while akyti is asat, While purusa remains composed and is

/i

m_eéwm in Ea same state , prakrtiis transformed into numerous forms.” (P-446)

The moﬂnmoﬁsm account shows how Vedic scholars have been influenced by the
tradition of wnz%ﬁa§§=§x Ojha. The present work is an humble attempt to continue

Sk

that tradition.

With this chapter ends the introductory part of our work. What has been said in a
nutshell up-to this first section shall be dealt with in some detail in the remaining nine
chapters.
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I take refuge in rk; the vak,

In yajus, the mana;

In s@ma, the prana.
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CHAPTER FOUR |
'FOUR VEDAS

THE MEANING OF THE NOMENCLATURE OF THE VEDA:

In his introduction to the commentary of the Rgveda, the famous 14th centy
commentator of all the four Vedas — Rgveda, Yajurveda, Samavedu a)
Atharvaveda' — Sayana gave four etymological meanings of the term * Jeder’, derivi
it from the Sanskrit root id, which occurs four times under different grammatic
categories as shown below, connoting four different meanings:

Existence (safta) under divadigana
Knowledge (jiana) under adadigana
Contemplation (vicara) under rudhadigana

Bliss ({abha) under tudadigana®

o L 0 e

These four meanings of the term Veda’ are quite significant for understanding t
reason why the four sacred books of the Aryans were called by this term. Let us, therefos
try to understand their significance.

Of these four meanings, the third one, contemplation, is included in tl
second, knowledge. Thus the three viz. existence, knowledge and bliss qualify t]
supreme reality, Brahman, which is the origin of the universe?®. Vedas are he
being identified with Brahman, a proposition, which is supported by the authori
of the Upanisad, which clearly says that the Vedas are Brahman' . The Vedas ar
thus, etymologically as well as on the authority of the scripture, identical with tl
supreme reality, Brahman.

On the other hand, we know that Vedas are specific books. A question natural
arises as to how could books be identical with Brahman, the supreme reality? TI
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matter of fact, is that when we say ‘ Vedas’ it connotes not only books but also some
reality (fattva), which is dealt with in those books, which go by that name. It is justas

that if a book has ‘Mahatme Gandhi® as its title, it does not mean that the book itself

is Mahatma Gandhi, it only means that the book deals with him, though he himself
stays out of the book as an individual: ‘This is so ‘with all those books, which are
named after the subject with which they deal. Traditionally this is known as the relation
between the propounder-and-the-subject-to-be-propounded (pratipadya-
pratipadaka sambandha).

We have, therefore, to find out the subject which is termed as Veda, which is
propounded in that literature and' which goes by the same name viz. the Vedas.
Fortunately, we have some hints to suggest as to what should be the substance,
which is connoted by the term Veda.

THE AUTHORITY OF Manu

We have quoted above the Upanisad, which identifies Veda with Brahman.
As such itis expected that from the Veda should ori ginate the universe. Manu says it
is exactly so. The subt]est (paficatanmatras) of the physical existence—the word,
touch, form, taste and smell — originate from the Veda’. Obviously, these cannot
originate from the books and, therefore, Manu here is referring not to books but to a

reality by the term ‘Veda’. This reality being the origin of all physical reality, is

spoken ofas infinitet » whereas, it is clearly mentioned that Rk, Sama and Yajus as part of
the texts are finite; itis only the Brakman who is infinite’ — a clear indication that when
we speak of Veda as infinite, it is with reference to Veda as Brahman and not the texts
which are also known as the Vedas because they deal with that reality.

THE EVIDENCE OF THE BriHmaNA — TEXTS

.rmﬁ us look at Veda as Brahman from another point of view. Brahman is all
pervading. Is the Veda, as a reality, also all pervading? For going into this, we will
have to analyse the nature of the objects.

Any object has three constituents — the woaw\ (pinda), the activity (gati) and
the luster of the object (feja). We see the body of the object, but it is not static.
Electrons within it are moving at such a high speed that they appear to be static. The

_third subtle constituent is the halo or aura of the object, which extends beyond the
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FOUR VEDAS

solid body of the object, of which we have spoken here as luster and because of which t
object becomes visible to us.

Itis because of this three-fold nature of the object, that the Veda is known
trayi (triplicated) also. The Rgveda, which represents agni, forms the body; t.
Yajurveda, representing vayu, activates the object and the Samaveda, the Veda
aditya, formulates the luster®. Thus trayi of Rk, Yajus and Sama, pervades each a1
every object. Of course, the fourth Veda, the Atharvaveda, supports all these thr
Vedas of trayi. This position has to be elaborated a little more to make
understandable.

THE PosiTion OF ATHARVAVEDA Vs. TRAYI

Before we deal with how the four Vedas play their role in creating ar
supporting an object, it will be in the fitness of things to explain the relationsh
between trayi—Rk, Yajus and Sama — with the fourth Veda, Atharvaveda, becau:
there has been a view about the lateness of Atharvaveda from chronological viev
point,sometimes supported, amongst others, by the fact that trayi does not include |

As we have stated above Rk, Yajus and Sama are related to agni, vayu ar
dditya respectively. These three deities, agni, vayu and aditya, are but the three states «
agni only®. Agni itself is the solid state of which vayu of which is the liquid state an
aditya of which s the rarified state. The terms solid, liquid and rarified are to be taken i
the sense that the latter is subtler that the former', Substantially, therefore, agni is on
which assumes three forms as it becomes subtler and subtler. The three Vedas of tray
therefore, are said to be related to agni. (See figure No. 1)

Atharvaveda, on the other hand, belongs to soma'' . A gni and soma form

pair both of which are necessary to perform any yajiia. To perform a yajiia, a
oblation has to be offered in agni. Whatever is offered as an oblation is soma an
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THE TRINITY OF VEDIC DEVAS

.

N TR 4 T oam
EKAVIMSA STOMA = ADITYA
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The figure shows how agni assumes three forms of agni, vayu and
aditya as it becomes subtler in the atmosphere and subtlest in dyau.
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Figure No. 1
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FOUR VEDAS

whatever consumes that oblation is agni’?. Soma is, therefore, supposed to
moisterous, agni is supposed to be dry so that it can consume soma’ e

Everywhere these two, agni and soma, are working together' . Any object
formed by the three stages of agni and sustained by the oblation of soma offered in
agni. In other words, a natural yajfia is going on in every object, small or great. T
agni continues to maintain an object as long as it gets soma to keep it alive or otherwi
itdevours the object itself, which means death of the object. This is why we die wh
we do not get food for a specific period, which differs from individual to individual,
accordance with the time his agni takes to consume his body to a point where
cannot survive,

We shall have occasion to elaborate this concept of the pair of agni and som
which means nothing short of yajfia, which is something more of a scientific natur
phenomena (prakrtika yajfia) rather than the ritual prescribed by the scriptures
harmony with that natural phenomena (vaidha yajiia). For the present, suffice it
say that from the point of view of reality, which the Vedas represent, there is no poi
in saying that the Atharvaveda is a later addition to the trayi of Rk, Yajus and Sam
which belong to an earlier period, because agni, represented by trayi is co-existe
with sema, represented by Atharvaveda. 1t is because of the agneya nature of R
Yajus and Sama that they have been grouped together and is because of the saum)
nature of Atharvaveda, that it has been grouped separately, For our purpose, the:
two realities exist simultaneously. As far as the texts are concerned, we may agre
that even some parts of the Rgveda could be later than its other parts, not to speak «
Atharvaveda alone. The reality exists simultaneously, but it can be described on
successively,

Texts: Human CreaTion Butr NoT THE REALITY

The purusa-sitkta of the Rgveda for example, when it speaks of the birth
Rk, Yajus and Saman from a yajiia, it is not speaking of the texts but of the thre
aspects of reality, which originated simultaneously. Indolo gists, on the other han
speak of the text, which describes that reality, when they speak of its lateness ¢
otherwise. The reality, it may also be mentioned, is not created by human beings an
as such is apauruseya where as the mantras of the texts were visualized by thos

-rsis, whose-names we find attached-to those mantrassaktas.
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Iwﬁam%ﬁm& apoint of some importance for those, who are familiar witha
controversy Hommn&um, the lateness or otherwise of some Vedas or parts thereof, as
also, asto whether they are creations of human beings or not, we may now pass on to the
four vmma, asfo what their wcamnm_mﬁ_&w signify collectively and individually.

ALL- PeRvASIVENESS OF TRaV

First of all, the trayi collective signifies a triad, which is all-pervasive' . Every
mundane object, except the pure supra-mundane soul, is qualified by space, territory and
time @w&%a-»&mﬁ%ﬁ%& and if these three are pervaded by trayat, it can be safely
said that every object qualified by these three is also pervaded byit.

TRAVTIN space ,

Space is qualified by four directions and when it is said that ‘the East belongs to
Rk, the South to Yajus, the North to Sama and the West to the Atharva’, it is clear that
space is qualified by trayi't

TRAYT IN TERRITORY

Similarly, when it is said of the terrestrial objects, that ‘the visible body is born of
RE, all the activities belong to Yajuds, the luster (i.e. halo) belongs to Sama and the
Brahman creates this’, all the territory is also held to be pervaded by trayi'’ .

TRAYI IN TiME

Similarly, when it s stated that ‘in the morning the sun arises with R%, in the noon

it stays in ¥ajus and in the evening itsets with Sama,” the frayiis held to be pervading time
also'®

Two FormuLAS

Thus trayi pervades space, territory and time, which in turn, pervade every
mundane object. So tray7 becomes all-pervasive. Therefore, we could expand the
Scope of the frayt to any extent provided we could deduct the right formula of

understanding the order in which fraytis enumerated, viz. why Rk comes first followed
by Yajus and Sama in that order.

16 %9 gret Tt *ﬂgﬂmﬂﬁwﬁﬂﬁwﬁ%_ﬁﬂ%iﬂﬂl
et wmE 2.93.9.0

17 1bid 3.3.% .
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) The first formula could be that we start from the gross and proceed to the sub

Justas we start from the body and through the subtler—the activity—reach
subtlest i.e. the halo.

(i)  Thesecond formula could be that we start from the earliest e.g. moming anc
- through noon—reach the latesti.e. evening. By understanding the spirit of th

two formulas combined together we can extend the scope of frayieven ifit is
explicitly givenin the text,

TRAYI IN DVIJAS

Take, for example, the three dvijas. Though Brahmana comes first when
enumerate the varnas yet we shall place vaigyq first because they represent the gros:
of the possessions viz. the riches whereas the Brahmanas shall be placed in the

because they possess the subtlest of all viz. the wisdom, Thus * Vai $yas shall be represer
by Rk, Ksatriyas by Yajus and Brahmanas by Sama’".

EXTENSION OF TRAYI

Having once understood the spirit of placing things in a particular order so 1

they could match the order to 1ray7, we can safely and easily formulate some other tri
to correlate them with fraysi as under:

Subject. Related to Rk Related to Yajus Related to Sam
Brahma Sat Cit Ananda

Body Gross Subtle Causal

Purusa Ksara Aksara Avyaya
Individual Vaisvanara Taijusa Prajiia

The whole Virar Hirnyagarbha Sarvajiia
universal

Many more triads could be formulated on the same line.
VEepa AND VEDVANTA .

We could go on adding to these triads, showing their relation with frayi.”

list given above is a glowing example of how a correct understanding of the Ve

. phenomena may help in clarifying the concepts of the Upanisads i.c. Vedanta. (]
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really a ?@ that those whgo study Vedanta to-day, néglect Vedic: Studies and vice-
versa, ‘the students of Vedas hardly pay any attention to Upanisads which are
M\ommaoaa to be the .Eosomoq of the Vedanta, eventhough nm&mom termsboth, the
% Mm and the Upanisads, as §ryfi. The present day tendency of creating an artificial

o oSE.w v.mgmow the Vedas and the Upanisads goes back to Sankaracarya and
other Vedantacaryas who reserved the use of term §ruti exclusively for the Upanisads
m:a mm_a.oa quoted the Saivhisgs and the Brahmana-texts as authority, thus m?i.m an
5.68%5: that they are not concerned with them, whereas, the fact remains that
E:zo«: & pEoRet csa.ﬂﬁms&sm of the Samhitas and Brahmanas, the spirit of the
Upanisads also remains hidden from the seeker of truth.) This becomes clear from

. mxﬁﬁmﬁ.o%ﬂoé Ea.no:oﬁ of trayt, associated with Vedas, helps in understanding
many triads of the Vedanta given in the foregoing chart.

s ﬁﬂ:mﬁﬁa has w.a.mn said so far about the Vedas in their collective form shall be
clearer when we deal with each Veda individually. Let us take the Rgveda first.

RGVEDA

Rkisassociated with ggni? | which forms the body of an object?’ . This body
has a limit to E?nr It1s confined. This limit covers, as it were, the object and is
ther wmoa.n technically known as the cover, for which the Vedic word is chanda? . ,:8,
Rgveda is, therefore, called Chandoveda also. It is also called * Uktha’ because

Mmmu: arises the halo represented by Sama and it supports the activities of Yajus

The agni that forms the body is known as garhapatya® . The universe is full

o?.rn. bodies owwEm.ﬂm. Therefore, Rk marks all the regions® . Bone, in our body is
solid and, therefore, it is associated with Rk

whicl Uw.\m = N_oB omamzm,m:a nourishes agni?’. Agni, again, is associated with Vak,
v Mo 1 being Hrm source of space, symbolizes the five elements — earth, water, fire, air
and space — which constitute the body™ . Such is the close relation of Rk and Vak that
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everything related with Rk is associated with Vak also. For example, Vakis hota
sastra® and yoni® , all of which are related to Rgveda. Thus Vak and Rk are identifi
together. The body being terrestrial, Rk is said to be belonging to terrestrial region

Body has two tendencies—to expand and to contract; expansion is caused
agni and contraction by soma. Oblation of soma into agni makes agni weak and t
process of contraction starts taking place. When one takes {ood, his agni becom
weak and he starts feeling sleepy. This leads to contraction and one gains weight i
the body starts being formed.

_Eéa

We have said that the body has a limit and this limit is known as chandas
vayonadha. If Rk is the vayonadha, the cover, Yajus is vyah the object that
covered®.

Yajus is the center, which forms the diameter and the circumference. In otl
words it is hrdaya, the center which creats from within and is un-manifest (see fig:
no. 2). It moves and moves not™. It is responsible for all activities™. In fact yaju;
the essence of the object, which means that there is no solid building block, wh
makes the object, but activities alone transform themselves into the object®.

The yajus is, therefore, known as Rasaveda i.e. the essence. The activity
caused by vayu, which pervades the static space; vayu being yat and space being
(i.e. yat + jii = yaju) It is the activities of yajus which brings about modification in
object leading ultimately to its decay’.

Yajus touches both—the Rk and Sama, the body and its halo™ . Rk and Sar

having limits, are metered verses (chandas) whereas Yajus, which has no bound:
is prose. Rk and Sama give identity to the object, Yajus brings about chan

29 AT BT - TT9Y SR %320

30 Tty Y - U W 3.6

31 91 : Ibid 3.3%

32 314 e FAG: - WGV FEWT 2.4

33 By & ST oA, BRI g1 T 997 TEH - W9 L

RS A
35 gat featst ¥ vad-aveT S 3.3.4
36 This is comparable to quantum theroy
37 9 T8 W@ I9; T €T We A - bt s 2.0.8.8
38 RSP WalBT- I 20.3.4.2



a_.m._dw:.m
the Sdmq

) aTUw

fest

_ Holistic Approach of The Vedas

Fioe g o K

' PARINAHA=SAMA=CIRCUMF;

Sk d b,

RENCE

VISKAMBHA = RK = DIAMETRE

HRDAYA = YAJUS = CENTRE

ﬁ:.m centre, having no dimension is the hrdaya, the yajus, (ii) the
18 the viskambha, the rk and (iii) the circumferance is the parindaha,

and makes the diametre and circumferance by movement.

Figure No. 2

Jajus includes movement(=yat) and rest (=ji)-Itremains inthe centre |

FOUR VEDAS - 9

Permanence and change go together. In the universe, sun brings about activity, and, ir
the body, the vital force brings about activity. The sun and the vital force are, therefore
Yajus® . A

SAMAVEDA

Samaveda makes the halo, which depends upon the body formed by Rk—
FASE W M. In the body, the agni becomes weak due to the contracting
power of soma, but, in the halo, it remains effective, We see the halo and not the body
though we can touch it. The existence of an object ends where its Sama ceases.
Sama is, therefore, the finale (nidhana)® .

Technically, the mantras of the Rgveda are called Sastras, those of the
Yajurveda graha and those of the Samaveda, stotra. Sastras formulate the body,
grahas activate it and stotras give it its halo.

Sama is just a little more than triple of Rk* . In ritualistic terminology the
sama of earth has three limits: (i) upto sun, known as rathantara sama (ii) up to
directions, known as Sakvara sama and (iii) up to apah, known as vairipa sama
(See figure no.3). Similarly the sama of sun, as associated with jyoti, gauh, and ayu
are known as brhatsama, vairaja sama and raivatasima (See figure no.4). When
these samas of earth and sun cross each other, it is called atimana (inter-play) of
samas.( See figure no. 5)

A controversy is prevalent among philosophers as to how we see the object;
whether the object approaches the eyes or eyes approach the object. The Vedic
answer to the problem is simple — when the halo of the eyes come in contact with the
halo of the object, the object becomes visible; it is neither the object, which moves to
eyes nor do the eyes move to the object.

Technically, sama has seven stages — (1) the object (hinkara) (i1) the
introduction (prastava) (iii) the beginning (adi) (iv) the arrival (udgita) (v) slowing -
down (pratihara) (vi) dimming down (Upadrava) and (vii) the end (nidhna). This
can be illustrated by the example of sound in its un-manifest from. (1) Sound at the
navel is the object (ii) Sound coming in touch with throat etc. is the introduction (ii1)

Sound coming out of mouth is the beginning (iv) Sound reaching the ears of the audience

39 %ﬂﬁﬂsﬁd%ﬂﬁiﬁ%mﬁﬂﬁﬂgmﬁﬁsﬁﬁ - a9y
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40 T T 9 G Wi A S s 20

41 ¥ 9™ and fa T TR - weg 2033 Also F=THZ MM - BIITIMAE §.0.¢



9 ; : Holistic Approach of The Vedas

—

DYAU /

R \

>
ANTARIKSA

WM™

<0

?

three stages - at the stage of citenidheyagni it is called rathantara. » the stage
_of atmosphere it is called vairipa and at the level of dvau it is called Sakvara.

Allthesc three together are, in fact, «.5\35%.& sama, the sama of bhiami.

Figure No. 3

i VAYU | ADITYA

- The sama of bhiami crosses the sun and is called rathaniara. It has

FOUR VEDAS
Three Stomas of Sun
AYU < 3 RAIVATA
GAU < > VAIRAJA

JYOTI

> BRHAT

This figure shows the relationship of jyotistoma, gaustoma and ayustoma w

the three samas of sun.

Figure No. 4
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is the arrival (v) Slowing Qos& of the sound is slowing down (vi) The sound becon
semi-audible is dimming down (vii) Dying of sound is the end.

m_T We can illustrate the seven stages of Sama with reference to sun also (i) The d
(ii) Rising of sun (iif) Morning (iv) Noon (v) After-noon (vi) The later part of the day
Theevening, .

! The sama is the extension (vitana) of the object to the point it has its effect.
because of s@ma that the object becomes visible2. The Rk is material, the s@ma is v
As such it supports all objects.

The sama is known as Mahdavrata® . Vrata is the time of completion of s
rule which one observes. Because the object completes its limits at sama, the sc
is, therefore, called the Mahavrata. Sama is in the form of luster and is associ;
with aditya®™ . There is nothing greater than this® . It is, as if, some verse is exten
while put to music and is, therefore, musical* . Annotation is, therefore, very impor
| in Sama*’ .

After having reviewed the position of Rk Yajus and Sama of trayi individu:
it would be relevant to have some more triads under trayi as follow:

| Subject Rk Yajus Sama
_ Devata Agni Vayu Aditya
Region | Earth (Bhiih) Middle region (Bhuvah) Upper region (Sve
Metre Gayatrt " Tristup Jagati
| Atma Vak Prana Mana
Agni Garhpatyagni Daksinagni Ahavaniyagni
Object Body Activity | Knowledge
There is a parallelism of the three samas of bhimi with the three Trinity Brailona Visnu Rt
samas ot sunas follows :

Having dealt with dgneya Vedas, under trayi, now let us have a look at
BHUMI SUN : saumya Veda, the Atharvaveda.

RATHANTARA  VRHAT a8, g 42 I A AT T Al S 3,3.00

oo VARRRUPA  VARAJA - . - g iiden rmme o - e 3 Also waiftn Gy T - .
SAKVARA RAIVATA © . = - e 2 as R Snat
. R , 44 ACEHAZ: - TEAIT 19.4.¢.3
. P . , 45 | gt~ ST SR 4.¢3¢
e oE g 46 Tl fE WH- WAUY ¥y g
Figure No. 5 47 WG W e fird am e - e e g.aeR
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ATHarvaveps' \
o3 Agni, Vayu and aditya belong to the bhih, bhuvah and svah respectively. But
ere is a fourth region also, belonging to soma- & & =gl @i ! &ie: | Soma

bei L N
mn_:m the presiding deity of moon, the Atharvaveda has moon as its deity and belongs to
"at fourth region of soma. As such it supplies food for frayii.c. the agneya Vedas.

Atharvaveda is known as ‘suveda’ a Vedic version of ‘sveda’ meaning
for 23.” .méowm is Fn Hmmu:: of .:5 labour and penance that the creator has to undergo
“ nm:maww:. : e m.gmmmﬁ Hm,.ﬁ_:w m_m% or water which _,m the mmmm:.nm &, %:.St . %R% 1s
the gy h.mo&_mm itis :ﬁo:m: it that .H_,_m creator fulfills (apnoti) his desires™ . This is
ala, the strength of apah, which has two streams—the dhérabala, the strength
to mwmﬁm._: (dharana) and jayabala, the strength to create (janana)— YW1
SNIRERT Y Ty e S |
the fo 3.»% has two no:m::_.mim —bhrguand E.ﬁ.:.mz , presenting the gentle and
Som ”n.ocm.mm_umna. .wwm_.umnm:am@. Bhrgu has mmmE..%Ea states apah, vayu and
nd similarly angira has also three states of agni, yama, and aditya. Of these

#V = . .
_%{S.m gives birth to gandharvas and soma to pitaras. From three constituents of
Agira come the three Vedas of trayi — Rk, Yajus and Sama.

m?_@mﬁ,ﬂm

- Bhrgu and angird womﬁrﬂ form the \ﬁ.rnwcnga.n. which, along with the
no:o._ pervades the whole universe. To understand it we have to understand the technical
alie ept of ahargana. We have spoken of the halo of an object. Bhiimi QE.:& i1san
_S_o ct, whose mm_o spreads (prathana) up to a particular point up to which it is

«SW as prihvi. Now the area covered by this halo is distributed into 48 parts, each
_MMHQ Er._n:._m Known as %E.mmim. The whole area of halo is, again distributed into
(i) parts — (i) up to 9 ahargana (i) up te 15 QF;WE.S (iii) up to 21 ahargana and
- up to 33 abn.ﬁwﬁﬁ. These four parts are presided over by agni, vayu, aditya
o ' soma H.am.wnozcmq. Naturally, the area of agni represents Rk, that of vayu, Yajus;

aditya, Sama and of soma, Atharva.

- The area of {.umﬁ. and Rk is the area of virar, that of vayu and Yajus of
?nmmc\n.mawgs, of aditya and Sama om. sarvajfia. Up to this point it is the area of
= M\_“..HEN mﬂm“o:aﬁ and Atharva is the area of consciousness. That is why
arvaveda is also known as Brahmaveda. - -
B | .
48 Tersgron 2,23
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VEDA 1S BRAHMA

We have said in the beginning that Veda is the another name of Brahma
having existence, knowledge and bliss as its attributes. Now we can go a step further
and say that Rk being the cause of the visible (mitrta) is sat, Yajus being the cause
of activities (gati) is dnanda and Sama giving the luster (teja) is-cit

This classification is, however, subject to change simply because what we
know as Rk is so because it is predominantly Rk, even though it contains in itself
Yajus and Sama also. Similarly Yajus also contains in it Rk and Sama, and Sama too
contains init Rk and Yajus though there they occupy a subordinate position only. This
is understandable when we look at an object — the visible part, the activity and the
luster of it are always found intermingled with each other and not independently.

The Upanisads say that all things originate from bliss. Rk, on the other
hand, is the source (uktha) on which depends the Yajus and Sama — the activity
and the luster. We can therefore, say that Rk is the bliss. The existence of an object
extends only upto the point of its halo. Sama is, therefore, existence. Yajus that
falls between the existence and bliss joining them together, is knowledge. This change
of classification is due to the fact that all the Vedas contain all the Vedas in themselves.
(See figure no. 6)

As regards existence, knowledge and bliss, they have three levels (1) At the
level of supreme reality, they are eternal and beyond comprehension (2) At the level
of self they belong to self (3) At the level of abject, they belong to object.

When we relate Rk to existence we mean the existence of object, which is
self-supporting (armadhrti). Yajus, on the other hand, by activity, gives birth tc
something new (asatodhrii) and sama depends on the existence of object (satodhrti)
Thus all the three Vedas are in one way or the other, related to existence and can
therefore, be included in the Rgveda.

Similarly Samaveda is the Veda of luster. It is known as the light of truth
Yajurvedais the light of visible objects, which are five — sun, moon, stars, lightening anc
fire. Rgveda is the light of knowledge. It is through the light of knowledge that we car
see the other two lights — the light of truth and the light of objects. Light of knowledge it

~dependent on the light of objects, of which sun is the most important. In the absence o

sun, one takes the help of moon, in the absence of moon, one takes the help of fire anc
in the absence of fire, word (Sabda)help is the help. The last shelter is, however, the self
which guides in the absence of word. Thusall the Vedas can be included in the Samaveda
(See figure no.7)
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Therefore TRAYT included in SAMA &

. Gradually decreasing diametres - RK - YAJU

2. Gradually increasing circumference - SAMA - YAJU
3. The straight line - YAJU - YAJU

Therefore TRAYT included in YAJU

Here we have an illustrationevery Veda incorporates the other two
_\oia mnit.

Rk is the line of diametre which crosses the centre which is yajus the
circumference (sama)is alsoa line, anextension of the rk.

As already explained, out of the.three samas, the first is rk, the second
is yajus and the third is sama. Thus sama dlso incorporates every other Veda.

Figure No. 6
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Even in sama, out of every three samas the first sdma assumes the r
of rk-the middle sama becomes yajus-and-the third sama is considered
sama. The terms are thus relative, the sama of one becomes rk of anot
circle.

Figure No. 7
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@3&3& Eﬁﬂ e last regort (sama) Rk is the origin (uktha), Yajus is the support
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Holistic Approach of The Vedas

MMHMM“MMQ Moos that the Hm&m oH.a the Vedas also support what has been m.wa
e w@.:wﬁmmn . MM or wxmﬂnmn“ @om:—m. with %w m_,ommommo: of Agni - 31firiies Thfeem,
o €8 vayu in the beginning - 39 S &1 A@aw, the Samveda addresses
MMMMWMMJ_. M\ﬁrﬂ_nm RiEE! .m:a the Atharvaveda starts with praise of Soma- 3 T

atismore Important, however is the fact that it is only with the help of

the meaning of pr %..: oo
> Q&m Yaj us; §ama and Atharva that we can reach at the correct meaning of

hundreds of por .
Brahmanas %on_ozm of the Vedic literature. Thus we can realize the importance of
was Tor ::aﬂ.ﬂms&:m the Saithita portion. For example, take the following

tra of t :
manira of the Rgve g which speaks of Reds augmenting agni.
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Whereas

above.

Sayana simply explains away the mantra by saying that when the

_W:oma Protounce Regs it augments agni, (T I B
¥M:) Thereg) Spirit of t

. he mantrai ]
which Rk formg fh,c b is that the element Rk augments agni, a process by

dy.
m:ﬁ:mzw we have another famous mantra.
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Here Rg, Yajug and

55 Sama are spoken of as being born of a Yajiia. Naturally,
It is not the texts py; the ] P g J Y.

ements, which are born of a yajia.
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he draws our ggiep st important contribution of Pandit Madhusudan Ojha that

R ey 101 1o the real meanings of the terms like Rk, Yajus and Sama on
powers of tt w\mw dhmana-texts. This leads us to an understanding of the creative
~ "€ Vedas, which s repeatedly emphasised in the $astras,
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Ali the devas dwell in the imperishable supreme place of
reas. Ofwhat use is the red for him who does not know that;
only those who know that get perfection.
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He is the divine bird garuda, with beautiful wings; that one
beingthey call indra, mitra, varuna and agni. They speak of

that one in various ways as agni, yama and mdatarisva.




